
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

  

 

 

 

 

 

 

 

 

 

  

 

    



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

DISCLAIMER 

The views expressed in the articles and the information contained therein are those of 
the authors and not of the Editorial Board nor of the Delhi NCR Boro Thunlai Afad as 
a whole. Hence, the Editorial board of this publication and the Delhi NCR Boro Thunlai 
Afad as a whole do not bear any responsibility for any misinformation contained in the 
articles or any controversy that may arise therefrom. 
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A Note from the President, Delhi NCR Bodo Sahitya Sabha 

 

I am pleased to announce that we are releasing the third issue of our e-magazine, 
Rajthaoni Laisi , at the 64th Annual Conference of Bodo Sahitya 
Sabha, being held at Dimakuchi, Udalguri District of Bodoland Territorial Council, from 
January 10 to 12, 2025. This marks another significant milestone in Delhi NCR Boro 
Thunlai Afad's (DNBTA) collective efforts to promote Bodo language, literature, and 
culture in the Delhi NCR region. 

As we celebrate the vibrant history and traditions of the Boro community, it is 
imperative that we continue to nurture and preserve our rich linguistic and cultural 
heritage. Rajthaoni Laisi has been continuing to serve as an important platform for 
fostering creativity, intellectual exchange, and cultural understanding. Through this 
magazine, we aim to highlight the achievements of Bodo writers, artists, and scholars, 
while also encouraging younger generations to connect with and contribute to our 
cultural legacy. 

In the fast-evolving digital age, with the Rajthaoni Laisi, DNBTA is aiming for an 
innovative way to bring our community together, foster dialogue, and ensure that the 
Bodo language remains alive and thriving. The e-magazine will offer articles, stories, 
poems, and features that reflect the diverse aspects of Bodo culture, including folklore, 
music, dance, history, and contemporary developments. It will also provide a space for 
Bodo literature to reach a wider audience, transcending geographical boundaries and 
ensuring its continued relevance in the modern world. 

We are excited to invite all members of the Boro community who have a passion 
for language, literature, and culture to join us in exploring the rich heritage and vibrant 
creativity of our people through our e-magazine. You may read insightful articles, 
stories, poems, and discussions on Bodo culture and heritage. Further, whether you 
are a seasoned writer or someone with a fresh perspective, we welcome contributions 
from all who want to help preserve, promote, and celebrate Bodo culture. 

Let us work together to keep the spirit alive for generations to come and share 
the wonderful world of Bodo language, literature, and culture with the world. 

With warm regards, 

 

Prof. Nirala Ramchiary 
President, Delhi NCR Bodo Sahitya Sabha 

 

  

(iii) 



 

As we present the third issue of Rajthaoni Laisi, the annual magazine of the Delhi 
NCR Bodo Sahitya Sabha, we reflect on the journey of preserving and promoting the 
Bodo language, culture, and heritage in the heart of India’s capital region. This 
magazine is more than a publication; it is a celebration of our shared identity, creativity, 
and the unyielding spirit of the Bodo community. 

From its inception, the Delhi NCR Bodo Sahitya Sabha has been steadfast in its 
mission to nurture the roots of our cultural heritage among the Bodo diaspora living far 
from home. Rajthaoni Laisi was envisioned as a platform to engage our community —
residents, students, and veterans alike — in a dialogue of creativity and reflection. 
Through poetry, stories, essays, and more, this magazine is a testament to our 
collective literary aspirations. 

This year marks a significant milestone for us as we publish not only the e-version 
but also limited hard copies of the magazine, a step forward in making our efforts more 
tangible and widely accessible. The contributions to this issue have been both 
heartwarming and diverse, ranging from Delhi NCR-based students and residents  
exploring new literary landscapes to veteran writers from Assam sharing the richness 
of their experiences. Together, they weave a narrative that is both rooted in tradition 
and open to innovation. 

I extend my heartfelt gratitude to everyone who has contributed to this endeavor 
— writers, editors, and supporters alike. Your dedication ensures that Rajthaoni Laisi 
continues to be a beacon of literary creativity and cultural pride. 

As you delve into the pages of this issue, I hope you find inspiration, joy, and a 
renewed connection to our rich heritage. Let us continue to nurture our language and 
culture, ensuring that they flourish across generations and geographies. 

*    *    *    *    *    * 

Matthew Arnold The 
best of what has been thought and written Aristotle an imitation 
of a sequence of events Walter Pater  a transcript of fact in its 
infinitely varied forms.
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बर’ थुनलाइ आरो जाåरिमन: आथोनाåर सुंद िबसावराय 

 

 

        ड৹ धåरýी नाजाªरी  
           ड৹ बी. आर. अÌबेडकर िवĵिवīालय िदÐली (AUD) 

गुबै बाŇा (Abstract) 

आिथखालिसम ओखंारबोनाय थुनलाइ सोरिजफोरखौ नायोÊला मोÆदांनो हायोिद िलरथुमफोरिन गाहाइ 
आयदाĀा बांिसनानो थुनलाइखौ एखुिथया मोनस ेिबदां महरै फोरमायो जेराव खÆथाइ, रायथाइ, सल’बाथा, फावथाइ-
मेथाइ, एबा बर’िन हाåरमुजŌ गोरोबनाय हाबा-हòखा बायिद बायिदिन सायाव सावरायनाय जायो । नैबे “बर’ थुनलाइ 
आरो जाåरिमन” िन सायाव िबसावराय िलरिबदांिन गाहाइ थांिखया बेखायनो बेफोर सावरायनायिनĀाय बायजोआव 
ओखंारनानै थुनलाइिन गेजेरजŌ जŌ माबोरै जाåरिमनाåर सावरायनाय खौबो फोसावनो हायो िबिननो सायाव मोनसे 
िबबुंिथ ।  

िसनायिथ 

सरासनąायै जŌ बर’ थुनलाइ आरो जाåरिमनिन सायाव िबसावरायफोरखौ नायोÊला नुनो मोनोिद 
िलरिबदांफोराव बर’ थुनलाइ आफादिन जाåरिमनखौनो गाहाय खालामनानै िलरनाय जायो । नाथाय बर’ थुनलाइ 
आरो जाåरिमन बुंÊला जŌ बेखौ मोŉै नोजोरजŌ िबिजरनो हायो, जेरै-   

मोनसेया जाबाय बर’ थुनलाइिन जाåरिमन, जायबािद िलरथुमिनĀाय जŌ थुनलाइ सोरिजनायिन गुिदिनĀाय 
जालांनाय माखासे गोनां दाहारफोरिन सोमोÆद ैिमिथनो एबा मोÆदांनो हायो । 

गुबुन मोनसेया  जाबाय, जायबािद िलरथुमिनĀाय बर’ थुनलाया हाåर-माहाåरिन जाåरिमनखौ िदनैिसम माāै 
एबा मा महरै िदिÆथबोखो बेिन सोमोÆद ैगमुुर मोŉो हानाय िलरथुम । बे िलरथुमĀा थŌजŌ जाåरिमनिन सायाव नङाÊलाबो 
जŌिन गोसोखां जाåरिमनिन सावगाåरखौ बोनायाव सासाûां Êलाबो हेफाजाब होयो । मानोना, बेवहाय जŌ िबिजरनानै 
नायोÊला मोÆदांनो हायोिद बर’िन जाåरिमनखौ िलरजेनúाĀा सरासनąायै गुबुनाåरफोरजोबमोन, जायिन थाखाय 
हाåरिन जाåरिमन सोरिजनाय हाबाया जŌिन थाखाय गोल̈ जादŌÊलाबो, बांिसन ज¤ना गोनां जानानैबो थालांदŌ । 

बर’ थुनलाइिन जाåरिमन 

बर’ थुनलाइिन जाåरिमना बुंनो थांÊला बारा गोलाव नङा । नाथाय हांखो गैयै बे बर’ रावआिद िदनैिसम आबुं 
जानानै थांनानै थानो हादŌ बेयो साĀोÌबो बर’ िफसािन थाखाय जोबोद गोजोनथाव बाŇा । बेबायिद थांनानै थानो 
हानायिन गुबै जाहोनानो जाबाय बर’ राविन आबुं खुगा थुनलाइ (Oral / folk literature), जायखौ जौगानानै 
थांनाय गुबुनाåर सुबुं माहाåरĀा जेरावबो नेविसनाय मेगनजŌ नायोमोन । िजगुिथ आरो नैिजिथ जौथायिन जौगाथाय 
मोŉाय सोनाबाåर हादरफोरिन सानसुमाफोरिन िलरनानै गालांनाय िलरिबदांफोरिनĀायनो जŌ िमिथनो मोनबोदŌ िद 
दलुाराय बुहòमिन हांखो गैजायै सुबुं माहाåरफोरखौनो ‘जाåरिमन गैजायै फोलेर’ (People without history) होŉानै 
फोसारनाय जायोमोन, जायिनĀाय सोमिजबोदŌमोन दबथायाåर फामुखािÆथिन आदब । िबिनĀायनो बर’फोरबायिद बे 
जाåरिमन गैजायै फोलेरफोरा गाहाय मेगनै नायजानाय, नेविसजानाय, िमिनजानाय एबा गादबनानै दोनजानाय 
आसारĀाबो जुåरजेÆदŌमोन ।   
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बर’ थुनलाइिन जाåरिमन आरो बर’ हाåरिन जाåरिमन, बे मोŉैबो दाहारा गावबा गाव लामाजŌ समान समान 
दावगालांदŌमोनÊलाबो िबसोरिन दावगानायिन मोनफंुथाया गुबनु गुबुन होŉानै बुंनो हायो । जेरै बर’ थुनलाइिन जाåरिमन 
होŉानै बुङोÊला  सरासनąा बर’ थुनलाइ आफादखौनो जŌ िसगाङावनो साŉानै लायो । मानोना भारत हादरा उदांि® 
मोŉायिन उनावसो बर’ रावखौ गेवलांहोनायिन खाबुखौ मोŉाय जादŌ जेÊला 1952 माइथायिन 16 नवेÌबराव बर’ 
थुनलाइ आफादखौ दानाय जायो आरो जायिन सोमोÆद ै साĀोÌबो बर’ सुबुंआनो िमिथगौ । बेवहाय िफन 
रायफोरÊलाबो खहा जायािद बे खालारा बर’ हाåरिन जाåरिमनाव अराय गोजŌ जानानै थागोन । मानोना, थुनलाइ 
आफादिन जागायजेŉायजŌ लोगोसे बर’ सुबुंफोरिन गोसोआवबो हाåरिन जौगानायिन थाखाय नुनाय िसमांफोरखौ रोखा 
रोखा महरै बयिनबो गेजेराव फोरमायिथनायिन मोनसे लामा ओखंारदŌमोन । बर’फोरिन गेजेराव सानथौगोनां 
मेलेमिजिबफोरिन समाजाåर आरो राजखािÆथयाåर नाजानायजŌ मोनसे जांिùथाय फैदŌमोन । गोदान मगुािन थुनलाइ 
सुजुनायजŌ लोगोसे गाविन हाåरिन गोसोखां जाåरिमनखौ िलरख’नायिन आरो बर’ िफसाफोरिन थासाåरखौ  थुनलाइिन 
गेजेरजŌ फोसाबनायिन लामा मोÆदŌमोन । बेखायनो बर’ थुनलाइ  होŉानै बुङोÊला जŌ थुनलाइ आफादिन उनिन 
सोरिजखौनो हमनानै लायो, साŉानै नायÊला जŌिन थुनलाइिन जाåरिमन आरो हाåरिन जाåरिमना ą¤ ą¤ आगान सुरबोदŌ 
होŉानैबो बुंनो हायो ।  

बर’ थुनलाइ आरो बर’िन जाåरिमन 

गोजौआव सावरायनाय बायिदÊला थुनलाइ आफादानो थुनलाइ सोरिजिन जाåरिमनाåर िसमाबायिद नुजािथयो, 
नाथाय िबिदबो नङािद थुनलाइ आफाद गायसननायिन िसगां बर’फोरिन गेजेराव िलरनाय एबा िलरथुम िदहòŉायिन 
हòदा गैयामोन । उदांि®िन िसगाङावबो माखासे रŌगिथ मोŉाय बर’फोरा गावसोरिन साŉाय, मोÆदांनाय आरो नुबोनाय 
जाथाय एबा थासाåरफोरिन सायाव िलरथुमफोर िदहòŉायिन नेशōन जŌ नुनो मोनो । बेवहाय आं खĶृान िमशनाåर फोरिन 
िलरथुमनाय िबजाबफोर एबा फोसाबनायिन बाŇाखौ बुंनो सानाखै, जुिदÊलाबो बर’िन सोमोÆदै िबसोर गोबां सावराय 
िबदांफोर िलरजŉेानै गालांदŌ । बुंनो गोनां िद बिृटशफोर थानाय समावनो गुŁदेव कािलचरणिन थुलुंगायाव गोबां गोसो 
गुदु ंसांúां बर’ सोलŌसाĀा िगयान लानानै हाåरखौ फोसाबनायिन  िगिलर िबबान Łजुŉानै लानो थाखाय फरायसािलिन 
आगान सुरजेÆदŌमोन । बर’फोरिन गेजेराव फरायनाय-िलरनायिन आदबखौ िगिबसोलŌसा महरै िबसोरनो 
फोसावलांदŌमोन नैिजिथ जौथायिन जागायजेŉायाव, जायफोरिन गेजेराव दंमोन मुंदांखा जालांनाय दैदेनिगåरफोर जेरै 
– शभाराम āĺ, सितश चÆþ बसुमतारी, łपनाथ āĺ, मदाराम āĺ आरो गोबांफोर (हåरनारायन खा´लाåर: 2016, 
सानजाåर खाÌफा) । बै समिन साखािथ-फाखािथĀाव जानाय उदांि®िन जांिùखांनायिन बार आरो थासाåरयाव 
सोलŌथाय मोŉो हानाय लाइमोन बर’ िफसाĀा हाåरिन इयुिŉ थाखाय साŉानै हाåरखौ फोजाखांनायिन लामा 
नािगरदŌमोन थुनलाइिन गेजेरजŌ । बर’ खुगा थुनलाइखौनो िबजŌ खालामनानै हाåरिन जाåरिमनखौ गाविन साŉाय आरो 
सांúांिथ नोजोरजŌ बेखेविथनानै िदिÆथनायिन लामाखौ लाजेÆदŌमोन ।  बेखौ जŌ थŌजोङै subaltern nationalism 
िन बेरखांनाय एबा बर’ जाåरिमिŉ िलरिफŉाय (reconstruction of Boro history) होŉानैबो बुंनो हायो । 
नाथाय, बर’ थुनलाइिन जुåरजेŉाया बे समिनĀायनो जादŌमोनÊलाबो िलरथुम िबलाइĀा आबुङै गोसारनो हायाखैमोन 
आरो रŌगिथ मोŉाय गोरŌ-गोरा माखास ेसुबुंिन गेजेरावनो सोरिगिद ंथाबथानानै िगिदंदŌमोन, मानोना बै समाव बर’ 
समाजिन बांिसनानो बर’ िबजŌिन िबजाब एबा फरायसािलिन आंखालाव फरायनाय-िलरनायिन खाबुखौ मोŉो 
हायाखैमोन ।  

बेिन थाखायनो बुंनो थाङोÊला, थुनलाइ आफाद दानायिन उनावसो लासै लासै बर’ राव, बर’िन थुनलाइ आरो 
हाåरमुवा दावगानो हाबोदŌ, बर’ िफसाĀाबो बेखायनो उदांि®िन उनावसो लासैनो फरायनाय-िलरनाय सोलŌनायिन 
खाबुखौ मोनबोदŌ, जायिन जाहोनाव साŉो आरो िबिजरनो हानाय गोहोआबो लासैयै जौगाबोदŌ, आरो गाविन िबमािन 
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रावजŌ थुनलाइ सोरिजनानै जाåरिमनाåर िबहोमा होनो हादŌ । बेवहाय बुंनो हायोिद समजŌ लोगोसे बयिनùुइबो बांिसन 
बर’ िहÆजावसाĀा िबिन मुलाÌफाखौ मोÆदŌ, मानोना बर’ समाजा जाय जेरैिख बुङामानो मोनसे िफफागाहाइ समाज 
(patriarchal society) । जŌ बे बाŇाखौ बारा सावरायाÊलाबो बेखौ नंखाय बुंनो हाया मानोना गोदोिनĀायनो 
बर’ आइजो एबा िहÆजावसाĀा नखरिन एबा समाजिन हौवाफोरिन िसङावनो (आिथं िसं होŉानै बुंÊलाबो गोरोिÆथ 
जानाय नङा) थाबोनांदŌ एबा थानानै रायजो जाबोदŌ । जायिन जाहोनाव फरायनाय, िलरनाय एबा थुनलाइ 
सोरिजनायबायिद हाबाफोरिनĀायनो गोजानाव थाबोनांदŌ ।  िदनैिसमबो बर’ आइजोफोरखौ समाजखािÆथ आरो 
राजखािÆथिन आयदाĀाव बाहागो लानायखौ नुनो मोना । िबिन आरो मोनसे जाहोना जाबाय बर’ हाåरिन गायनाय-
फुनाय, दानाय-लुनायिन गेजेरजŌ थांनानै थानायिन िजउ-लामा, जायिन थाखाय गोबाव समिसम सुबुं-माहाåरया 
गािमĀावनो थानानै रायजो जाबोदŌ, जेराव फरायनाय-सोलŌनायिन, बुहòमाव जानाय एबा जालांनाय खौरांफोरखौ 
िमिथनायिन राहाफोर गैयामोन ।  बेवहाय बांिसन आइजोĀानो गोµलसैोनानै थाबोनाय बायिद जादŌ । बेबो नङािद 
साĀोÌबो बर’ हौवाĀा फरायनायिन खाबु मोÆदŌमोन, नाथाय बेखौ जŌ आइजोफारिन नोजोरजŌबो िबिजरनानै 
नायनांगोन । बुंनो थाङोÊला जŌ जाय हाåरमुखौ आिथखालाव गुबनुनो िदिÆथफंुनानै गोµगा जानो हायो बे जŌिन आबुं 
हाåरमुखौ दानायाव बर’ आइजोफोरिन गोबा ं िबहोमा दङ । बर’ आइजोफोरिन गायनाय-फुनाय, संनाय-खावनाय, 
दानाय-लुनाय, बाथौ-खेराय होनाय, मोसानाय, बायिद बायिद हाबा हòखाफोरिनĀायनो जोनोम मोÆदŌ बर’िन हाåरमुवा, 
जायिन सायाव सोनारनानै जŌ गाविन हाåरिन जाåरिमनाåर िसनायिथखौ होनो हादŌ  । साŉानै नाय – िदनै बर’फोरनाव 
बेफोर हाåरमुवाåर दोहोन गैयामोनÊला जŌिन िसनायिथया माबायिद जागौमोन । मानोना जŌिन हाåरिन जाåरिमन एबा 
जाåरिमनाåर िसनायिथखौ िदिÆथनो थाखाय जŌनाव िलरख’नाय दिललफोर गैयामोन, गाविन आलादा मोनसे िसनायिथ 
थाजानाय आबुं हाåरिन जाåरिमनखौ िदिÆथनायाव बर’ आइजोफोर सोरिजनाय गोबा ं हाåरमुवाåर मुवाफोरानो 
(Material Culture)  हेफाजाब होबोदŌ । आं सानो िद जŌिन गोरŌ-गोरा सुबुं सोþोमाĀा आइजोफोरिन बे िबहोमाखौ 
िमिथखागौ, नाथाय बेिन सायाव बेखेवसारनानै सावरायनायखौ िदनैिसम नुनो मोनाखै । बर’ हाåरआ गोजौ थाखोिन 
हाåर जानानै ओखंारनोÊला जŌ आथोन नायाजासे हाबा-हòखा एबा मावखािÆथफोरखौ समानै Łजुŉानै लानो हानांगोन।  

थुनलाया हाåरिन आयना 

जŌ बयबो गनायनानै लायो िद थुनलाइ सोरिजनायिन थुलुंगाखौ जŌ गाविन सोरिगिदंिन थासाåर, जानानै थांनाय 
एबा जाबाय थानाय जाथाय, हाबा-खौरांफोरिनĀायनो मोनो । जŌ मानो थुनलाइ सोरिजयो ? थनुलाइ सोरिजनाया मानो 
गोनां ? बेिन सोमोÆद ैगोजौवाव माखासे सावरायनाय जाखांबाय । बर’ थुनलाइिन जाåरिमनाव जेरै फारसेिथं हाåरखौ 
लानानै सानखांनाय एबा सोमावसारनायिन गोµगोम दाहारखौ जŌ नुबोदŌ, बेबायिदनो गुबुन फारसेिथं जŌिन समाजिन 
िसंिन ज¤नाफोरखौ गुरैयै नाय´ल¤नायखौबो नुनो मोनो ।   

बर’ आइजोफोरिन गेजेराव िदनै गोबां रŌगिथ गोनां आरो िबिजरख’जानाय िलरिगåरफोर ओखंारबाय, 
जायफोरनाव गाविन मोÆदांिथ, नुथाय आरो साŉायखौ थुनलाइ महरै बयिनबो िसगाङाव गेबेङै िदिÆथफंुनो हानाय गोहो 
दङʼ । िबसोरिन िलरथुमफोरिनĀायबो बर’ समाजिन िसंिन ज¤नाफोरिन सोमोÆदै िमिथनो मोनो । नाथाय नुनो मोŉाय 
बायिदÊला बर’फोरिन गेजेराव दािसÌबो आथोनाåर थुनलाइ एबा फेिमिनÖमिन सायाव िलरनायखौ मैखोमै बेरखांनाय 
नुनो मोनाखै जेरै गुबुन गुबुन राविन थुनलाइ (माराठी, ब¤गली एबा िहÆदी) सोरिजĀाव नुनो मोनो ।  बेयो जŌिन थुनलाइिन 
सुंद जाåरिमनिन थाखायबो जानो हागौ, जायिनĀायबो सुंदिसन आइजोफोरिन थुनलाइ जाåरिमना । नाथाय उÐथाफारसे 
नायोÊला जŌिन थाखाय िबयो मोनसे खाब,ु मानो होनोÊला, जŌ आिथखालिन जाय जुगाव दं बे जुगाव जŌ गोबां गुबुन 
गुबुन हाåर-माहाåरिन आइजोफोरिन एबा आइजोआåर सोमावसारनायिन (Feminist movement) सोमोÆदै 
िमिथनो मोनबोदŌ आरो िबसोरिनĀाय सोलŌनायिन खाबु मोÆदŌ ।  
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जŌ गोबांिसनानो रायथाइ, खÆथाइ, मेथाइ, सलʼबाथा, बायिद बायिद िलरनायĀाव बर’िन राव आरो बेजŌ 
लोगोस ेहाåरमुखौनो गेजेर खालामनानै िलरनाय जायो । बेफोरिन गेजेरजŌ बर’फोरिन समाजखािÆथिन सायाव जेसेबा ं
सावरायनाय जायो िबिनĀाय गोदो गोदायिनĀायनो सोिलबोनाय समाजाåर ज¤नाफोरखौ िमिथनो मोना जेरै 
बर’समाजाव आइजोफोरिन थाथाय आरो थासाåरया मा बायिद । िदनैिसम हािÆथबोनाय आइजोĀा गावसोरिन 
नाजानायाव गोबां गोजान दावगाबोनो हाबायÊलाबो मोŉांगौ थाथायफोरखौ आबुङै मोŉो हायाखै । िदनैिसम बर’ 
आयजोफोरा गावसोरिन आफादफोर दाबोबाय, बर’ रायजो िबनायिन सोमावसारनायाव गोबां बाहागो लानानै गाविन 
जुजाŁ-दावहाŁ आसारखौबो िदिÆथबोबाय, गोबा ंखहाफोरबो सहायबोबाय, खायस ेआलाय-िसलायबो जानांबाय, 
खायसĀेा समाजजŌबो नेविसजाबाय आरो आंखालाव खाबुफोर मोनैिन थाखाय गोबाङानो गोµलसैोनानैबो थानांबाय । 
नाथाय बर’िन थुनलाइ िलरनायĀाव आइजोफोरिन बेफोर जुिजनाय, नांथाबनाय, हांùायनाय, गाबनाय, हाÖथायनाय, 
बायिद बायिद सानिąफोरखौ गेबेङै बेरखांनानै ओखंारनायखौ नुनो मोना । बुंनो थाङोÊला 

 साफा सानैखौ नागारनानै बांिसन आइजोĀा गोबां राजखािÆथयाåर, हाåरमुवाåर एबा समाजाåर आफादफोरिन 
माविथ जादŌÊलाबो उनिसåरिन माविथ जानानैल थालांदŌ ।  

साŉो गोनां िद िदनैिसम बर’ समाजिन गेजेराव दायनी होŉानै आइजोफोरखौ साजा होनाय एबा बुथारनायिन 
खौरांफोर गोबां खोनानो मोनो । बेफोर ज¤नाफोरिन सायाव जानो हागौ आइजो आफादĀा गाविसिन गेजेरावनो 
सावरायलायो नाथाय बेफोरखौ समाजाåर ज¤ना महरै आयदा खालामनानै फोसाबनाय, िलरनाय आरो िलरथुम 
फोसावनायखौ नुनो मोŉाय जाया । थुनलाइिन गेजेरजŌबो सबुुं माहाåरखौ सांúा ंखालामनानै हाåर िसिबनाय आरो 
हाåरखौ दावगाहोनायिन थाखाय मावनाय हाबाफोर मावनो हाÊलासो थुनलाइ सोरिजिन ओिंथया आबुं जानो हागोन । 
आथोनाåर आरो आइजोआåर सानथौखौ जŌ बर’ सुबुंसाफोरिन गोसोआव हाबहोनो हानांगोन । हाåरिन िसंिन 
ज¤नाफोरखौ बयबो गनायनानै लानो हायोÊला (critical self –introspection) बे सþुाय लामािन िगिब आगान 
जानो हायो । िबिन थाखाय मावनो हानाय हाबाफाåरफोर खुंनो हायो, जेरै – आथोन आरो आइजोआåर सानथौिन 
सायाव फरायसािल एबा सोलŌसािलĀाव सावराय मेल, आåरमुवाåर सोलŌथायिन वकª शप, सोिजªलु थुनलाइ 
िलरनायिन बादायलायनाय, बायिद बायिद ।  

जोबथा िबबुं 

बर’ थुनलाया बेसे आबंु बेखौ जŌ बोसोरĀाÌबो बांलांबाय थानाय थुनलाइ सोिजªफोरखौ नÊुलानो िमिथनो मोनो । 
नाथाय बर’ थुनलाइिन गेजेरजŌ इयुनिन सुबुंसाफोरनो हाåरिन जाåरिमनिन सोमोÆद ै सैथोयै िखÆथालांनो हानायिन 
िबबानखौबो आजावनांगोन । मानोना बर’ हाåरिन सायाव िलरनाय जाåरिमनिन िबदांफोरा गुबुनाåरफोरिन नोजोरिन 
नुजािथफंुखां महरसो । बेयो बृिटशफोर िलरलांनायानो जा,  भारतिन एबा आसामिन जाåरिमनिगåरफोरिन िलरनायानो 
जा । बर’फोरिन गेजेराव जाåरिमनिगåरफोरिन अिÆजमािन आंखाल‚ जायिन जाहोनाव जाåरिमनाåर िलरथुमĀाबो 
थुनलायाåर िलरथुमजŌनो लोÊबा िलरफानायबायिद जायो । जाåरिमन िलरनायिन थाखाय जायबायिद फोसाबखािÆथ 
एबा आदब (research method) बाहायनाय जायो बेिन रŌगिथ थानांगोन जाहाथे जाåरिमनिन गेब¤ आरो गुबुं 
सावगाåरखौ िदिÆथफंुनो हायो । 

 

 

 

 

       Dr. Dharitri Narzary hails from Kokrajhar and teaches History to Undergraduate/ Graduate 
students in the School of Liberal Studies at Dr. B.R. Ambedkar University Delhi (AUD). She 
received her PhD in Japanese Studies from the Department of East Asian Studies, Delhi University. 
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Expert committee for Bodo Language and Literature

(Expert committee)
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Action Committee, MLA

Action Committee 

Action Committee 

MLA Tribal Sangha

24.09.1974

Mass 

Picketing
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12.04.1975 Action Committee

Bodo Text Book Production Committee

Condition

12.04.1975

CIIL (Central Institute of Indian languages)

Roman Script Implementation expert committee

Expert committee

(governor)

(Gazette Notification)

Bodo National Seminar on Script Matter for Bodo Language Seminar
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(Special Session)

ABSU

Scrutiny

Recommendation ABSU

ABSU

BLT,

(8th Schedule)

BLT

Parliament

(President of India)

(Gazette Notification) 
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         Mr. Bisweswar Basumatary hails from Dongkachingthu Kachari Gaon of Karbi Anglong 
district in Assam. He was a founder teacher of Dongkachingthu highschool and founder and retired 
headmaster of Langhin Manikpur Bodo medium high school, Karbi Anglong. Socially he has been 
involved with a number of organisations since 1970 and has held leading positions in various 
organisations such as Karbi Anglong District Committee ABSU, Central ABSU, Karbi Anglong 
District Bodo Sahitya Sabha, Central Bodo Sahitya Sabha, Dhengtaghat Sports Association, 
Kachary Samaj, Bodo People’s Union for Human Rights and Civil liberties, Various sub-committees 
of Bodo Sahitya Sabha, Bodo National Conference, Member of Bodo Advisory board of Sahitya 
Academy.  

Presently he is holding the responsibilities of Vice President- ITSSA, Chairman-Multiligual 
Dictionary compilation committee of ITSSA (11 languages), member of quadrilingual dictionary 
compilation committee of Bodo Sahitya Sabha, member of spelling review committee on Devnagari 
script of BSS, member of Review Committee of History, ABSU. 

His activities on language and literature include, involvement in compilation of Administrative 
Glossary under CSTT(Commission of Scientific and Technical Terminology), Hindi-Bodo-English 
Dictionary under CHD (Central Hindi Directorate), Bodo entry in Multiligual Dictionary(22 scheduled 
Indian Laguages) under CHD, Bodo-Assamese-English Dictionary under ABILAC (Ananda Ram 
Baruah Institue of Language, Art and Culture), Pictorial Proverbs in Bodo under CIIL, Mysore, 
Language Games in Bodo under CIIL, Standard Bodo Grammar under CIIL, Course material in Bodo 
under NERLC(North Eastern Regional Language Centre) of CIIL Guwahati centre, Study material in 
Bodo under BTC. 

He has written and published six books in Bodo including Poetry, Stories and 
grammar/composition. He has also translated several books from other languages to Bodo, and 
reviewed translation works by other Bodo writers from other languages to Bodo.  

He is also a recipient of Someswari Brahma Literary award from Bodo Sahitya Sabha, 
Mongalsingh Engti Social Worker award from Parokhowa Sabha Kobi Sonmilani; and Literary 
pension from govt. of Assam for extending contribution towards Literature. 
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            बर’ थुनलाइ आफादिन बारग’ दैदेनिग̬र आरो बारग’ मिԊО  

गेदेमा थानӡेर बर’खौ गोसोखांनानै 
 
 

              गंगाधर राम̭सया̬र 

   गुवाहाटी 

मुं आनो जायिन ̭सनाय̭थ िबथाङानो जादो ंगेदेमा थानेӡर बर’
 सार । बर’

 राव, थनुलाइ, हा̬रम ुजौगा 

होनाय, गोसार होनाय सोलोथंाइ िब̭थङाव मखैोम िबहोमा होबोनाय, राजखा̮хिन फोथाराव आगान होनान ै

सोलोथंाइ, हा, ѧेिनं आरो जौगाथाइ िबफानाव खेबनैगाहाम मिԊО जाना, गा̭म ग’फािन समाजा̬र सुबंुजो ंउԍल े

उԍले िबफा महरिन सोमोчो ला̮खबोनाय गेदेमा थानेӡर बर’ सारआ दा Ͷंसा̬र जाबाय । जोिंन गेजेराव िबथाङा 

सोलेरा̬र गै̭लया, नाथाय िबथांिन मावलांनाय माखासे िबहोमाफोरा िदनै̭समबो िददोम जानानै दं आरो थागोन । 

िबथांिन सोमोчै ̭लरनांगौ आरो िब̭जरनांगौआ गोरलै नङा । गांसे गुवार िबजाबिन जायगा आविηगोन । 2024 

मायथाइिन 17 मे खालाराव बर’ थुनलाइ आफादिन बारग’ आफादिग̬र तरेन बर’ आदाया फंुिब̭लिन 7 ̬रंगा 30 

̭मिनटआव ̭म̭थ होदोमंोन, “राम̭सया̬र, थानेӡर बर’ सारआ गै̭ लयालै” । आं बागदाव खांदोमंोन आरो 

माखासेमािन िबथांजो ं मोनबोनाय सम फोरखौ गोसोखादंोमंोन । थारैनो नंगौ, िबथाङा बैखा̭लनो फंुिब̭लिन 

7.30 ̬रंगायाव बयखौबो नागारनानै जेѹायबो सोलेरा̬र मोननो हाय ैजायगा̭सम जानखारलाङो । खौराखंौ 

मोюानैनो आं ̭स-जोम हाखु दाखुयै गाюानै थांनो ओखंारो गुवाहाटी GMCH आव । जѹेा आं GMCH आव 

सहैदोमंोन होमѹा गोदान िब̮Ҙंिननो दरखं मोखाङाव गफुुर ̭स खोबनान ैिबबारजो ं̭सिबनाया सो̭लजनेबाय । 

तरेन बर’ आदा, आं आरो जो ंगोबाङा आर’नायजो ंमान बाउना िबबार होनानै ̭सिबनाय जा̭सयो । दस ेउनाव 

नुनो मोनदोमंोन मिԊО अतुल बरा, केशब महс, डा० रनोज पेग,ु बारग’ ̭मͶिन मिԊО बीरेन बҳै, गोबां बर’ 

थुनलाइ आफादिन दैदेनिग̬र आरो सरासनӟा सुबुं फोरा िबथांिन̭सम गोथौ ̭सिबनाय जा̭सदोमंोन । आसाम 

एसेम̮ѹिन मावख’, ए.̭ज.िपिन गाहाइ मावखु̭लफोराव िबथांनो ̭ सिबनाय जा̭सयो । बे̮ खिन समावनो जो ंतरेन 

बर' आदा आरो आं बाथौफु̬रयाव थानाय बड’ सािहВ सभािन ̭ मͶिन मावख’̭सम दावखोयो । बैहायबो िबथांखौ 

̭सिबनाय बावनायिन हाबाफा̬र । िबथांखौ मोजां मोननायखौ बैहायबो जरखायै नुनो मोनदोमंोन । िब.िट.आर. 

सोरखारिन गासैबो फैनानै िबथांखौ ̭सिबनाय जा̭सयो । िबिन उनाव िबथांखौ गाविन जोनोम जायगा̭सम लांना 

गा̭मया̬र नेम आरो सोरखा̬र नेमजो ं जोबथा िबदाइ होयो । िबथांिन बादायावबो गोबां हा̬र-हा̬रसािन 

राइजोफोरा नुजाफैदोमंोन । िबथाङा दा जोिंन गेजेराव गै̭लया, नाथाय! थालांबाय माखासे िबस̮҄ । 

आंखौ गोसो खांहोबाय थायो िबथाङा आंखौ नुबानो बुं नाय फंसे बाОाया । 2020 मायथाइिन जानुवा̬र 

दानाव खैराबा̬रयाव जानाय बर’ थुनलाइ आफादिन गेवलां जथु҉ािन जोबथा सानाव आला̭स ̭जरायηा 

जायगायाव हरखाब आंखौ नुनानै थानेӡर बर’ सारआ बुं बाय, “हनै 160 िबघा हा जा̭सनायावबो लानो रोङै 

̭लडारा” । गोबां गेदेमाफोरा जो ंसानैखो गल’ ल’ नायदोमंोन । 2022 मायथाइिन माच͔ दानाव तामुलपुराव जानाय 

बर’ थुनलाइ आफादिन बोसोरा̬र जथ҉ुािन जोबथा सानखा̭लबो आला̭स ̭जरायηा जायगायावनो बयिनबो 

̭सगाङाव आंखौनो थां̮खना बुं बाय, “हनै 160 िबघा हा जा̭सनायावबो लानो रोङै ̭लडारा” । बे एखे खोथाखौनो 

आरोबाव खेबसे बुं बावो 2023 मायथायाव खैराबा̬रयाव जानाय बाथौ फोरबोमायाव । 2023 मायथाइिन 20, 

21, 22 जानुवा̬रयाव िह̬र҄ा बाथौ थानसा̭लिन सना’̭थ मायथाइ खुं थाइ । पЯҴी डा० मंगल̭सं हाज’वारी, 

गदेेमा थुनलाइिग̬र मधुम'हन लाहा̬र आरो आंबो दंहैयोमोन । हरखाब जो ंनुदोमंोन, थानӡेर बर’ सारखौ सासेया 

आखाइयाव हमनानै लाबोगा̭सनो दं, बाथौसा̭लयाव बाथौѸाइखौ खुलुमनो । जोबंो खारलाङो । बाथौѸाइखौ 

खुलुमनो ̭थया̬र जानानैनो पЯҴी मंगल̭सं हाज’वारीदाखौ नायना, आंखौ आ̭स िद̮хना बुं बाय, “हनै 160 

िबघा हा जा̭सनायावबो लानो रोङै ̭ लडारा” । आं हाले ले ̭ मिनदोमंोन । उनाव िबथाङा गोबां धोरोमा̬रिन गोजोन 

हानजा सुरनायखौ बेखेवनान ैराफोद िबबंु̭थ ला̮खदोमंोन । ब ै 160 िबघा जा̭सनायिन गुमुरखौ आं बेखेवना 
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होआѹा खोथाया आбा बािद जागोन । खोथाया जादो ंबै समाव आं बर’ फरायसा आफादिन दैदेनिग̬र । हा̬रिन 

फरायसाफोरिन गोबां जͣनािन सोमोчै सोरखारजो ं सावरायनो िदसपुराव थांबाय थानो गोनां जादोमंोन । 

सानसेखा̭लिन बाОा, गुवाहाटीयाव टा͕इबेल फरायसाफोरिन थाखाय आलादा ह’Ҽेल लुनो हा होनो बुं हनैाय 

जादोमंोन । बेखौथ' िबथाङा खेबसेयैनो गनाय̭थ होयो । िबिन उनाव हरखाबै गाव ̭जरायनाय जायगािनѬाय 

कनिफदेन̭सयेल ख’थायाव लानंानै आंखो बंुबाय, “नो ंबबेयाव लायो, गुवाहाटीयाव राबार िबफां गायनो 160 

िबघा हा लादो आरो राबार गायदो” । 10 िबघाखौ अिफस लुनांगोन । बै समाव िबथाङानो हा िबफानिन 

मिԊОखामोन । िगिब मिԊО ѦफुҢ कुमार महсआ िबथांखौ जोबोर मान आरो गनाय̭थ होयोमोन । आं िफन 

होनदोमंोन, “गाविन थाखाय दा साюो आंहा सम गैथ’आ सार, हा̬रिन दािब दावाखौल’ सफंुुदो” । थारैनो िबथाङा 

गोसो खु̭ सयैनो 160 िबघा हाखौ आंनो जा̭सदोमंोन । आं नाथाय लायाबालानो नासयदोमंोन । बेिनखायनो 

िबथाङा आंखौ लोगो मोनबानो ब ेखोथाखौ रायखांबाय थायोमोन । खेबथाम एम.एल.ए. आरो खेबनै मिԊО 

जानानैबो गाविन होюो न’ गंसे गैलायैखौ जबेोला नुदोमंोन, मोनसे समाव बर’ दैदेनिग̬रफोरा बै समिन मिԊО 

Ѧ̭मला राणी Ѹӥखौ िबथांनो न’ गंसे लुना होनो थाखाय खावलायनो गोनां जादोमंोन । उनाव मिԊО Ѧ̭मला राणी 

Ѹӥआ न’ गंसे लुना होदोमंोन जोनोम गा̭म गरमौआव । िबथाङानो जादोमंोन थानेӡर बर’ सार, जाय गाविन 

थाखाय आ̭ज͔नाय दोनथुमनायिनѬाय बेसेबा गोजानाव थानान ै हा̬र-समाज ̭सिबदोमंोन । 1985 

मायथाइिनѬाय 2001 मायथाइ̭सम रिङया िबधान सभा िबयाबिनѬाय खेबथाम िबसायख जायो । िबिन ̭सगां 

िबथाङा उІर गुवाहाटी कलजे आरो िब बͶवा कलेजाव िबबुं गोरा जानानै सोलोथंाइ िब̭थंआव गोगोम िबहोमा 

होलाङो । 

गुवाहाटी मुलुग सोलोसंा̭लिन एकाडे̭मक काउ̮љल, असम कलेज फोरोिंग̬र गौथुम, पुवा͔љलीय रेल 

कम͗ प̬रषद बायिद गौथुमजोबंो लोѵा ला̮खनान ैगोबां िबहोमा होलांनायखौ सोर बावनो हानो ? बयिनΥुइबो 

हा̬रया गोसो ला̮खनो गोनां बाОाया जादो ं िबथाङा 1970 मायथाइिनѬाय 1986 मायथाइ̭सम लान̭Оयै 16 

बोसोर बर’ थुनलाइ आफादिन रांिग̬र आरो लेङाइ आफादिग̬र महरै िग̭लर िबबान Ͷजюुानै बर' राव, थुनलाइ 

जौगानायिन थाखाय गोबां िबहोमा होलांबाय । गुवाहाटीयाव बर' िबजोिंन थाखाय गुिद फरायसा̭ल गं ̭ज 

जरखायै िबख'थारना लाबोनायावबो िबथां थानेӡर बर’ सारिनसो मैखोम िबहोमा दंमोन । िब̮ѱनो खोला 

गुवाहाटीिन फटा̭सल, गनेशपारा, दातालपारा, कटाहबा̬र, आहमगाव, कटक̱पारा, साहा गुवाहाटीिन रहधला, 

Ͷбेӡर, कटामरु, ̭सчु̬ रघपा आरो महेखाइिट गुिद फरायसा̭लयाव बर’ िबजो ं̭थसनजюेाय जादोमंोन । र’मान 

हांखोिन सोमावसारनायिनѬाय लाना गोबां राव थुनलाइिन माखासेमािन सोमावसारनायिन िगिब सा̬रिन 

दैदेनिग̬र जाबोदोमंोन िबथां बर’ सारआ । थुनलाइिन फोथार, राजखा̮хिन फोथार, समाज ̭सिबनायिन 

बु̮ѹयाव िबथांिन गोबां िबहोमाखौ आंबािदया ̭लरनानै आबुं  खालामनो हाया । आं िबखौल ̭म̭थगौ िबथाङा 

सासे िनӔार गोसोिन, सुबंुखौ मोजा ंमोनηा, हा̬रखौ मान होनो गोरो ंगेदमेा ददैेनिग̬रमोन । िबथांिन थार गोसोजो ं

मावलांनाय िबहोमािन थाखायनो राजखा̮хिन फोथाराव आगान होसेआवबो गासैबो थोरफोिन सुबुं आनो 

िबथांखो मोजां मोनोमोन । सथैो, मैला गैयै सानथौजो ंहा̬र ̭सिबबोला राजखा̮х, समाजखा̮хआव, आगान 

होѹा थारैनो समाजा मुगा-मुगायाव गोसोआव ला̮खयो । िबिननो िबिद̮х जानानै थाबाय गेदेमा थानӡेर बर’ 

सारआ । 1939 मायथाइिन नबे҄र दानिन से खालाराव जोनोम मोюाय जरखा सोलोथंाइिग̬र, राविग̬र, 

जा̬र̭मनिग̬र, राजखा̮хिग̬र, थुनलाइिग̬र, समाज̭सिबया̬र िबथां गेदेमा Ͷंसा̬र थानӡेर बर’आ अरायबो 

गाविन िबहोमािन थाखाय मख’जाबाय था̭सगोन । इसोरा िबथांिन ̭जउमाखो आलो आलो ला̮खथो ं । िबथांिन 

मावसोमनाय िबहोमाफोरा अराय थुलुं गा जानानै थाबाय थागोन ।   

 

 

 

  

    Mr. Gangadhar Ramchiary hails from Baksa district of BTR. Socially he has been involved with a number 
of organisations since 1983 and has held leading positions in various organisations, such as the ABSU, PDF 
regional party (from 1998 for many years), Peoples' Joint Action Committee for Boroland Movement (2011 to 
2020), Boro Elders' Society (2013 till BTR peace accord) and All Assam Tribal Students Union. Presently he 
is an Adviser of Boro Radio and TV Artste Association(BRTAA). His other activities include engagement with 
All India Radio Guwahati as news reader, announcer,  novel reader, Interviewer, talker etc. from 1995 to 2023. 
Besides, he is a Radio approved light Music and drama Artist including drama script writing. 

12 



*िबसावराय* 

  बड’लेϹ मुलुगसोलोसंा̭लः  ̭मं̭ जं आरो मोखथां  

 

 

        ड. सुबंुसा मोसाहारी 
          क’Γाझार 

जो ंबर’ िफसाफोरा खोला-साԊजा ए̭सयािन थािगिब सबंुु । बे िबयाबिन हायावनो उ̭जनायखाय Sons 

of the soil होюानै बुङो । जो ंथानानै राइजो जानाय जायगायाव जोनंो थाजюेाय सुबंुखाय जोखंौ autochthones 

होюानै मान होयो । भारत, नेपाल, भुटान, Ҋानमार, बांलादेश आ̬र हादोराव जो ं बर’ िफसाफोरा राइजो 

जागा̭सनो दङ’ ।

 जा̬र̭मनिन नोजोरा सौहास’यै खवुा̭स मगुािनѬायनो जोङो बͼुमिन बे िबयाबाव राइजो जाबोदो ं । 

जा̬र̭मनिन बायिद मुगायाव दाब-दाब जायगायाव राइजो गायसюानै खुं बोदो ंजोङो । जोिंन राइजो खुं नाया गोदो-

गोदाय साहा िहमालय हाजोिनѬाय खोला भारत लैथोमा̭सम गोसारदोमंोन ।  

 गेजेर जरायाव इउर’पिन सुबंुफोरा फालांिग खालामनो भारत हादरावबो हाबफैदोमंोन । जोिंन हादोरिन 

खुं िग̬रफोरखौ गावजोगंाविन गेजेराव गोहो सेलायनानै लोरबां जाबोनायखौ नुनानै िबसोरो गाव̭सिन खुं थाइ 

गायसननो नािगरदोमंोन । बृिटस इӏ इ̮рया क҂ानीया जोिंन हादोरआव गाविन खुं थाइ गायसननो हादोमंोन 

आरो दरसेिन उनाव दरसे रायजोफोरखौ सनेानै लानो हमदोमंोन । बे समावनो जोबंो दावहायाव जेюानै रायजोखौ 

̭सख’नानै लाजादोमंोन । जोङो मालायिन खुं नाय ̭सङाव थानांदोमंोन । 

 1947 मायथायाव जोिंन भारत हादोरा बृिटस खुं थाइिनѬाय उदां̭ ӟ मोчोमंोन, नाथाय उदां भारतिन 

सोरखारआ जोनंो गोमानाय रायजोखौ हगारनानै होिफनाखमैोन । बेवनो जोिंन गोसोयाव दखुु आरो खुिбनाय 

थाबोदोमंोन । गाहाइ मिԊО मुӟीमा इ̮чरा गाъीआ ̭मज’ थाчै हाԊजािन ̭सगाङाव 1967 मायथाइिन 13 

जानुवा̬रखा̭ल आसामखौ ‘फेदारेल ѧेन’ लानानै दाफामनाय जागोन होюानै फोसावѹा जोिंन गोसोयावबो 

रोमै-रोमै ̭म̭जं जाखांफैदोमंोन । जोनंोबो आलादा रायजो नागंौ होюानै सोमावसारनो जु̬रदोमंोन । 1963 

मायथायाव नागालेр, 1972 मायथायाव मेघालय, 1986 मायथायाव ̭मज’राम, अͶनाचल आ̬र रायजो 

मोюायखौ नुनानै जोबंो ̭म̭जं̭थबोबाय थादोमंोन ।  

 राजखा̮х हाԊजाफोरा आलादा रायजो लाबोनानै होनो हायैयाव 1987 मायथाइिन 2 माच͔िनѬाय सुबंु 

सोमावसारनाय जु̬ रदोमंोन । 1989 मायथायाव सोमावसारनाया गोΥोथंार जानायाव ̭मͶ सोरखारा 

सोमावसारनायखौ दैदेюाय दलुाराय बर’ फरायसा आफाद आरो बर’ सुबुं  सोमावसार आफादजो ंसावरायनो गोनां 

जादोमंोन । 1993 मायथाइिन 20 फेѸुवा̬रखा̭ल जा̬र̭मना̬र बर’ रादाय जानानै थाङो । बेिन गेजेरजोनंो जोङो 

बड’लϹे गावखुं  िबयाब दरस े मोनो, जोङो खुं िग̬र हा̬र जािफनो । गाविन राव-थुनलाइ, हा̬रमु, आसार-

खा̮хखौ लानानै आलादा हा̬र जानानै थांना थानो लामा मोनो ।  

 िबफां गाखोनो दालाइ नांगौ, हा̬रखौ दावगाहोनो सोलोथंाइ नांगौ होюान ैबु̭जनायजो ंबर’ िफसाफोराबो 

गंसे मुलुगसोलोसंा̭ल सािदबोदोमंोन । आबुं  सोलोथंाइ मोनोѹासो जोङो दावगानो हागोन, गाविन ̭सनाय̭थ 

मोनगोन, गेरेमसा हा̬र जानो हागोन होюानै ̭म̭जं ̭थदोमंोन । दा̭समबो बे सान̭ӟखौ गोबानानैनो जोङो थांना 

थागा̭सनो दङ’ बे मुलुग िबखायाव ।  
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दावगाहोनायः  

 बबेािद आबुं  सोलोथंाइ मोननो हानायिन राहा महरै जो ंबर’ िफसाफोरा गंसे मुलुगसोलोसंा̭ल मोननो 

हाӔायबोदोमंोन । 1984 मायथाइिन 01-15 जलुाइ िबसानआव नजुानाय सान िबजाबा̬र ‘अर̮ख’ लाइ̭सयाव 

रादाब दोसंे ओखंारदोमंोन- ‘क’Γाझारआव चेпे͕ल इउिनभा̭स͔टी नांगौ’ होюाय खर’सा ̭स̬रजो ं ।  

 दलुाराय बर’ फरायसा आफादआ 1986 मायथायाव फोसावनाय ‘Why separate state’ 
सािदिबलाइिन िबलाइ 24 आव होनाय 92-point demands of ABSU खर’सा ̭स̬रिन गाहायाव ‘here, the 

91-point demands without elaboration are given below’ होюानै फा̬र-3 आव होनाय दङ’-3. ‘Central 
University at kokrajhar’. 

 ब े खोथाखौ जोङो गनायनानै लानांगोनिद क’Γाझारआव मलुुगसोलोसंा̭ल गंस े नांगौ होюान ै

सािदजेюाय समाव Central University गंसो िहसाबैसो सानजेюाय जादोमंोन । मानो Central University 
नांगौ जाखो, State University खौ मानो सािदयै जाखो होनѹा बै समिन दलुाराय बर’ फरायसा आफादिन 

आफादिग̬र उफेшनाथ Ѹӥआ बुं दोमंोन- ‘रायजो सोरखारहा रां-Ͷफा बुरजा थाया, सोलोथंायाव बारा रा ंगारनो 

हाया । िबिद̮х महरै गुवाहाटी आरो िडѸुगड़ मुलुगसोलोसंा̭ल गंनैयानो राननानै दङ’ । बेिनखायनो जोङो ̭मͶ 

सोलोसंा̭ल दािबयो मानो होनोѹा ̭ मͶहा रां-Ͷफािन आंखाल गैया आरो जाहाथे जोिंन मलुुगसोलोसंा̭लयाव रां-

Ͷफा बोहैबोनाया माѹाबाबो थाबथाया ।’  

 थारैनो ब ैसमाव बड’लेϹ मुलुगसोलोसंा̭ल मुं खो गोसोखांजेюाय जायाखैमोन । मानो होनोѹा जोङो 

̭सगांथाराव Regional Autonomy, गेजेराव Union Territory आरो 1987 मायथायाव Separate State 

िबनानैसो सुबुं -सोमावसारनायखौ जु̬रदोमंोन । 1988 मायथायाव धुबरुी ̭जҢािन बासबा̬रयाव 20̭थ 

बोसोरसा̭लया जथु҉ा जѹासो सािदनाय आलादा रायजोनो Bodoland मुं  होनाय जादोमंोन । बेिनखायनो 

Bodoland University मुं खौ साх’नोनो हानाय जायाखैमोन, थोगंोथो ं Central University होюानैल’ 

सािदबोदोमंोन ।  

 बेबािदनो 1988 मायथाइिनѬायसो बड’लेϹ मुङा सोम̭जयो । आलादा बड’लेϹ रायजो सािदनान ै

सोमावसारनाय, आलादा बड’लेϹिन सायाव 3-हाԊजाया̬र सावरायनाय, रादाब िबलाइफोराव बे मुङा 

ओखंारबाय थानाय, िट̭भ-रेिडअ’, रादाबाव बे मुं खौ खोनाԍलेबाय थानायिन गेजेरजो ं‘बड’लेϹ’ मङुा बयजोबंो 

̭म̭थजानाय, ̭सनायजानाय आरो आंगो जाबोयो । 

 1993 मायथाइिन 20 फेѸुवारी खालाराव ‘बर’ रदाय’ जाѹासो बड’लेϹ मुङा सोरखा̬र गनाय̭थ 

मोनजेनो । Bodoland Autonomous Council मुं  आरो Bodoland Day फा̭लनायफोरा बे मंुखौ 

आजावजानाय खालामो ।  

बेखेवसारनायः  

 िगिब बर’ रदाय जानाय समाव बड’लेϹ मुलुगसोलोसंा̭लखौ मोनथ’नाय जायाखैमोन । एसेयावबो 

नाथाय बे गोरोबथा िबलाइयानो इयुनाव मगलुगसोलोसंा̭ल गंसे मोюायिन लामाखौ एवӟांनान ैहोखादोमंोन । 

गोरोबथा िबलाइयाव मख’जायै इयुनाव सानसे माѹाबा बेयो जानानै फैगोनिन इसाराखौ होखानानै दोчोमंोन ।  

 बर’ रदाय िन उफेरा आयदा (a) On Government of India आव होनाय नुनो मोनो- 

“1. Education: 

 The Government of India will give sympathetic consideration to the requests of the 
Bodo leaders: 
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i) For the setting up of a central university.……..” 

 ब े इसाराजो ं गोरोबनानैनो 1997 मायथायाव क’Γाझारआव गवुाहाटी मुलुगसोलोसंा̭लिन बादा 

(campus) बेखवेनाय जायो । िगिब-िगिबयै बे बादायाव मोनѸै आयदा लाबोनाय जायो- बर’, असमीया, इं̭लस 

आरो इक’न̭मΜ । बेबायिदनो क’Γाझार सहराव मुलुगोसोलोसंा̭लिन महर मोनसे मोनखाङो ।  

 ड. शेखर Ѹӥखौ गुवाहाटी मुलुगसोलोसंा̭लआ जयेп रे̭जӏा͕र ̭थसюानै क’Γाझार बादाखौ 

सामलायनायिन िबबान होयो । ̭सगां-̭सगां न’ लुखांनाया जाखांगौमािन क’Γाझार कलेजआवनो गुवाहाटी 

मलुुगसोलोसंा̭लिन थाखोखौ जु̬रनाय जायो ।  

 2003 मायथाइिन 10 फेѸुवारी खालाराव गोदान बर’ रदाय जायो । आखाइआव हा̭थयार दैनानै 

आलादा बड’लेϹ सािदनाय Bodo Liberation Tiger हा-̭संिन हाԊजाजो ं̭मͶ सोरखारआ गोरोबथा खालामो, 

आलादा बड’लϹे राइजोिन सोलाय Bodoland Territorial Council मुङै हा दरसे दानख’ना होनायिन राहा 

खालामना होनो ̭सगाङो ।  

 नाथाय जोबोद गोमोथाव खोथाया बेसोिद गोदान बर’ रदायआव Central University एबा आलादा 

मलुुगसोलोसंा̭ल गंसे होनायिन जेबो खोथा ̭लरनाय गैयामोन । बेिन सोलाय बवे Centrally Funded 

University गंसे होनायिन खोथा बुं नाय दङ’मोन- 

“11. Centrally Funded University: 

 11.1 A centrally funded Central Instituted of Technology (CIT) will be set up to impart 
education in various technological/vocational disciplines such as Information Technology, 
Biotechnology, Food processing, Rural Industries, Business Management etc. 

 11.2 The CIT will be subsequently upgrated to a centrally funded state university with 
technical and non technical disciplines to be run by the BTC”. 

बुѬुसारनायः  

 2006 मायथायाव आसाम आयेन आफादिन िबसायख’̭थ जानान ैथाङो । BTC खौ खुं नो गोहो मोюाय 

BPF राजखा̮х हाԊजाया बे िबसायख’̭थयाव िगिबखेब मखैोम बाहागो लायो । िगिब खेब बादायनायावनो BPF 

राजखा̮х हाԊजाया सा 10 िबजा̭थ देरहाहोनो हानाय जायो ।  

 ब े समाव आसामखौ खुं नाय गोहोयाव कंηेस राजखा̮х हाԊजाया िबबान लानान ै दङ’मोन । बे 

िबसायख’̭थयाव खुं िग̬र हाԊजाया मोन 53 ल’ मा̭स देरहानो हायो । अѹाना कंηेस हाԊजाया BPF हाԊजाखौ 

लाफानानै सोरखार दािफनो । मिԊО आफादआव BPF आ मोनथाम मा̭स मोननो हायो । बेबािदनो रायजोखौ 

खुं नायाव बर’िन राजखा̮х हाԊजाया बाहागो मोनजेनो ।  

 2009 मायथायाव BPF दैदेनिग̬र मु̭ ӟ हाηामा मिहला̬र िबथाङा बड’लेϹ मुलुगसोलोसंा̭ल 

गायसननांगौ होюानै थां̮ख दैखाङो । गाव थां̮ख होनायखौनो राइजो सोरखारआ खेरखेरायैयाव िबथाङा 

खुिбखाङो । गोजा ंबोथोरिन आयेन आफादआ जथमुѹा िबथाङा सानѸै सम होयो । अѹाना सोरखारखौनो 

बोӾलायजानो िगनानै कंηेस हाԊजाया मोदोम मावखाङो ।  

 थारैनो राइजो सोरखारआ सानѸैिन गेजेरावनो “The Bodoland University Bill, 2009” खौ आयेन 

आफादआव दैखांनो गोनां जायो । आयेन आफादआ पास खालामनायलाय िबयो आयेन जानानै फैयो । बड’लेϹ 

िबयाबआव गाविन मुलुगसोलोसंा̭ल गंसे मोюायिन लामा गेववो ।  
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 ब े“Bodoland University Act, 2009” िन गेजेरजो ंजो ंएसेबांसान ̭समां नुबोनाय आलादा बड’लेϹ 

मलुुगसोलोसंा̭लनो मोगथां मोहर होनाय जायो । बिेन जोहै बड’लेϹ मुङा गुबनु मोनसे जुिनया रोखोमै सोरखा̬र 

गनाय̭थ मोननो हाबावनाय जायो ।  

 गोजौआव मख’नाय आयेनआ पास जाखांनायिन उनाव क’Γाझार साखा̭थ बालागा̭मयाव थानाय 

गवुाहाटी मुलुगसोलोसंा̭लिन क’Γाझार के҂ासखौ बड’लेϹ मुलुगसोलोसंा̭लयाव सोलायहोनाय जायो । 

बबेायिदनो जोङो हाӔायबोनाय Bodoland University आ मोगथां महर मोनदो,ं दा थानाय जायगायाव खर’ 

िदखांना गसंथाना थाबोदो ं । 

 आलादा मलुुगसोलोसंा̭ल जानायिन उनाव ड. म’हनलाल Ѹӥखौ भाइस-सेљेलर महरै ̭थसनहरो । 

गवुाहाटी मलुुगसोलंोसा̭ल क’Γाझार बादाखौ सामलायबोनाय ड. शेखर Ѹӥखौ रे̭जӏा͕र खालामनाय जायो । 

बबेायिदयैनो बड’लेϹ मुलुगसोलोसंा̭लया दावगाजेननो हमो । 

 आलादा मुलुगसोलोसंा̭ल जानायिन उनाव मोन 14 गोदान िबफान लाबोदेरनाय जायो । थाखानाय बर’, 

असमीया, इं̭लस, इक’न̭मΜिन अनगाय ै गुबुन Humanities, Science, Commerce, Management 

आ̬रिन बायिद िबफानफोरखौ मोनफादो ं । बेबायिदनो Arts, Science, Commerce, Management आ̬र 

गा̭सबो बोहै̭थिन िबफानफोरखौ जोङो मोनजोबनो हाबाय । दा जोङो Faculty of law खौल’ मोनबावनांगौ 

जानानै दङ’ । बेखौ मोनदेरबावѹानो गा̭सखौबो आबुं  जानाय नुनो मोन̭सगोन । 

दाजाबनायः  

 बिेन उनाव मुलुगसोलोसंा̭ल गंसेयाव थाԍलायηा प’Ҽफोरा फा̬र-फा̬र सोस’नजानानै फैयो । 

रे̭जҼा͕रजो ं लोगोसे एकाडे̭मक रे̭जҼ͕ार, कп’͕लार अफ इा̭मनेसन, िडरेर अफ कलेजेस एр 

इउिनभा̭च͔टी डेभले’पमпे काउ̮љल, िडरेर अफ ӏुडेпस वेलफेयार, फाइनाљ अिफसार आ̬र प’Ҽफोरा 

गोवावैѹाबो मोनसिेन उनाव मोनसे सौफैजोबो । 

 फोरोिंग̬रिन बलेायाव एसे आх’ थानायबािद नुनो मोчोमंोन । ए̭सӏेп Ѧफेसार आरो एस’̭सयेट 

Ѧफेसार थाखोिन पҼफोरखौल’ होनाय जादोमंोन । नाथाय जौ̭सन थाखोिन प’Ҽ मोनसेबो हरनाय जायाखैमोन । 

जाउनाव बड’लेϹ मुलुगसोलोसंा̭लखौ आबुं  जायै बािद नुनो मोनबाय थादोमंोन । ̭जथाइ मोनसेसो समआ 

बबेािदनो खंӾलायै बारग’लांदो ं । 

 बिेनखायनो माहा̬रिन आफाद/गौथुमफोरा बड’लेϹ मलुगुसोलोसंा̭लयाव नांगौसेबां Ѧफेसार प’Ҽ 

सोर̭जनानै होनांगौ होюानै सािदबोबाय थादोमंोन । नाथाय आसाम सोरखारआ गोसो होयैखाय बयेो बेसेबा 

गोबाव समहालागै जानानै फैयाखैमोन । मलुुगसोलोसंा̭ल गंसेयाव थानाय िबफान मोनѬोमावबो नंОाѹाबो 

सासे Ѧफेसार थाथारनांगौ । बेयो बेसेबा गोबाव जानानै फैयैखायनो बड’लेϹ मुलुगसोलोसंा̭लया UGC  िनѬाय 

12 B ӏेटासखौ मोननो हायाखैमोन । बेखौ मोюांगौѹा िबफान मोनѬोमावबो साफा Ѧफेसार थाथारनांगौ 

होюानै बुं जाबाय थाबोदोमंोन इљपेΜन टीमजो ं । 

 िगिब भाइस सेљेलर, ड. म’हनलाल Ѹӥिन समखोчोआ मुलुगसोलोसंा̭ल दाथाइफोरखौ 

लुखांनायावनो बारग’लांदोमंोन होनजायो । बोसोरबा उनाव Ѧ. हेमс कुमार बͶवाया 2̭थ भाइस सљेेलर महरै 

िबबान आजावनायिन उनावसो आх’ थालांनाय खोथाफोरखौ साननो सम मोनो । िबथाङा बेफोरखौ सुफंुनो 

हानायमािनखौ नाजादोमंोन । नाथाय बेफोरखौ मोननो थाखाय िदसपुरआव अिफस िगिदं-िगिदं िबथाङा 

मͣगलुायनांदोमंोन । बङाइगाव कलेजआ स’ना̭थ मायथाइ फा̭लनायाव गाहाइ आला̭स महरै हांΥायना लांѹा 

गाविन िबबुं साराव िबथाङा आसाम सोरखारिन खͣसा̭लया गोसोखौ जोबोद दखुुजो ंफोरमायदोमंोन, गाव अिफस 

िगिदंबायѹाबो गोनां̭थ होजायै खोथाखौ ला̭जया-फां̭जया बुं ̭थनानै लादोमंोन । एसेयावबो गाव जु̭जनो 

नागाराखै होюानै बुं दोमंोन । 
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 राइजो-िफसा ‘बड’लेϹ’ खौ खुं नाय BTC आ जा हायो राङा̬र मदद होबोबाय थादोमंोन । 

मलुुगसोलोसंा̭लिन न’-बांफोरा बेिनѬाय मोюाय अनसुं थाइजोनंो जाजोबनाय होनोѹा बारायगानानै बंुनाय 

जानाय नङा । आसाम सोरखारा फोरोिंग̬रफोरिन माहेनािन बाहागोखौल’ बानबोदो ंहोюानै बुं जायो । बेबािदनो 

लेलाय-लेलाय जाखांबोदो ंमलुुगसोलोसंा̭लया । 

बंुदेरनायः  

 िदनै बड’लेϹ मलुुगसोलोसंा̭लया मोगथां जानान ैफैबाय । बिेनखायनो बेबो मोगथांखोर जेङा-जͣनाजो ं

मोगा-मोिग जानांगौ जाबाय । 2009 मायथायाव आयेन पास जानायिन उनावनो खा̮хबािदयै आसाम सोरखारा 

BTAD िबयाबाव गोιनैाय गं 23 कलेजखौ बड’लेϹ मुलुगसोलोसंा̭लिन ̭सङाव लाबोदो ं । BU खौ आबुं  

मलुुगसोलोसंा̭ल गंसे खालामनानै होदो ं । 

 बेखौनो माखासे कलेजिन गोरायुं फोरा 12-B ӏेटास गैयै मलुुगसोलोसंा̭ल ̭सङाव थानानै मा जानो 

होюानै सानबायनो हमो । बेिन िडηीफोरा आजावजागोनसै बेयो, होюानै सोलंु िदखानंो हमो, बवे फरायनान ै

ओखंारबोनाय लाइमोनफोरा सा̮Υ मोюाय नङा होюान ै िगιुंनो हमो । िबसोरो ज’यै सावरायना बड’लϹे 

मलुुगसोलोसंा̭लिनѬाय ओखंारो, गावसोरनो गुवाहाटी मुलुगसोलोसंा̭लिन ̭सङाव हाबहैिफनो । जाउनाव 

गा̭सबो गुलंु-गुजुं  जालांजोबो । 

 मोजाङै फरायोѹा ̭म̭थनो मोनगोन िद UGC िन 12-B Status आ जाबाय (कलजे) Affiliating 

Power. नाथाय Bodoland University खौ सोर̭जनानै होनाय The Bodoland University Act, 2009 आव 

बखेौ Original Power िहसाबै होखादो ं । बे आयनेिन Gazette Notification आव नै̭ थ िबलाइयाव ̭लरनाय 

दङ’- ‘An act to establish and constitute a teaching and affiliating university at Kokrajhar.’  

Preanble:- 

Whereas it is expedient to establish and constitute a teaching and affiliating university 
at kokrajhar. 

It is hereby enacted in the sixtieth year of the Republic of India as follows:- short tittle 
and commencement- 

1. This act may be called The Bodoland University Act, 2009………..’ 

 जोिंन BTAD िबयाबिन ̭सङाव गोιनैाय कलेजफोरिन िबबानाव थानाय गोरायुं  िबथांमोनिन 

सान̮Ӡंनायावनो िदन ैबड’लϹे मुलुगसोलोसंा̭लया बेिन ̭ सङाव कलेज गजैायै गावगोजा गंसेल’ सोलोथंाइया̬र 

फसंथान जानानै दङ’ । पास जानाय आयेनिन 3̭थ िबलाइयाव होखानाय दङ’- 

Power Of The University 

4. The university shall have the following powers, namely: 

i) To provide for instruction (including correspondence course) and research in the 
humanities, science and technology, education, medicine and other professional subjects, and 
other spheres of learning and knowledge……. 

iv)To hold examination and to grant and confer degress, diplomas, certificates or other 
academic distinctions………. 

था̮Ӡबनायः  

 जोबोर गोजोनथाव बाОािद देιायसो 2019 मायथाइिन अ’बर दानआव UGC आ बड’लेϹ 

मलुुगसोलोसंा̭लनो 12-B status होबाय । बेिन गजेेरजो ंमावख’वा̬र थाखोआव बड’लϹे मलुुगसोलोसंा̭लहा 
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जा एफा-एनै आंखाल (deficiency) दङ’मोन बेफोरो गयैा जानानै फैबाय । दा BTAD िबयाबिन ̭सङाव 

गोιनैाय कलेजफोरहा जेबो साюांगौ गैला । बड’लेϹ मुलगुसोलोसंा̭लखौ लानानै जेबो सान̮Ӡंनांगौिन गोनां̭थ 

गै̭ लया । बेयो होबोनाय फोरोथंाइ, िडηी, िडѧ’मा आ̬रखौ लानानै िगनांगौ जेबो खोथा गै̭लया । बेिनखायनो 

बफेोर कलेजखौ बड’लेϹ मलुुगसोलोसंा̭ल आवथाइ ̭सङाव लाबोिफननां̭सगौ । अѹासोनो जोिंन बड’लेϹ 

मलुुगसोलोसंा̭लया आबुं  जा̭सगोन । (अदेबािन दा बयेो जानानै फैबाय) 

 बड’लेϹ मलुुगसोलोसंा̭लया िदनै मोगथा ं– बयेो जोिंन ̭समांमोन आरो िदनै बेनो जोिंन ̭म̭जं । बेखौ 

Centre Of Excellence खालामनो जो ं बयबो नाजानांगौ, जाय जेरै हागौ एरै मदद आरो हेफाजाब होनो 

नाजानांगौ । गाविन गोहोजो ंबयबो गावआ̬र िबहोमा होनो नाजानांगौ बेिन फा̬रयाव । 

 हादोरिन संिब̭जद्आ जोिंन BTAD खौ गुबयैै बर’ आरो गुबनु ST (P) फोरिन थाखाय दानानै होदो ं । 

एसेयावबो नाथाय बे मुलुगसोलोसंा̭लयाव बर’ िफसा एबा गुबुन ST फोराल’ सोलोथंाइ लानो मोनाखै । हा̬र, 

राव, दोहोरोम, हा̬रम,ु बोरोन बा̭सख’नाय गैयाजासे बड’लेϹ हायुं िन ̭सङाव थानानै रायजो जाफानाय गास ै

हा̬र-माहा̬रिन िफसा-िफसौѬा बे मलुुगसोलोसंा̭लयाव सोलोथंाइ लानो खाबु मोनदो ं । बेिनखायनो बड’लेϹ 

मलुुगसोलोसंा̭लिनѬाइ बयबो बाԊजायनाय मोनदो ं ।  

 अदेबािन बेयो थारिद The Bodoland University Act, 2009 आ बड’लेϹ मुलुगसोलोसंा̭लखौ 

बड’लेϹ हायुं िन थाखायल’ दानानै होदो ं । आसाम रायजोिन गुबुन बाहागोѬाव साԊО’हाय ै मलुुगसोलोसंा̭ल 

दंखायोलाय ब ेगंसेखौ बड’लेϹ हायुं िन थाखाय गायसюान ैहोदो ं । ̭लरनाय दङ’- Jurisdiction—(1) Save as 
otherwise provided in this act, the powers of the university conferred on under this act shall 
extend to area of the Bodoland Territorial Council……….” 

उन नुथाइः  

 1997 मायथाइिन 12 जुन खालारखा̭ल गुवाहाटी मुलुगसोलोसंा̭लिन क’Γाझार बादािन खाԐफाखौ 

गायसюाय जादोमंोन । बै समिन BAC िन गाहाइ मानगोनां कनकेҷर नाजा͔री िबथाङा बे अхाइ खाԐफाखौ 

गायसनदोमंोन । उनाव बेनो दािन बड’लेϹ मुलुगसोलोसंा̭लआव महर सोलायबाय । आरो बेिन उन बोसोर 

1998 मायथाइिन 14 जानुवा̬रिनѬाय M.A. थाखो जु̬रयो ।  

 The Bodoland University Act, 2009 पास जानायिन बोसोरावनो उनिन 18 जानुवारीिनѬाय 

बड’लेϹ मुलुगसोलोसंा̭ल थाखोѬा जु̬रदोमंोन । बेिन उनाव ला̬रज’यै Δास जाबोनान ैबे मुलुगसोलोसंा̭लया 

िदनैिन थाखोयाव सौफैनो हानाय जाबाय । 

 ब ेमुलुगसोलोसंा̭लया न’-बां मोननो गोबां जु̭जबोनांबाय । फोरोिंग̬र मोननो बेसेबा गोबाव नेनांबाय । 

एसेयावबो ‘Ѧफेसार’ थाखोिन फोरोिंग̬रखौ दाबोनो नांगौसेबां मोनजोबनो हायाखै । मलुुगिन जेङा-जͣनाजो ंमोगा-

मोिग जानांनायिन सोलाय गाविन जेङा-जͣनाजो ं गफ’बनानै दङ’ । एफाबांमािन जेङा-जͣगोनाजो ं मोगा-मोिग 

जानांदोѹंाबो नाथाय जोहंा गोसो बायनो नाङा । गोदान सोर̭जिन थाчै िबबानखौ आजावना लानानै जोङो 

̭सगांलांबाय थानो नाजानागंोन । गोसो हमथानानै बबेािद ̭सगांलांबाय थानो हायोѹासो बड’लϹे 

मलुुगसोलोसंा̭लया जोिंन दैदेनिग̬र जानो हागोन । 

 जोबथारनायाव ‘Rome was not built in a day’ होюाय बाОाखौ गोसोयाव लानानैनो जोङो अरायबो 

नांथाबबाय थानो हानांगोन । एफाबां िगिदर ̭समां, एफा बुरजा ̭म̭जंखौ सुफंुजोबनो हानांगौआ खुगािन बाОा 

नङा । बेिन थाखाय जोनंो नांगोन नाजाथाबनाय (endeavour) आरो बाउसोमनाय । गोसोयाव ला̮खनांगौ 

बाОाया बेनोल’ ‘(Yet) Miles to go before we sleep’. 
ना: गो:   बे ̭लरिबदांखौ 2019 मायथाइ जोबनाय̭थङै बड’लेϹ मुलुगसोलोसंा̭लिन ̭जथाइमोनसे समखोчोखौ नायिब̭जरनानै 

̭लरनाय जादो ं  

    ड. सुबंुसा मोसाहारीआ 1966 मायथाइिन 13 जुन खालाराव बै समिन धुबरी महकुमा ̭ सङाव थानाय फारौगु̬र गा̭ मयाव जोनोम मोनो । 
िदҢीआव फरायनो थाफैनानै 1987 मायथायाव िदҢी बर' फरायसा आफाद आरो 1988 मायथायाव िदҢी बड'सा आफाद दानायाव 
िबथाङा मैखोम बाहागो लादोमंोन । िबथाङा क'कराझार ल' कलेजआव फोरोिंग̬र हाबजेननानै उनाव िब.ए. ̭ स आव चीफ िन पी.आर.अ' 
िबबान मोनदोमंोन । ̭मͶ दुलाराय बर' फरायसा आफादआ आलादा रायजोिन सोमावसारनाय समाव रादाब बंु̭थिग̬र िबबान होदोमंोन । 
2002 मायथायाव एलाइड ए. ̭स. एस.आव सायख'जानानै दासा̮ч ए̭सӏेп क̭मसनार अफ ӏेट टेΜ िबबानाव दङ' । 
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The Enduring Presence of Witchcraft in 
Modern Bodo Society 

 
  
 
 

       Mamoni Basumatary 
          Guwahati Refinery 

Here I want to explore a fascinating and often misunderstood topic- the persistence of 
witchcraft in our modern Bodo society. While we live in an age dominated by technology 
and scientific advancement, witchcraft continues to thrive, offering insights into our collective 
human experience. This is in fact a grave injustice that continues to plague our society: the 
practice of witch-hunting. Despite our advancements in education and understanding, 
countless individuals are still subjected to violence, persecution, and death based on fear, 
superstition, and ignorance. It is time for us ‒those of us who are educated ‒ to take a stand 
against this barbaric practice. 

Apart from myths, actual practices of witchcraft also still exist. Many contemporary 
witchcraft researchers continue to grapple with whether these practices should be classified 
as "witch hunts" or "witch accusations." They often define them primarily as a form of 
violence, particularly directed at single and widowed women. It is believed that lack of 
education is the cause of witch-hunting in villages. But are the educated free of 
prejudice? Every now and then, a case involving a witchcraft victim appears in local TV 
news. Not only are these disturbing, but they also have a deep negative impact on our new 
generation. 

Let’s address a pressing issue that continues to affect many communities, including 
the Boro community, superstitious belief in witchcraft and its detrimental impact on social 
life.  

Superstitions have long been a part of human culture, often emerging from ancient 
traditions and fears. Among the most damaging of these beliefs is the notion of witchcraft, 
which involves attributing misfortunes, illnesses, and unexplained events to individuals 
labelled as witches. This belief is not only outdated but profoundly harmful, especially within 
Boro community. The superstitious belief in witchcraft is a significant barrier to the social, 
mental, and economic well-being of the community. It is a destructive force that perpetuates 
fear, violence, and division.  

Almost 80 people have lost their lives after being hunted down as witches in the last 
six years in Assam. Those statistics are, of course, based on official government records 
that were reported to them. Aside from that, there may be many more victims. It is very 
shocking that the most of those who were killed were women. But why is that most victims 
are women, mostly single, relatively well-to-
do women? And therefore, it can be 
conjectured that it is the living environment 
which leads to such superstitious practices. 
This is a very serious concern in our society 
today. Moreover, it is also observed that 
women who raise their voices against social 
injustice are often victims of such crimes.  

Understanding the phenomenon of the 
pervasive nature of the persecution following 
witch hunting, driven by fear, superstition and 
societal pressures requires examining the 
underlying social dynamics and the ways in 
which fear can target any woman seen as 
different or threatening to the status quo. 

19 



Most of the survivors or their families are known to have pointed out the fact that the 
attacks were well-planned with the intent to usurp property or land. The current practice of 
hunting women as witches goes beyond such age-old practices. Witch-hunting affects not 
only women who are often viewed as vulnerable, like single women and widows, but also 
those who are seemingly secure within their marital families. This highlights that the threat 
of witch-hunting can extend beyond traditional stereotypes, impacting a broader range of 
women regardless of their social or familial status. It underscores the pervasive nature of 
such persecution, driven by fear, superstition and societal pressures. Understanding this 
phenomenon requires examining the underlying social dynamics and the ways in which fear 
can target any woman seen as different or threatening to the status quo.  

If we look at each case carefully, there seem to be some immediate causes like deep-
set prejudices against women, poor health, education and economic status, inter and intra-
familial rivalries, ignorance and superstition. But a superior, patronising approach of 
relegating these features only to certain sections of society, marginalised in terms of gender, 
social or economic status, is problematic and won’t help. 

For example, there are enough incidents to show that even in families with ample 
money and education witch-hunt is practised. What emerges from such incidents is that 

non-conformism by women is punished 
across classes. In villages, women who are 
treated well by their spouses as equal 
partners have been labelled as witches . In 

cities too, if a woman is loved and respected by her partner, people often ask what magic 
she used to keep him under her control. In a similar vein, assuming that witch-hunting occurs 
in certain societies solely because they are "backward" and “uneducated” is a narrow 
perspective. 

Surprisingly dealing with witch-hunting has also changed over time. The practice of 
witch hunting has been there since time immemorial in Bodo community but the way it is 
dealt with has evolved over time. In ancient times, there were village courts that provided 
victims with a fair chance for trial, gathering them in a communal area for proceedings. 
During these trials, individuals were often subjected to consuming cow and other animal 
excrement to render their supposed magic ineffective. Witchcraft was viewed as an anti-
social practice. Evidence was presented, and a warning was issued to cease the practice 
of witchcraft; if the individual failed to comply after the warning, they faced the death penalty. 

Eventually, a village court was established, headed by the village chief. Given the 
limited transportation and communication options, access to police stations and formal 
courts was difficult. As a result, the village court imposed punishments as they deemed 
appropriate for various offenses. 

In modern times, the approach has shifted dramatically; individuals labelled as witches 
are often not given a chance to defend themselves and are instead brutally killed based on 
mere suspicion. Unlike in ancient times, when those accused were afforded a fair 
opportunity to prove their innocence, today they may be directly killed by villagers or 
ostracized from their communities. 

It’s disheartening that educated individuals from our community often distance 
themselves from taking action against antisocial activities like witchcraft. Literate individuals 
can play a crucial role in distancing themselves from anti-social practices such as witchcraft. 
And through the power of knowledge, empathy, and social responsibility, they can challenge 
harmful beliefs and foster understanding within their communities. 

Assuming that witch-hunting occurs in certain 
societies solely because they are "backward" 
and “uneducated” is a narrow perspective. 
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Various NGOs and individuals have been actively working to combat the problem of 
witch-hunting in Assam. One of the most significant contributors is Ms. Birubala Rabha, a 
well-known figure in efforts to save and educate people about witch-hunting. She 
established an organization called "Mission Birubala," and since then, she has saved about 
42 individuals from being killed. Ms. Birubala Rabha, the Social worker, has consistently 
urged the Government of Assam to recognize the urgent need for an anti-witch-hunting Act.  

The Assam legislative Assembly on August 13, 2015 passed The Assam Witch 
Hunting (Prohibition, Prevention and Protection) Act, 2015 and the Act received the assent 
of the President on June 13, 2018. This Act aims to regulate the witch hunting happening in 
the State and impose punishment for the same. But the Government Prohibition Act has not 
been effective and has failed to make a noticeable impact in preventing such heinous 
crimes. 

However, the positive impact of NGOs is quite significant and because of their 
constant intervention and involvement witch-hunting practices in the villages have 
decreased by about 50-60 %( as per reported numbers). Various NGOs report a decrease 
in the number of murders related to witch-hunting, although cases of ostracization and 
assault persist. Survivors who once hesitated to report incidents are now much more 
confident. They recount instances where police demanded affidavits from women stating 
they would not withdraw their complaints. Some survivors even join these NGOs. 
Additionally, the influence of Ojhas(who specializes in the treatment of ailments/sufferings 
using traditional methods. Unfortunately, this knowledge also makes his/her a potential 
candidate for evil spirits practices in the eyes of local people.) has diminished, as more 
people are turning to doctors for help, and health centres in villages have contributed to this 
shift. 

The violent methods of witch-hunting call for condemnation and importance of 
education not only for reforming the hunters but also for transforming the practitioners must 
be emphasised. Combating the spread of superstitious beliefs in witchcraft is a collective 
effort that requires education, community engagement, legal action, engaging with 
communities, providing support and alternatives and advocating for policy changes, we can 
gradually reduce the influence of superstitions and foster a more rational and informed 
society. 

This means, each of us has a role to play in this effort. By taking proactive steps and 
working together, we can help dispel myths and superstitions, creating a world where 
decisions and beliefs are based on knowledge, evidence, and reason. Let us all commit to 
challenging these superstitions and supporting efforts to bring about positive change for the 
Boro community and beyond. 

As we move forward, let us all strive to embrace education and critical thinking, 
standing together against practices that undermine our shared humanity. By doing so, we 
can create a society that values reason, compassion and justice for all. Let us harness our 
knowledge and resources to empower our community, dispel harmful beliefs, and build a 
future where understanding and respect prevail. 

Together, we can create a safer, more harmonious Bodo society for everyone.  

 

  
Mamoni Basumatary is a Chemical Engineer of 1990 batch from Assam Engineering 

College and currently working with Indian Oil Corporation as GM I/c (TS & HSE) at the Guwahati 
Refinery. A Petroleum Federation of India (Petrofed) award winner, Mamoni’s expertise lies in 
Strategic Business Planning, Energy Management and Faculty support services. Her major areas 
of interest include Sports, Cultural activities and associating with NGO activities. She also lends 
her hand to literary creativity often. 
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Setting Goals with a Vision Board: Your Roadmap to Success! 

 

 

           Dr. Vijaya Brahma  
                          New Delhi  

 

 

As we grow, one of the most important things we need is a sense of direction. What 
are our goals? What do we want to achieve in life? These questions might seem 
overwhelming, especially when there’s pressure from friends, family, and society. I 
remember my own teenage years, growing up in Delhi, when I often felt lost, not 
knowing which path to take. Between the chaos of school, exams, and trying to fit in 
with friends, life could get confusing. 

I chose the PCMB (Physics, Chemistry, Mathematics, and Biology) subject 
combination in school, thinking it would open more doors for me. But the reality was, 
managing all four major subjects was intense. There were days when I questioned my 
choices, wondering if I should have picked something less challenging. I remember 
nights of cramming formulas and theories, balancing the pressure of scoring well, and 
simultaneously feeling the weight of uncertainty. Peer pressure didn't make it any 
easier, either. Some friends were breezing through humanities, others were chasing 
engineering dreams. I, on the other hand, felt caught somewhere in between—
interested in biology but unsure of what lay ahead. 

Enter: The Vision Board 

During this time of confusion, I turned to journaling/diary entry as a way to make sense 
of my thoughts and aspirations. Writing down my dreams and frustrations gave me 
clarity, though I wish I had known about vision boards back then. A vision board is like 
journaling, but even more powerful because it’s a visual representation of your goals. 
It’s a collection of images, words, and quotes that reflect your dreams and ambitions. 
I can only imagine how much more focused I would have been if I had started using a 
vision board during those formative days. 
In the midst of juggling subjects and preparing for board exams, I started visualizing 
my future, bit by bit. I wasn’t sure about the exact career I wanted, but I knew I had a 
passion for biology and a love for research. That’s when I started picturing myself 
pursuing higher education in life sciences—and eventually, microbiology became my 
focus. 

Why You Should Make a Vision Board 

1. Clarity in the Midst of Confusion 

Let’s face it—being a teenager or young adult is not easy. There’s pressure to 
succeed, to fit in, and to know exactly what you want out of life. But no one has 

"The only thing worse than being blind is having no vision." 

 – Helen Keller 
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it all figured out right away, and that’s okay! A vision board helps you clear the 
fog and see what’s really important to you, not what others expect of you. 

2. Staying Motivated 

We all have days when we just don’t feel like putting in the effort—whether it’s 
studying, practicing a hobby, or working towards a goal. Trust me, I had plenty 
of those days during my school and college life. But having a vision board 
constantly reminded me of my bigger dreams. It kept me motivated, even when 
I wanted to quit or take the easy way out. 

3. Tracking Your Progress 

One of the most exciting things about a vision board is seeing your goals turn 
into reality. As you achieve the things you’ve pinned on your board, it gives you 
a sense of accomplishment and encourages you to keep going. Whether it’s 
passing an exam, learning a new skill, or working on a passion project, each 
success adds to your journey. 

Life in College: Gargi College and BSc Microbiology 

After surviving the whirlwind that was PCMB in school, I moved on to Gargi College to 
pursue my Bachelor of Science in Microbiology. College life was a completely new 
world—one filled with freedom, but also new responsibilities. I remember being excited 
about my courses, but there were also moments of doubt. The pressure of balancing 
lab work, assignments, and a social life was real. There were days when I’d feel 
completely overwhelmed, questioning whether I had chosen the right path. 

But once again, having a clear vision helped me stay on track. By this time, my vision 
board had evolved. I began putting up pictures of scientists, research labs, and goals 
like publishing research papers. These images reminded me why I chose microbiology 
in the first place. They gave me the motivation to push through tough times—whether 
it was preparing for a particularly grueling practical exam or simply dealing with the ups 
and downs of college life in Delhi. 

Why Start Now? 

The earlier you start thinking about your goals, the more likely you are to achieve them. 
A vision board is a great way to bring clarity and direction to your life. Whether you’re 
figuring out what subjects to take, what career path to follow, or simply what makes 
you happy, having a vision board will help you stay focused and motivated. 

My Own Experience with Peer Pressure 

As a teenager growing up in Delhi, I faced my share of peer pressure. There were days 
when I was more concerned about fitting in with friends than focusing on my own 
dreams. Whether it was about wearing the "right" clothes or following the latest trends, 
there was always something trying to pull me away from what I really wanted. I know 
many of you face similar challenges today. 
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But having a clear vision of my future helped me navigate those difficult moments. My 
vision board reminded me of my dreams—of who I wanted to become—and that kept 
me grounded, even when everything around me felt uncertain. 

Final Thoughts 

A vision board isn’t just a fun art project—it’s a powerful tool that helps you map out 
your goals and stay centered. Whether you're struggling with school subjects, trying to 
figure out what to do after high school, or simply juggling the demands of college life, 
having a vision can make all the difference. It reminds you of what you truly want, 
keeps you motivated, and helps you navigate the challenges that come your way. 

So, to all the young minds out there—take charge of your future! Set your goals, create 
your vision board, and let it guide you. The road ahead may not always be easy, but 
when you have a clear vision, every step becomes meaningful. 

If you’re curious to learn more about vision boards or need help getting started, feel 
free to reach out to me at viz.brahma@gmail.com. I’m here to support you on your 
journey to success! 

 

 

 

 

 

 

 

 

 

 

 

 

 

  

 

  

How to Create Your Own Vision Board 

Making a vision board is easy and fun! Here’s how: 

1. Gather Supplies 
Get a board or large piece of paper, some old magazines (or print images), 
scissors, glue, and markers. No need for perfection—this is your project! 

2. Think About Your Goals 
Reflect on what you want in life. Whether it’s excelling in school, 
pursuing a specific career, or traveling, jot down your dreams—big or 
small! 

3. Find Visuals and Words 
Look for images and quotes that inspire you. If you want to be a doctor, 
find pictures of medical tools; if you dream of being an artist, look for art 
supplies or your favorite artists. 

4. Put It Together 
Arrange your images and words on the board however you like. Let your 
creativity flow! 

5. Display It 
Hang your vision board somewhere you’ll see it daily, like by your study 
desk or on your wall. It will keep you motivated and focused on your 
dreams! 

Dr. Vijaya Brahma is Co-Director of Ubuntuverse, a social start-up and a member of the 
American and Canadian Society of Microbioloy. She received her PhD in Bioinformatics from CSIR-
IMTEC and Jawaharlal Nehru University.  
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Êb÷¨ÉÉºÉÉ¡òÉä®úÊxÉ MÉÖ¤É è ÊºÉxÉÉªÉÊlÉ 
 
 
 

   

 Êb÷¨ÉÉºÉÉ¡òÉä®úÉ +ÉºÉÉ¨ÉÊxÉ lÉÉÊMÉÊ¤É ½þÉÊ®ú* Êb÷¨ÉÉ{ÉÖ®ú+É´É ®úÉVªÉÉä JÉÖÆxÉÉªÉ ºÉ¨ÉÊxÉ£òÉªÉxÉÉä Ê¤ÉºÉÉä®úJÉÉè Êb÷¨ÉÉºÉÉ ¤ÉÖRóÉä* 
¤ÉäÊxÉ ÊºÉMÉÉÆ Ê¤ÉºÉÉä®úJÉÉè EòºÉÉ®úÒ ¤ÉÖRóÉä̈ ÉÉäxÉ* nùÉ Êb÷¨ÉÉºÉÉ¡òÉä®úÉ MÉÉ´ÉºÉÉä®úJÉÉè EòºÉÉ®úÒ ¤ÉÖÆxÉÉxÉè ±ÉÉxÉÉä xÉÉÊMÉ®úÉ* Êb÷¨ÉÉºÉÉÊxÉ 
+ÉåÊlÉªÉÉ Êb÷¨ÉÉºÉÉ ®úÉ´É+É´É Êb÷̈ ÉÉ +É®úÉä ºÉÉô ÊxÉ£òÉªÉ ¡èònùÉå* Êb÷¨ÉÉJÉÉè Ê¤ÉºÉÉä®úÉä MÉänäù®ú nèù¨ÉÉ +É®úÉä ºÉÉJÉÉè  Ê¡òºÉÉ ¤ÉÖRóÉä* 
lÉÉ¨ÉÊ½xÉ¤ÉÉ Ê¤ÉºÉÉä®ú MÉÉ´ÉºÉÉä®úJÉÉè MÉänäù®ú nèù¨ÉÉÊxÉ Ê¡òºÉÉ ¤ÉÖRóÉä* MÉÖ¤ÉÖxÉ ¡òÉ®úºÉä vÉxÉÊºÉÊ®ú ½þÉªÉäxÉ +ÉäxÉºÉÉä±ÉÉ´É Ê¤ÉºÉÉä®ú ®úÉ<VÉÉä 
VÉÉnùÉå̈ ÉÉäxÉ* vÉxÉÊºÉÊ®úJÉÉè Êb÷¨ÉÉºÉÉ¡òÉä®úÉ Êb÷¨ÉÉGò ¤ÉÖRóÉä* ¤ÉäÊxÉJÉÉªÉxÉÉä ¤Éä Êb÷¨ÉÉGòÊxÉ£òÉªÉxÉÉä Êb÷¨ÉÉºÉÉ VÉÉnùÉå ¤ÉÖRóÉä* 
+É½þ'¨É¡òÉä®úÉ MÉÉ´ÉÊºÉÊxÉ ®úÉ´É+É´É Êb÷¨ÉÉºÉÉô¡òÉä®úJÉÉè ÊiÉÊ¨ÉºÉÉ ¤ÉÖRóÉä* VÉÉªÉÊJÉ VÉÉnÉä+É Êb÷̈ ÉÉºÉÉô ¨ÉÖÆ ¨ÉÉäxÉxÉÉªÉÊxÉ ÊºÉMÉÉÆ ÊºÉMÉÉÆ 
Ê¤ÉºÉÉä®úJÉÉè EòºÉÉ®úÒ ½þÉäxÉxÉÉxÉèºÉÉä ¤ÉÖRóÉä¨ÉÉäxÉ* Êb÷¨ÉÉºÉÉô¡òÉä®úÉ ÊiÉ¤¤ÉiÉÒ ¨ÉÆMÉ±ÉÒªÉ ¡òÉä±Éä®úÊxÉ ºÉÖ¤ÉÖÆ* MÉänäù¨ÉÉ ºÉÖ¤ÉÖÆ¡òÉä®úÊxÉ ¤ÉÉÊnù¤±ÉÉ 
SÉÒxÉ ½þÉnù®úÊxÉ ºÉÉ½þÉ-ºÉÉäxÉÉ¤É +ÉäxÉºÉÉä±ÉÉ´É Ê¤ÉºÉÉä®ú lÉÉ¤ÉÉänùÉå̈ ÉÉäxÉ* ¤ÉäÊxÉ MÉÉä¤ÉÉÆ ¤ÉÉäºÉÉä®úÊxÉ =xÉÉ´É Êb÷¨ÉÉºÉÉô¡òÉä®úÊxÉ ¨ÉÉJÉÉºÉä 
ºÉÖ¤ÉÖRóÉ ¤ÉÖ®ú±ÉÖÆ¤ÉÖlÉÖ®ú nèù¨ÉÉVÉÉå ¡èòxÉÉxÉè +ÉºÉÉ¨ÉÉ´É ½þÉ¤É¡èòªÉÉä* Êb÷¨ÉÉºÉÉô¡òÉä®úÉ +ÉºÉÉ¨ÉÉ´É ½þÉ¤É¡èòxÉÉxÉè MÉ'´ÉÉ±É{ÉÉ®úÉ +É®úÉä =kÉ®ú 
¤ÉÆMÉ+É´É lÉÉ¡èòxÉÉä ±ÉÉªÉÉä* ÊiÉ¤¤ÉiÉ+É´É lÉÉxÉÉªÉ ºÉ¨ÉÉ´É EòºÉÉ®úÒ ¤ÉÖÆxÉÉªÉVÉÉå ±ÉÉäMÉÉäºÉä ¤Éb' (Bodo) ½þÉäxÉxÉÉxÉè¤ÉÉä ¤ÉÖÆxÉÉªÉ 
VÉÉnùÉå̈ ÉÉäxÉ* 
 Êb÷¨ÉÉºÉÉô¡òÉä®úÊxÉ +xÉMÉÉªÉè ¨ÉÆMÉ±ÉÒªÉ ¡òÉä±Éä®úÊxÉ ºÉÖ¤ÉÖÆ¡òÉä®úÉ ½þÉVÉÉäÊxÉ JÉÉÊlÉ-JÉÉ±ÉÉ ¡èòxÉÉxÉè lÉÉ¡èònùÉå̈ ÉÉäxÉ ½þÉäxÉxÉÉ ¤ÉÖRóÉä* 
¤ÉäÊxÉJÉÉªÉxÉÉä Ê¤ÉºÉÉä®úJÉÉè ¤Éè ºÉ¨ÉÉ´É ÊEò®úÉiÉ ½þÉäxÉÉxÉè¤ÉÉä ¤ÉÖÆxÉÉªÉ VÉÉªÉÉä̈ ÉÉäxÉ* ºÉÆºEÞòiÉ ®úÉ´ÉÊxÉ EòIÉÉ´É]õÊxÉ£òÉªÉ EòSUôiÉ +É®úÉä 
EòSUôiÉÊxÉ£òÉªÉ EòºÉÉ®úÒ VÉÉnùÉå̈ ÉÉäxÉ ¤ÉÖRóÉä* {ÉÖ®úÉhÉ, ªÉ'ÊMÉxÉÒiÉxjÉ, ¨É½þÉ¦ÉÉ®úiÉ +ÉÊ®ú Ê¤ÉVÉÉ¤É+É´É ¨ÉÆMÉ±ÉÒªÉ ¡òÉä±Éä®úÊxÉ 
ºÉÖ¤ÉÖÆ¡òÉä®úJÉÉè ÊEò®úÉiÉ ½þÉäxÉxÉÉ ¤ÉÖÆxÉÉªÉ VÉÉªÉÉä̈ ÉÉäxÉ* MÉÖ¤ÉÖxÉ ¡òÉ®úºÉä MÉÉä¤ÉÉRóÉxÉÉä EòºÉÉ®úÒ ºÉÉänùÉä¤ÉJÉÉè +ÉºÉÉ¨ÉÉ´É lÉÉxÉÉªÉ Ê½þxnÖù 
¡òÉä±Éä®úÊxÉ ºÉÖ¤ÉÖÆ¡òÉä®úºÉÉä ½þÉäxÉÉä* 
 EòºÉÉ®úÒ¡òÉä®úÉ ÊMÉÊ¤É ÊMÉÊ¤É ¤ÉÖ®ú±ÉÖÆ¤ÉÖlÉÖ®úÊxÉ ½þÉªÉäxÉ, EòÉUôÉ®úÊlÉ±ÉÉ, ÊjÉ{ÉÖ®úÉ =kÉ®ú¤ÉÆMÉ +É®úÉä xÉä{ÉÉ±ÉÉ´É MÉÉäºÉÉ®úxÉÉ nÆù̈ ÉÉäxÉ* 
Ê¤ÉºÉÉä®ú ÊMÉÊ¤ÉÊxÉ£òÉªÉxÉÉä +É¤ÉÉnù ¨ÉÉ´ÉxÉÉxÉè VÉÉOÉÉ¨ÉÉäxÉ* 
 EòºÉÉ®úÒ¡òÉä®úJÉÉè {ÉÆSÉ{ÉÉhb÷¤ÉÊxÉ ¦ÉÒ¨ÉÊxÉ ¤ÉÆ¶ÉÊxÉ ½þÉäxÉxÉÉ ¤ÉÖÆxÉÉªÉ VÉÉªÉÉä* ¨É½þÉ¦ÉÉ®úiÉ+É´É VÉä¤±ÉÉ {ÉÆSÉ{ÉÉhb÷¤É+É ÊVÉxÉè 
¤ÉÉäºÉÉä®ú ¤ÉxÉ¤ÉÉºÉ  ½ÉäJÉÉ®VÉÉxÉÉ ½ÉOÉÉ¨ÉÉªÉÉ´É lÉÉ½èxÉÉªÉ) +É®úÉä ¤ÉÉäºÉÉä®úºÉä +YÉÉiÉ¤ÉÉºÉ (lÉÉJÉÉä̈ ÉÉxÉÉªÉ) 
VÉÉnùÉå̈ ÉÉäxÉ +¤±ÉÉxÉÉä {ÉÉhbÖ÷ÊxÉ xÉèÊlÉ Ê¡òºÉÉV±ÉÉ ¦ÉÒ¨ÉÉ Ê½þÊc÷¨¤ÉÉJÉÉè ½þÉ¤ÉÉ ±ÉÉªÉÉä* Ê¤ÉºÉÉä®úÊxÉ MÉlÉ'+É VÉÉnùÉå PÉ]õ'iÉÂEòºÉ* 
PÉ]õ'iÉÂEòºÉ+É näù®úxÉÉxÉè ®úÉVÉÉ VÉÉªÉÉä +É®úÉä ¦ÉMÉnùkÉÊxÉ Ê¡òºÉÉVÉÉäJÉÉè ½þÉ¤ÉÉ JÉÉ±ÉÉ¨ÉÉä* PÉ]'iÉÂEòºÉÊxÉ Ê¡òºÉÉV±ÉÉ ¨ÉäPÉ¤ÉhÉÇ+É 
ÊiÉ¤¤ÉiÉÊxÉ ®úÉVÉÉÊxÉ Ê¡òºÉÉVÉÉä +SÉÇxÉÉ näù´ÉÒJÉÉè ½þÉ¤ÉÉ ±ÉÉªÉÉä* ¨ÉäPÉ¤ÉhÉÇ+É MÉÉä±ÉÉ´É ºÉ¨É ÊiÉ¤¤ÉiÉ+É´É ®úÉVÉÉ VÉÉnùÉå̈ ÉÉäxÉ* 
 ¨ÉäPÉ¤ÉhÉÇÊxÉ lÉèxÉÉªÉÊxÉ =xÉÉ´É Ê¡òºÉÉV±ÉÉ ¨ÉäPÉ¤É±ÉÉ JÉÉä±ÉÉ VÉÉxÉÉxÉè +ÉºÉÉ¨ÉÉ´É ½þÉ¤ÉÉä* ¤Éä ºÉ¨ÉÉ´É +ÉºÉÉ¨ÉÊxÉ  

* Ê¡òºÉÉ®ú ºÉÉ½þÉ¤ÉÊxÉ ¤ÉÉÊnù¤±ÉÉ EòºÉÉ®úÒ¡òÉä®úÉ +É´É ®úÉVªÉÉä JÉÖÆnùÉå¨ÉÉäxÉ* Ê¤ÉºÉÉä®úÉä ÊxÉ ®úÉVÉÉ 
½þÉSÉÖÆUôÉ®ú ¤ÉÆ¶ÉÊxÉ ½þÉäxÉxÉÉ ±ÉÉªÉÉä* EòºÉÉ®úÒ¡òÉä®úÉ =xÉÉ´É ±ÉÉºÉèxÉÉä =kÉ®ú ÊxÉ ºÉÉäxÉÉ¤ÉËlÉ VÉÉxÉÉxÉè ¤ÉÖ®ú±ÉÖÆ¤ÉÖlÉÖ®úJÉÉè ¤ÉÉ®úxÉÉxÉè 
¡èòªÉÉä* xÉÉlÉÉªÉ MÉÉä¤ÉÉRóÉxÉÉä ¤ÉÉ®úxÉÉä ½þÉªÉÉJÉè̈ ÉÉäxÉ* Ê¤ÉºÉÉä®ú ºÉÉú½þÉ ¡òÉ®úºÉäxÉÉä lÉÉ¤ÉÉäªÉÉä* VÉÉªÉ¡òÉä®úÉ ¤ÉÉ®ú¤ÉÉänùÉå̈ ÉÉäxÉ Ê¤ÉºÉÉä®ú ¡èòxÉÉxÉè 
Êb÷¨ÉÉ{ÉÖ®úÉ´É lÉÉÊMÉÊ¤É lÉÉxÉÉä ±ÉÉªÉÉä* +É®úÉä +¤±ÉÉÊxÉ£òÉªÉxÉÉä Ê¤ÉºÉÉä®úJÉÉè Êb÷¨ÉÉºÉÉ ¨ÉÖRèó MÉÉ¤ÉÊXÉxÉÉä ±ÉÉªÉÉä* xÉÉlÉÉªÉ VÉÉªÉ¡òÉä®úÉ 
¤ÉÉ®ú¤ÉÉäxÉÉä ½þÉªÉÉJÉè Ê¤ÉºÉÉä®úJÉÉè ºÉ'xÉ'´ÉÉ±É EòºÉÉ®úÒ, ä̀öRóÉ±É EòºÉÉ®úÒ, ¨ÉäSÉ, ¤É®ú' ®úÉ¦ÉÉ +ÉÊ®ú ¤ÉÖÆxÉÉä ±ÉÉªÉÉä* 
 ¤Éb÷ºÉÉ ¤ÉÆ¶ÉÊxÉ ®úÉVªÉÉä JÉÖÆxÉÉªÉÊxÉ =xÉÉ´É ½þÊ®ú®úÉ¨É ½þÉ¡ò±ÉÉÆ¤ÉÉ®úÉ Êb÷¨ÉÉ{ÉÖ®ú+É´É ®úÉVÉÉ VÉÉªÉÉä* Ê¤ÉªÉÉä ºÉÉºÉä MÉÉä½þÉäMÉÉä®úÉ 
®úÉVÉÉ¨ÉÉäxÉ* Ê¤ÉªÉÉä MÉÉ´ÉÊxÉ MÉÉä½þÉäVÉÉåxÉÉä JÉÉä±ÉÉÊlÉÆ ¨ÉÉ<¤ÉÉÆ, ºÉÉäxÉÉ¤ÉËlÉ Eò±ÉÆÊºÉ¨É +É´ÉÊOÉxÉÉ ±ÉÉnùÉå̈ ÉÉäxÉ* xÉÉMÉÉ´É ÊVÉ±ÉÉªÉÉ´É 
Ê¤ÉªÉÉä ®úÉVªÉÉäÊxÉ nÖùlÉÉÆ¡òÉä®úJÉÉè ºÉÉVÉÉ ½þÉäxÉÉä lÉÉJÉÉªÉ +É±É:Eò'®ú ¤ÉÉxÉÉªÉxÉÉ ½þÉänùÉå̈ ÉÉäxÉ* +É±É:Eò'®úÊxÉ +ÉåÊlÉªÉÉ VÉÉnùÉå VÉä±É* 
=xÉÉ´É±É +É±É:Eò'®úÊxÉ£òÉªÉ +É±ÉÆEòÉ +É®úÉä =xÉÉ´É ±ÉÆEòÉ ¨ÉÖRèó Ê¨ÉÊlÉ VÉÉªÉÉä* ¤ÉäÊxÉ =xÉÉ´É ®úÉVÉÉªÉÉ MÉÉ´ÉÊxÉ MÉÉä½þÉäVÉÉåxÉÉä 
ºÉÉäxÉÉ¤ÉËlÉ VÉ¨ÉÖxÉÉ¨ÉÖJÉ, VÉ'MÉÒVÉÉxÉ, JÉÉä±ÉÉËlÉ VÉªÉÎxiÉªÉÉ ®úÉVªÉÉäÊºÉ¨É +É´ÉÊOÉxÉÉ ±ÉÉªÉÉä* Ê¤ÉªÉÉää ¤Éè ºÉ¨ÉÉ´É ¡òÉä®úVÉÉ¡òÉä®úJÉÉè 
VÉÉä¤ÉÉä®ú MÉÉäVÉÉäxÉè ±ÉÉÊJÉnùÉå¨ÉÉäxÉ* Ê¤ÉªÉÉä ®'{ÉÉ< +ÉäxÉºÉÉä±ÉJÉÉè ºÉÉºÉä {ÉÖVÉÉ®úÒ ½þVÉÉ ÊxÉ ¨ÉÖRèó MÉÉ¤ÉÊXÉnùÉå̈ ÉÉäxÉ* =xÉÉ´É ±ÉÉºÉèxÉÉä ¤Éè 
½þVÉÉ úÊxÉ£òÉªÉ ½þÉäVÉÉ< ¨ÉÖÆ VÉÉªÉÉä* 
 ¤Éä ®úÉVÉÉªÉÉ xÉÉlÉÉªÉ MÉlÉ' MÉèªÉÉ¨ÉÉäxÉ* ¤ÉäÊxÉJÉÉªÉxÉÉä vÉÉäxÉ-nùÉè±Énù nÆù¤ÉÉä±ÉÉ¤ÉÉä MÉÉäºÉÉäªÉÉ´É MÉÉäVÉÉäxÉxÉÉªÉ MÉèªÉÉ¨ÉÉäxÉ* 
¤ÉäÊxÉJÉÉªÉxÉÉä ºÉÉxÉºÉä JÉÉÊ±É VªÉ'ÊiÉ¹ÉÒÊxÉ JÉÉÊlÉªÉÉ´É ºÉÉÊ¡òªÉÉä* VªÉ'ÊiÉ¹ÉÒ+É MÉlÉ' ¨ÉÉäxÉxÉÉªÉÊxÉ ®úÉ½þÉ ½þÉäªÉÉä +É®úÉä ¤ÉÖRóÉä- 
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MÉlÉ'+É ½Éè́ ÉÉºÉÉ VÉÉªÉÉä¤±ÉÉ ®úÉVªÉÉä+É VÉÉåJÉÉÆMÉÉäxÉ* xÉÉlÉÉªÉ Ê½þxÉVÉÉ´ÉºÉÉ VÉÉªÉÉä¤±ÉÉ ®úÉVªÉÉä+É VÉÉä¤ÉÉä®ú JÉ½þÉ VÉÉMÉÉäxÉ* ¤Éä 
¤ÉÉmÉÉªÉÉ´É¤ÉÉä ®úÉVÉÉªÉÉ VÉÉä¤ÉÉä®ú nÖùJÉÖ ¨ÉÉäxnùÉå¨ÉÉäxÉ* 
 ¨ÉÉäxÉºÉä ºÉ¨ÉÉ´É ®úÉhÉÒªÉÉ MÉÉä®ú¤ÉÉä+É´É nÆù¨ÉÉäxÉ* ¤Éä ºÉ¨ÉÉ´É MÉÖ¡Öò®ú ̈ Éènäù®ú ̈ Éè½Öþ®ú JÉÉ±ÉÉ¨ÉxÉÉä lÉÉJÉÉªÉ ½þÉOÉÉªÉÉ´É lÉÉÆnùÉå¨ÉÉäxÉ* 
¤Éä́ ÉxÉÉä ®úÉVÉÉªÉÉ ®úÉhÉÒJÉÉè ¤ÉÖÆ±ÉÉÆnùÉå̈ ÉÉäxÉ- ½þÉè́ ÉÉºÉÉ MÉlÉ' VÉÉ¤±ÉÉ +É±ÉÉä +É±ÉÉä JÉÉÆ, xÉÉlÉÉªÉ Ê½þxÉVÉÉ´ÉºÉÉ VÉÉªÉÉä¤±ÉÉ ±ÉÉäMÉÉä 
±ÉÉäMÉÉä ½þÉªÉÉ´É ¡ò¤ÉxÉÉxÉè nùÉäxÉ* ®úÉhÉÒªÉÉ ®úÉVÉÉÊxÉ JÉÉälÉÉJÉÉè JÉÉäxÉÉxÉÉxÉè VÉÉMÉÉäxÉ ¤ÉÖRóÉä* ¨ÉÉJÉÉºÉä nùÉxÉ ¤ÉÉ®ú±ÉÉÆxÉÉªÉÊxÉ =xÉÉ´É 
®úÉVÉÉªÉÉ MÉÖ¡Öò®ú ¨Éènäù®ú ¨ÉÉäxÉÉÊJÉºÉè* MÉÖ¤ÉÖxÉ¡òÉ®úºÉä ®úÉhÉÒÊxÉ MÉÉä®ú¤ÉÉäÊxÉ£òÉªÉ Ê½þxÉVÉÉ´ÉºÉÉ VÉÉäxÉÉä̈ É ¨ÉÉäxÉÉä* Ê½þxÉVÉÉ´ÉºÉÉªÉÉ xÉÉªÉxÉÉä 
VÉÉä¤ÉÉä®ú ºÉ¨ÉÉªÉxÉÉ¨ÉÉäxÉ* ¤ÉäÊxÉJÉÉªÉxÉÉä ®úÉhÉÒ +É®úÉä ¨ÉÎxmÉ¡òÉä®úÉ Ê¤ÉJÉÉè ¡ò¤ÉxÉÉxÉè nùÉäxÉÉ ¤ÉÉ±ÉÉxÉÉä xÉJÉ®úºÉä+É´É JÉÉÆxÉÉä ½þÉäªÉÉä ä* 
®úÉVÉÉªÉÉ =xÉÉ´É xÉ+É´É ¡èòxÉÉxÉè JÉÉè®úÉÆ ±ÉÉxÉÉªÉÉ´É ®úÉhÉÒªÉÉ ®úÉVÉÉJÉÉè lÉMÉÉªÉÉä* ®úÉhÉÒªÉÉ ¤ÉÖRóÉä Ê½þxÉVÉÉ´ÉºÉÉ MÉlÉ' VÉÉxÉÉ<JÉÉªÉ 
½þÉªÉÉ´É ¡ò¤ÉxÉÉxÉè nùÉäxÉxÉÉªÉ VÉÉ¤ÉÉªÉ* 
 ¤Éä Ê½þxÉVÉÉ´ÉºÉÉÊxÉ ¨ÉÖÆJÉÉè nùÉäxÉxÉÉªÉ VÉÉnùÉå¨ÉÉäxÉ Êb÷¸ÉÖ* Ê¤ÉªÉÉä ±ÉÉºÉè ±ÉÉºÉè näù®úxÉÉä ½þ¨ÉÉä +É®úÉä ºÉÉºÉä ºÉ¨ÉÉªÉxÉÉ ÊºÉJÉÉ±ÉÉ 
VÉÉxÉÉä ½þ¨ÉÉä* ºÉÉxÉºÉäJÉÉÊ±É ®úÉVÉÉªÉÉ ®úÉVªÉÉäªÉÉ´É ¡òÉä®úVÉÉÊxÉ ̈ ÉÉäVÉÉÆ-MÉÉÊXÉ JÉÉè®úÉÆ ±ÉÉxÉÉä lÉÉÆxÉÉªÉÉ´É Êb÷¸ÉÖJÉÉè xÉÖªÉÉä* Ê¤ÉªÉÉä MÉÉ´ÉÊxÉ 
Ê¡òºÉÉVÉÉä ½þÉäxÉxÉÉ Ê¨ÉÊlÉªÉÉJÉè̈ ÉÉäxÉ* Ê¤ÉªÉÉä Ê¤ÉÊxÉ ¨É½þ®úJÉÉè xÉÖxÉÉxÉè xÉèÊlÉ ®úÉhÉÒ JÉÉ±ÉÉ¨ÉxÉÉä MÉÉäºÉÉä VÉÉªÉÉä* +É®úÉä ®úÉVÉ¨É½±ÉÉ´É 
¡èòxÉÉxÉè ®úÉhÉÒxÉÉä ¡òÉä®ú¨ÉÉªÉ ¡èòªÉÉä* ®úÉhÉÒ+É VÉÉä¤ÉÉä®ú ÊMÉnùÉäÆù¨ÉÉäxÉ* +É®úÉä Êb÷¸ÉÖJÉÉè ½þÉ¤ÉÉ ±ÉÉxÉÉä xÉÉRÉ ½þÉäxÉxÉÉ ¤ÉÖÆnùÉå̈ ÉÉäxÉ* xÉÉlÉÉªÉ 
®úÉVÉÉªÉÉ ¨ÉÉÊxÉªÉÉJÉè̈ ÉÉäxÉ* Ê¤ÉªÉÉä ¨ÉÎxmÉ¡òÉä®úJÉÉè ÊlÉxÉxÉÉxÉè Êb÷¸ÉÖJÉÉè ®úÉVÉ¨É½±ÉÉ´É ±ÉÉ¤ÉÉä½ÉäªÉÉä* ¤Éä´ÉxÉÉä ®úÉhÉÒªÉÉ VÉä¤ÉÉä ®úÉ½þÉ 
¨ÉÉäxÉèÊxÉ MÉÖ¤Éè ¤ÉÉmÉÉJÉÉè ¡òÉä®ú¨ÉÉªÉxÉÉ ½þÉäªÉÉä* ®úÉVÉÉªÉÉ JÉÉälÉÉJÉÉè Ê¨ÉÊlÉxÉÉxÉè VÉÉä¤ÉÉä®ú ±ÉÉÊVÉxÉÉªÉ ¨ÉÉäxÉÉä +É®úÉä ®úÉhÉÒ, ¨ÉÎxmÉ¡òÉä®úJÉÉè 
VÉÉä¤ÉÉä®ú ºÉÉVÉÉ ½þÉäªÉÉä* ®úÉVÉÉÊxÉ ºÉÉVÉÉªÉÉ´É lÉÉ´ÉÊ®úxÉÉä ½þÉªÉèªÉÉ´É ®úÉhÉÒªÉÉ lÉèxÉÉä MÉÉäxÉÉÆ VÉÉªÉÉä* Êb÷¸ÉÖ+É ¤Éä́ ÉxÉÉä nÖùJÉÖ ¨ÉÉäxÉxÉÉxÉè 
MÉÉ´ÉÊxÉ Ê¡ò¡òÉJÉÉè ºÉÉ´É ½þÉäªÉÉä +É®úÉä Ê¡ò¡òÉÊxÉ ®úÉVªÉÉäJÉÉè xÉÉMÉÉ®úxÉÉxÉè ½þÉOÉÉ-½þÉOÉÉ JÉÉ®úxÉÉxÉè lÉÉ½èþªÉÉä* ½þÉOÉÉ-½þÉOÉÉ JÉÉ®úxÉÉxÉè 
¨ÉÉäxÉºÉä ºÉ¨ÉÉ´É Ê¤ÉªÉÉä xÉÉMÉÉ ½þÉVÉÉä+É´É ¨ÉÉäxÉ½èþªÉÉä* ¤ÉäÊxÉ =xÉÉ´É ¨ÉÊxÉ{ÉÖ®úÉ´É lÉÉ½èþxÉÉxÉè ¥ÉÀ½þÉnù® (Burma) úÊºÉ¨É nùÉ=¤ÉÉªÉ 
±ÉÉRóÉä* Êb÷¨ÉÉºÉÉ MÉänäù¨ÉÉ¡òÉä®úÉ ¤ÉÖRóÉä ¥ÉÀ ½þÉnù®úÉ´É lÉÉÆxÉÉªÉÊxÉ =xÉÉ´É Êb÷¸ÉÖ+É ¤É¤Éä́ É lÉÉ½èþJÉÉä ¤ÉäÊxÉ VÉä¤ÉÉä lÉÆ ¨ÉÉäxÉÉÊJÉºÉè* 
Êb÷¸ÉÖÊxÉ ºÉÉ´É+É´É ®úÉVÉÉ ½þÊ®ú®úÉ¨É+É ±ÉÉºÉè ±ÉÉºÉè VÉä®èú¤ÉÉä JÉ½þÉ VÉÉxÉÉä ½þ¨ÉÉä* =xÉlÉÉ®úÉ´É ®úÉVªÉÉä+ÉxÉÉä MÉèªÉÉ VÉÉªÉÉä* 
 +nä¤ÉÉÊxÉ =xÉÉ´É `öÉ=ºÉäxÉ ¤ÉÆ¶ÉÊxÉ ®úÉVÉÉ VÉÉªÉÉä* Ê¤ÉºÉÉä®ú MÉÉä¤ÉÉÆ ºÉ¨É vÉxÉÊºÉÊ®ú nèù¨ÉÉ ÊVÉRóÉ´É lÉÉxÉÉä ±ÉÉªÉÉä* 
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बर' लाइमोनफोरिन सायाव फंनैसो 

 

               

 
    राखाउ बसुमतारी 

  फोरोिंग̬र‚ ̭सद̭ल-का̭सकГा गोजौ̭सन गजेेरा̬र फरायसा̭ल 

बर' लाइमोनफोरिन सायाव आंिन नोजोरै फंनैसो बाОा बुं नो ̭सगांनाय जादो ं । आ̭थखालाव बर' 

लाइमोनफोरा गासै िब̭थङावनो उनसोनानै थानाय नुनो मोनदो ं । बयेो हा̬रिन थाखै खहा गोनां िब̭थं । बिेनѬाइ 

हा̬रखौ गोगगो खालामनोѹा जोिंन समाजा̬र िब̭थङाव बैथा हमηा गेदेमा िबथांमोनहा गोबांथार मावनो गोना ं

हाबा दं । फोरोथंाइिन गोनां̭थबो दं । माखास ेिफसा िफसा िब̭थंखौ बवेहाय गुसंु गुसुङै सावरायनो ̭सगांनाय 

जादो ं । 

समाजा̬र िब̭थ: 

समाजा̬र िब̭थङाव बर' लाइमोनफोरा बंुनो थाङोѹा बारा गोजोर रोखोमै हाबा मावनाय नुनो मोना । 

आलां फालां आУा मा̬रनान ैसमफोरखौ ̭सथारनानै लानाय नुनो मोनदो ं । बेयो थारैनो जोबोर िगनो गोनां िब̭थं । 

िबमा िबफािन आवथायाव दािन लाइमोनफोरा थानो नािगर̭लया । उदाङै थानो लुबैनाय आरो गोलͧयै समाजा̬र 

बरेेखा हाबायाव नांसोमनानै थानो नािगरनाय उसु-खुथुवा िबसोरिन मेलेमाव हाबनानै दंसै । समाजा̬र जेवराखौ 

बार̭सयोѹा समाजाव खैफोद नुजा̭थयो – बखेौ जो ंअ̭समान जानो हाया । िदनिैन लाइमोनफोरानो गाबोन 

हादरिन साब̭सन खुं िग̬र जानांगौ । िबिद थासा̬रयाव िबमा िबफा आरो गेदेर सुबुं ̭थिन खोथाफोरखौ हवे 

खालामनायिन जाउनाव समाजाव गोजोन̭थिन आंखाल नुजा̭थयो । बयेो हादरा̬र खौसे̭थिन आंखालखौ 

बरायनानै लानाय जायो । मानोना दािन लाइमोनफोरानो समाजिन सांηां नोगोरा̬र जानांगौ । िबिदѹासो बर' 

हा̬रिन गेजेराव गѹ'नाय िब̭थङाव दावगालांनो हागोन । सैथोजो ं सो̭लनानै समाजखौ दैदेननो रोङाѹा ब े

हा̬रया थारैनो बांिη खबाव गोιगैोन । बयेो जोिंन नोजोराव हमदां जादो ं । दािन गलुाइ गजुाइ समाजखौ गोथो ं

लामाजो ंलांनांगोѹा जोनंो गोगगो समाजिन गोनां̭थ जाथारगोन आरो बेिन िबबानखौ सो̭लफु बु̮ѹिन लाइमोन 

सुबुं फोरानो Ͷजुननांगोन । नङाѹा लाइमोनफोरा गुबुन िब̭थङावबो दावगालांनो हानाय नङा । समाजिन 

लाइमोन सͣηा ̭सӾलाफोरा माव̭थ आखिुन जायाѹा बेयो थारैनो खैफोदिन फंुखासो जागारनो हागौ । 

आ̭थखाल सो̭लफु बु̮ѹयाव लाइमोनफोरिन िबफाववा थारैनो एंगारथावै मावनो गोनां िबबान दंथारो होюान ै

साюो हायो । इंरा̭जिन नैबे खोथाखौ गोसोआव लाखायोѹा थारैनो लाइमोनफोरा रोगं'̭थ गोनां जानो हागोन । 

"रां गोमायोѹा गोमादो ं होюानै नो ं दासान; बखेौ माѹाबा समाव नो ं मोनिफनगोन । जेѹा नोिंन साव̭ӟया 

बरेामजो ंनाΥेबजानानै मुӟीया गोमादोѹंा, बेखौ  इसेल' गोमादो ंहोюानै सान । जѸाया हामोѹा नो ंमोजां फंुसार 

आदार जानानै बखेौ मोनिफननो बारा गोबाव सम नांनाय नङा । जѹेा नोिंन आखला गोमायो, अѹा गासैबो 

गोमाजोबो । (When your money is lost nothing is lost; when your health is lost, 

something is lost; but when your character is lost, everything is lost) । समाजखौ जौगा 

थाखोआव लांनांगौѹा आ̭थखालिन सो̭लफु बु̮ѹयाव लाइमोनफोरा बेफोर खोथाखौ गोथौयै आरो गुवारै 

िब̭जरनानै सानफंुनो सोलोनंांगौ । अѹानो लाइमोनफोरिन आखुवा गोΥो ं आरो गोगगो जागोन । सानथौ 

िबिगयानिन रावजो ंबुं नो थाङोѹा – जो ंबुं नो हायो – िदनिैन लाइमोनफोरा इयुनिन गोजो ंिबफा जानो हागोन । 

उइ̭लयाम वड͔सवथ͔आ बुं दो ं -"Child is the father of the man." लाइमोनफोरा समाजा̬र सोलाय 

होनायिन गोΥो ं हा̭थयार होюानै बुं नाय जायो । बेिन आंखालखौ सुफंुनो थाखै जोिंन समाजिन गामबा̬र 

खामԍलायाव ̭जरायηाफोरा लाइमोनफोरखौ फोरोथंाइ होनाया थारैनो बानगोनां िबबुं ̭थ होюानै बुं नो हायो । 
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धोरोमा̬र िब̭थं :- 

मोनसे हा̬रखौ खौसेयै बोनथमुनानै दोननो हायो धोरोमा̬र िब̭थङै । धोरोमा समाजिन गंस ेगोΥो ंखु̮ хया 

होюानै साюाय जायो । लाइमोनफोरा धोरोमा̬र िब̭थङै लोरबां जायोѹा बे हा̬रया माѹाबाबो गोजौ फास ͤ

दावगालांनो हाया । जाइ̮ख ̭ज̮ख धोरोमाव थाया मानो धोरोमखौ गोगगोय ैफा̭लनो हानांगोन । गेदेरफोरा बेिन 

लामाखौ िद̮хनानै होनांगौ । मानोना धोरोमा समाजखौ गोगगो लामाजो ं दैब̭थं लांनो हायो । जोिंन बर' 

लाइमोनफोरा धोरोमा̬र िब̭थङै जोबोत गो̬रब होननानै बुं जायो । धोरोमिन गुनखौ बु̭जनो रोङोѹासो समाजाव 

अनलायनाइिन दोहौवा फैयो । मोनसे हा̬रखौ खौसेयै खाबथानानै दोюो हायो । बर' लाइमोनफोरा इसोरा̬र 

(spritual) िब̭थङै गोबांथार सोलोनंांगौ दं । नाथाय आ̭थखालाव इसोरा̬र सानथौवा लाइमोनफोरिनѬाय 

जानगारलांबाय । उԓथाबो बु̭जηा जालांबाय । बेयो हा̬रयाव खैफोदिन लामाखौ एवӟांनानै होनो नाजायो । 

हादराव धोरोमा̬र खौसे̭ थखौ गायसननो हायाѹा हायुङाव धोरोमखौ लानानै दावराव दाव̭स जानो नािगरो! 

बयेो हा̬रमाया̬र खान̭थयाव दाहार गोनां िब̭थं ̭थसюाय जायो । गुलुं  गुजुं  सोम̭ज होनो नाजायो । िबिद समाव 

हा̬र बरेेखा सानηाफोरखौ लाइ होनाय जायो । धोरोमा̬र िबथाखौ गोΥो ंदानान ैलानांगौѹा लाइमोनफोरखौ 

धोरोम िबिगयान (theology) िन फोरोथंाइ होनांगौ एबा लानांगौ । होमѹासो हा̬रया गोगगो जानो खाब ु

मोनगोन । बैसो गोरा मािनजाथाव सुबंुफोरा लाइमोनफोरनो गोगगोय ै फोरोथंाइ होनांगौ । आरोबाव जानगार 

जा̭सюाय नुनो मोनदो ंबर' लाइमोनफोरखौ । आ̭थखाल सो̭लफु आबहावाया जोिंन लाइमोन समाजखौ गलुुं  

गजुुं ̭सन जाहोदो,ं मानोना धोरोमा̬र सानथौफोरिन गोनां̭थखौ बेसेन गैयाबािद खालामनाय नुनो मोनदो ं । 

लाइमोनफोरिन गोहोखौ गोगगो लामाजो ंदैदेनलांनो हायोѹा थारैनो िफथाइ गोनां जागोन । 

सोलोथंाइया̬र िब̭थ ं

मोनसे हा̬रखौ सोलोथंाइया̬र िब̭थङाव दावगा होनांगौѹा लाइमोन फराइसाफोरा गाविन फरायथौनां 

आयदाफोरखौ गोसो गोथौव ै सोलोѹंासो ̭सगां̭थं दावगालांनो हागोन । सोलोथंाइखौ समाज फोसाबनायिन 

मोनसे गोΥो ंहा̭थयार होनानै बुं नाय जादो ं। समाजखौ गोथौ हाखरिनѬाइ बोखांनो हायो लाइमोनफोरिन गोगगो 

सोलोथंाइया । मानोना मोनसे हा̬रिन आमाइथु होनोѹा लाइमोनफोरखौनो ̭म̭थयो । आ̭थखालाव बर' 

लाइमोनफोरा सोलोथंाइया̬र िब̭थङाव हालाम लानानै उन-आगोल जानाय नुनो मोनदो ं । जोिंन गुिन िगयािन 

िबमा िबफाफोरा गावबा गाविन गथ'फोरखौ मोजां सोलोथंाइ होनो थाखै गाववा̬र खोчोिन बेसेनगोसा 

फराइसा̭लयाव रां खाव̬र गारनान ैफोरोदंो ं । बेयो मोजां खोथा । खाइसेया सरका̬र फोरोसंा̭लयाव फोरोदंो ं । 

बिेनѬायबो गुनगोनां फरायसा ओखंारलादंो ं । इंरा̭ज जा, असमीया जा, बर' िबजोङानो जा – लाइमोनफोरा 

हादरा̬र सुबुं  दोहोन होюानै बंुनाय जायो । मानोना िदनिैन फराइसाѬानो गाबोनिन हादर खुं िग̬र । िबसोरनो 

हादरिन गोगगो नोगोरा̬रबो जाहैयो । बर'फोरिन सोलोथंाइया̬र दाहारा दासो इस े दावगाहांदो ं । नाथाय 

गोसो होनानै सोलोनंायिन आंखाल नुनो मोनदो ं । मोजाङै फरायफंुनानै लानो हायाखै । ̭ज̮ख बोहै̭थयाव 

(stream आव) फराया मानो बेखौ गोसो होनानै सोलोथंौनांगौ एबा फरायथौनांगौ जाहाथे आनजादफोराव 

मोजाङै िद̮хफंुनो हायो । आ̭थखालाव बर' लाइमोनफोरिन गजेेराव आदाखाविनया सोलोथंाइ लानाय नुनो 

मोчोसंै । हालावबो थाङा मयैाव थाङा जानाय ननुो मोनदो ं । फरायसा̭लफोरावबो थाथेरनानै सोलोनंाय नुनो 

मोना । फरायसा̭लिनѬाइ खारखुमा लांनानै बहाबा आУा मा̬रनाय, मबाइलजो ंगोदोनानै थानाय आखला दा 

सो̭लफुथारदो ं । बेफोरखौ सामѹायनो थांѹाबो समाजिन नोजोराव फोरोिंग̬रफोरा दाय जायो । नाथाय गथ’िन 

िबमा िबफाफोरा गथ'फोरखौ सामѹायनाय नुनो मोना । फोरोिंग̬रफोरिन उԓथासो खालामनाय नुनो मोनदोसंै । 

फोरोिंग̬र िबथांमोनखौसो देहाया̬र साजा होनाय एबा बथुारनाय जाथाइफोरा सो̭लनो हमदो ं । बेयो मोजां लखैोन 

नङा । हा̬रयाव खहा लाबोगोन । आं सानो फरायसाफोरा आѸु̭थ गैयै जानो नाङा! नङाѹा हा̬रया िबसोरिनѬाय 

जेबो िफथाइ गोनां आरो नोजोराव गोनां हाबा मावनाय मोюाय नङा । बखेायनो गोगगो सोलोथंाइखौ जोनंो 
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नांथारगौ । गुनगोनां सोलोथंाइ मोनѹासो हा̬रयाव रोखोमा̬र हारोथंाइिन फराइसा एबा लाइमोनफोर मोनगोन 

बेयो सैथो । 

आ̭थखालाव बर' लाइमोनफोरा बादायलायनाय आनजादफोराव ला̭थख' होюानै बंुजायो । दािन आसाम 

सरकारा खुं बाय थानाय, टेट आनजाद आरो ADRE-2024 आनजादाव साबेसे बर' िबनायसाफोरा आनजाद 

̭लरदो?ं बहाबा-बहाबा आनजादिन ̭मͶवाव िबनायसाफोरा बंुनो थाङोѹा ला̭थख' बंुजायो । िबिद खाबखुौबो 

बर' लाइमोनफोरा मानो मैͼर खालामनो बाहागो लायाखै? बु̭जना मोनाखै जो ंबािदया । बर' लाइमोनफोरा िबिद 

बादायलायनाय आनजादाव ज'वाѹा बोरै जागोन? हा̬रखौ िबिदजो ंगोरो-ंहा̬र दानो हागोन नामा? लेकचारजो ं

हा̬रखौ गोरो ं हा̬र दानो हाया । साѬोमबो लाइमोनफोरिन जौगानाय फैѹासो हा̬रिन गेजेराव गोरो ं मान̭स 

मोननो हागोन । हारोथंाइया̬र सुबंु सԐफद मोनगोन । जोिंन लाइमोनफोरा बेफार फालांिगयाव मोजोमनो हागोन । 

हा̬रखौ फोजौनोѹा फालािंगयाव आखाइ होथारनांगोन । होमѹासोना हा̬रया गोजौ फासͤ दावगानो हागोन । 

राव थुनलाइ जौगानायिन हाबाफा̬रयाव बाहागो लानान ैहा̬रखौ फोजोनंो ̭समां नुनो रोनंांगोन । 

जोिंन लाइमोनफोरा गोलͧयै रां खामायनायिन लामा̭थंसो गोसो होनाय नुनो मोनदोसंै । िबिदѹा जोिंन 

हा̬रिन इयुन लामाया बहा̭थं आगान सुरदो ंसाननानै नायѹा गोमोनो गोनां जायो । लाइमोनफोरा खाइसेया 

सानदोखंोमा राजखा̮хया̬र हानजायाव थानानै हालजाΥंा जानो! बेयो नाथाय मोजां लैखोन नङा । 

राजखा̮хया̬र हानजाफोराबो जोिंन लाइमोनफोरखौ मैͼर खालामनाय नुनो मोनो । जाइफोरा भटारस नङा-

िबसोरखौ जो ं बेयाव बाहागो लाहोनो नाङा । जेѹा̭सम ̭जदाइन बोसोर बैसोआव आगान सुरा अѹा̭सम 

िबसोरखौ बेिनѬाइ जानगार होनांगौ । नङाѹा िबसोरिन सोलोथंाइ लानांगौ बु̮ѹया ओरैनो बारग' लांगोन । 

गुसुङै – आ̭थखालिन लाइमोन सͣηा ̭सӾलाफोरा गोगगो सोलोथंाइ लानाय, समाजखौ गोΥो ंलामाजो ं

लांनाय, धोरोमा̬र िब̭थङाव मोजाङै फोरोथंाइ लानान ैगावखौ गाविन आ̭थङाव फसंनो हायोѹा जोिंन बर' 

हा̬रिन इयुना माѹाबाबो खोम̭स नङा ।    
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1975 Dodge Dart  

 

 

      Kishore Wary, Chicago, USA. 

As I was completing my PhD training at NEHU Shillong (1988-89) and preparing to 
move to the USA, my mentors emphasized two important skills I needed to acquire: 
a) how to drive a car, and b) how to prepare my own meals. In this essay, I will 
describe my experience buying a used car in the US and the outcome of that 
process. 
 

Barely after two months of living in 
Philadelphia, in the United States, I 
acquired my first ever auto driving license 
from the State of Pennsylvania Department 
of Motor Vehicles (DMV), also known as the 
Pennsylvania Department of Transportation 
(PennDOT). Thereafter, in March/April of 
1991, I purchased my first used car, a trusty 
American-made 1975 Dodge Dart, for just 
$500 (1 USD was equivalent to ~20 INR in 
1991). For comparison, the cost of a brand 
new 1991 Toyota Corolla was ~$10,000, 
while the Hyundai Sonata was about 
~$5,000. Used car salesmen usually have 
interesting vocabulary and style, as a 
persuasive, sweet-talking salesman 
claimed that Elvis Presley had owned a 
1961 Dodge Dart. No kidding, but I was a 
big fan of Elvis Presley's songs. 
Nevertheless, I bought this old car primarily 
for my commute, not because of the used 
car salesman’s pitch. Eventually, the 
salesman asked me to purchase auto 
insurance, so in the process, I also became 
a member of the American Automobile 
Association (AAA) and purchased an auto 
insurance through the AAA. 

With a maroon exterior and a cream-
white top, my Dodge Dart SE, (I had a 
nickname for this car, Elvis), boasted a 
robust V6 engine, a proof to American 
automotive competence in the 1960s and 
'70s. Its interior, adorned with beige leather 
upholstery and wood paneling, displayed a 
vintage charm. Despite its age, the Elvis 
offered surprising comfort, with spacious 

seating and sufficient legroom, perfect for 
long drives. This old faithful car consumed 
a gallon of 87 octane (unleaded) every 10 
miles at a time when the gasoline (petrol) 
price per gallon was hovering around 0.80 
USD. One tank of gasoline was sufficient for 
me for 2–3 weeks. Driving during the 
summer was fun, but the winter was not. 
But then leather gloves became handy to 
protect my hands from freezing cold 
temperatures. 

For me, this gas-guzzling car became 
more than just a vehicle—it was a 
companion on the road of life and weekend 
grocery shopping. It also allowed me to 
improve my driving skills and learn how to 
negotiate during rush hour traffic. 
Sometimes I drove to and from the 
Philadelphia airport or the Phillies baseball 
stadium in South Philadelphia. During the 
long weekends, I drove to Poconos 
Mountain, Lancaster-Amish County, the 
Longwood Garden, King of Prussia, Cherry 
Hill, and shopping malls in the suburbs of 
Philadelphia. The songs of FM 93.3 
WMMR, Philadelphia's radio station, 
accompanied every drive through the 
streets. Whether cruising down the Market 
Street, Broad Street, or navigating the 
historic neighborhoods, Elvis and the 
classic rock radio songs made every trip 
entertaining. I was also a fan of country 
music, but Philadelphia FM radio stations 
did not play the best of it. 
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In the August summer of 1992, on a 
sunny weekend, I embarked on an 
adventurous journey. Elvis and I joined 
forces with my colleague Jan and his family 
for an epic road trip to Washington, DC. 
With a second car, a 1990 Hyundai Excel 
(red exterior), trailing behind, our plan was 
to explore the nation's capital, which 
housed several prestigious world class 
museums. 

 

 

 

 

 

 

As we cruised southbound on the I-95 
highway, the summer sun in a clear blue 
sky filled the journey with promise and 
excitement. However, the adventure took 
an unexpected turn as the Elvis began to 
lose steam near Baltimore, MD. Unwillingly, 
I steered onto the shoulder and opened the 
hood, hoping for a quick fix. Underneath the 
hood, the Elvis's V6 engine showed its age, 
its once-potent roar reduced to a sputter. 
Despite my best efforts, a mechanical glitch 
brought our journey to a halt. Just as 
frustration began to set in, a highway patrol 
officer (sheriff) pulled over next to my old 
car. With courteous concern, he asked what 
I planned to do with the stalled vehicle. As 
we were exploring options, fortunately, a 
tow truck arrived. It was a surreal 
experience. The tow truck moved the 
immobile car about three miles to the 

nearest car repair garage. After 20 minutes 
or so, the garage mechanic provided an 
estimate of $800 to replace the 
transmission. Faced with a hefty repair 
estimate, reality hit hard—I didn't have that 
kind of extra cash to spare. With a heavy 
heart, I made the tough call to part ways 
with my Elvis. For $85, the Elvis was towed 
away to a junkyard - I was a little sad. 

Fortunately, the other Hyundai Excel 
did not become stranded. With my family 
friend, Jan, graciously accommodating us 
in the Hyundai Excel, we continued our 
journey to Washington, DC, undeterred by 
the setback. The museums welcomed us 
with open arms, and amidst the artifacts 
and exhibits, we forged new memories that 
overshadowed the temporary woes of the 
road. 

 

 

 

 

 

 

Figure 2: Jan and his two sons watched to 
see what I was doing with the hood of my car 
raised. 

Looking back, my Elvis, the 1975 
Dodge Dart may have been short-lived, but 
its legacy lives on in the tales of our road 
trip misadventures. It taught me resilience, 
the value of trustworthy company, and the 
unpredictability that makes every journey a 
story worth sharing. And so, with a salute to 
my faithful Dodge Dart and a smile for the 
adventures it brought, I cherish the 
memories of that sunny summer weekend 
on the I-95 South to Washington, DC. 

 

  

Figure 1:  A 1975 Dodge Dart (Elvis) that 
stalled on the I-95 highway near Baltimore, 
Maryland. Just 10 minutes earlier, this car 
had been playing my favorite song on the FM 
radio. I checked the oil and gas levels, but 
there were no leaks. 

Dr Kishore Wary is a faculty member at the University of Illinois at Chicago, USA. He is a published 
author and serves as an academic editor of several scientific journals. His hobbies include gardening, 
music, and tennis. 
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WATER-ENERGY-FOOD NEXUS IN THE STATE OF ASSAM: 

Focus on ecosystem services with present scenario & challenges 
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Introduction 

In the wake of a global challenge to overcome resource scarcity via optimal 
resource management by analyzing and assessing interrelations between water, 
energy and food security, a new approach known as the water-energy-food nexus has 
emerged (Marker and Venghaus, 2022. P 57-72). This “nexus” thinking originates from 
the concept that 'no externalities' are in effect; meaning that a third party must incur 
any cost or benefit produced by certain industrial or commercial activities done within 
that nexus. Hence, for the nexus to function optimally to provide fair benefit and 
resources to society, it is essential to internalize the implications and interactions of 
resources (Water-food-energy nexus in India, teriin.org). 

It is projected that world's fresh water and energy consumption will grow by 50% 
in 2050 compared to 2015 (Ding et al. 2020). While according to Hoff (2011), 
agriculture will also see an increase of nearly 70% along with another 50% increase in 
‘primary energy’ by the year 2035 to meet a growing demand. This rapid increase in 
demand stems from factors such as globalization, industrialization, increasing 
population, urbanization and climate change; the latter being a major driver in the 
change of global resource dynamics. However, there is a large amount of uncertainty 
as to how much of this demand can be met considering the shortage of resources in 
many regions, but mostly in developing regions. Food security and water availability 
are closely linked, and with climate change causing phenomenon like El Nino and La 
Nina, there has been a surge in extreme weather events causing flash floods and 
extended periods of drought, putting the vulnerable and marginal sections of the 
society at a greater risk. Increasing water stress in already stressed developing regions 
puts pressure on the energy and food sector and this shortage puts immense pressure 
on countries and their governments to be able to provide adequate resources to its 
people in an equitable manner, bringing out the challenges pertaining to the water-
energy and food sector. 

The water-energy-food nexus in India 

India is one of the world’s highly water-stressed economies, featuring extreme 
disparities in the spatial and temporal availability of water regionally, coupled with 
uncertainty in supply of resources with the prevalent and severe occurrence of extreme 
hydro-meteorological events such as prolonged droughts and heavy flash floods. 
Despite being water scarce, the agriculture sector in India uses between 85-90% more 
water than the global average of 70% (Katyaini, Mukherjee and Barua, 2021). This 
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water-stress poses a major challenge to the ever-increasing energy demand and 
population growth in India. One of the Sustainable Development Goals (SDG-6)  
emphasize that by 2030 target must be to increase water-use efficiency across all 
sectors to ensure sustainability and supply of freshwater to address water scarcity and 
to substantially reduce the number of people suffering from water scarcity (UN – 
SDGs). Keeping in view the Sustainable Development Goals, it becomes highly 
imperative to achieve water security to consequently achieve better food and energy 
security (SDG 2 and SDG 7 respectively), making the Water-Energy-Food nexus a vital 
area for research in the Indian subcontinent.   

The water-energy-food nexus scenario in Assam 

The mighty Brahmaputra and its numerous tributaries have been the backbone 
of the riverine state of Assam, contributing to the state’s economy and society by 
providing life sustaining ecosystem services. The river Brahmaputra has a pivotal role 
in shaping the livelihoods, institutions and infrastructure of the state of Assam (Nayak 
and Panda, 2016). Being majorly rain-fed, agriculture continues to directly or indirectly 
sustain more than 75 percent of the state, employing more than 53 percent of the entire 
workforce. According to the Government of Assam, 86% of the total population lived in 
rural areas, whereas 14% of the population in urban areas and the density of 
population also increased from 340 persons per sq. Km in 2001 to 398 persons per 
sq.km in 2011 (Census 2011).   

Apart from agriculture, rural communities also rely on the river for meeting their 
food requirements via fishing and local cultivation. According to the Economic Survey 
2014-15, net contribution of fishery sector to State Domestic Product is very minimal, 
and it is estimated at around 2.0 per cent. River Brahmaputra also is a major source 
of energy for Assam with 60% of the total energy availability coming from Hydro-
generation that functions through a Run of the River (RoR) system which is principally 
dependent on rainfall occurring in respective catchment areas. The overall power 
availability currently is roughly 1200 MW, including the State's own generation of about 
260 MW. Assam Power Distribution Company Ltd. (APDCL) is attempting to reduce 
the 200 MW gap by acquiring 100-150 MW from the open market.  

According to the Ministry of Food Processing Industries (MoFPI), 15.80% of the 
state's GSDP (Gross State Domestic Product) in 2018–19 was accounted for by 
agriculture and its related industries, while the India Brand Equity Foundation projected 
that Assam's GSDP will total Rs. 4.09 trillion (US$ 55.14 billion) in 2020–21. Assam is 
the largest tea producing state of the country and has the largest tea production area 
in the world, constituting around one-seventh of the global tea production (MoFPI). 
Approximately 503.46 thousand Tonnes of tea were produced in the state in 2020–21, 
accounting for 39.12% of all tea produced in India during that time, resulting in tea 
being a major contributor to the state’s economy.   

Apart from the conventional sources for power, Assam also has power potential 
in spheres like Bio energy (220 MW), Solar power (13760 MW) and Small hydro power 
(201.99 MW) (Northeast Electric Power Corporation Ltd). 
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Role of the Water-Energy-Food nexus in ecosystem services 

Water plays a key role in connecting the interactions between energy and the 
food sector. According to a study by Yang et al. (2016), the Brahmaputra River basin's 
future water, energy, and food production will be significantly impacted by the erratic 
future precipitation, volatile future temperature, and unknown amount of upstream 
water diversion.   

The water-energy-food nexus can be managed broadly by studying and 
assessing present water management practices coupled with gross energy production 
and consumption of the state in association with understanding the impact of water 
and energy on food systems and agriculture for a holistic approach towards 
sustainable economic growth. 

Water management    

Assam has an abundance of water resources from the Brahmaputra valley and 
the Barak valley, coupled with the numerous wetlands, watersheds, marshes and 
swamps. However, having two major river valleys also means that the state is in a 
highly flood prone area. Nearly 39.58 % of the total area of Assam is prone to floods 
and the extent of the state's flood crisis has been exacerbated by the severity of erosion 
on both banks of the Brahmaputra and its tributaries (Dept. Water Resources, Govt. 
Of Assam). The average annual loss due to floods in Assam total up to a whopping 
Rs. 200 crores as per the Water Resource Department of Assam.  

The Assam Government through the work of its various departments along with 
the aid of the Centre, has established certain water management practices in the field 
of agriculture for irrigation (Department of Irrigation) via systems such as:  

Gravity/Flow Irrigation System: A canal-based irrigation system that doesn’t require 
energy input with the addition of certain head work schemes generating certain amount 
of energy, however it remains to be capital heavy.  

Lift irrigation System  

Groundwater irrigation system  

Drip irrigation system  

Dug-wells, Shallow tube-wells and Deep tube-wells 

Watersheds   

For sustainable water resource management, Watersheds as an ecosystem 
service play a very crucial role. According to US (United States) EPA - Healthy 
watersheds provide many ecosystem services like nutrient cycling, carbon storage, 
erosion & sedimentation control, soil formation, water storage, water filtration and flood 
control to name a few.   

As per the “Watershed Development Component” under the Pradhan Mantri Krishi 
Sinchayee Yojna (WDC-PMKSY 2.0), Govt. Of Assam’s Nodal dept. - Soil 
Conservation department enlisted certain key management practices:   

Natural Resource management: For WDC-PMKSY 2.0, DoLR (Dept. Of Land 
resource), GoI (Govt. Of India) allocated 47% of the total fund for Natural Resource 
Management Activities.   
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Convergence with horticultural crops in next-gen watershed development projects will 
be a focus area because the primary goal is to double farmers' income in rural regions.     

Livelihood activities in watershed development programs aim to increase the 
productive potential of rainfed / degraded land and promote community-based local 
institutions. DoLR and GoI set aside 15% of overall funds for Livelihood Activities.   

Wetlands  

Wetlands, according to the Ramsar Convention, serve as a link between water, food, 
and energy. We need to preserve essential wetland ecosystem services and 
collaborate with our counterparts in the water, food, and energy sectors to establish 
security of these resources sustainably. Rice cultivated in wetland paddies represents 
over three billion people's primary diet (UN CBD Report 2015). Wetlands provide fresh 
water, aid in the replenishment of ground aquifers, and purify toxic waste from water, 
such as fertilizers and pesticides along with heavy metals and toxins from industry.  
They cover 12.1 million sq. km and account for 40.6% of total global ecosystem service 
value.    

Because, the ecosystem services provided by these wetlands are not valued so that 
their contributions are recognized in the nation's Gross Development Product (GDP), 
they are frequently ignored and become victims of urbanization and encroachment.    

Unfortunately, the ecosystem services of these wetlands are not priced to have their 
contributions recognized in the Gross Development Products (GDP) of the nation and 
are often neglected and fall victim to urbanization and encroachment. Wetlands 
governance has so far been failing to address sectoral policies providing incentives to 
lead to wetlands depletion (Choudhary and Deepak, 2020). 

Conclusion 

The Water-Energy-Food Nexus is an up-and-coming field of global research with vast 
avenues in the spheres of planning, policymaking, empirical studies and sustainable 
development. However, the nexus approach to overcoming barriers to the water, 
energy and food sector in India, specifically in the state of Assam is missing. There is 
a lacuna in the comprehensive study of interrelations between the water, energy and 
food sectors, which further leads to gaps in the understanding of how external factors 
such as climate change and international development projects impact this nexus and 
the overall economy of the state. Furthermore, the nexus concept is yet to be 
developed at an integrated scale while developing policies and governance 
mechanisms which coherently tie the three major sectors together, as one unit. There 
is also a dearth in the literature pertaining to the role of ecosystem services and their 
economic valuation for the water, energy and food sectors. 

Assam as a state has abundant resources which can be utilized efficiently, however 
only if those resources are managed sustainably. The nexus approach is a holistic 
concept giving sustainable and efficient solutions to problems which are rather 
demanding to solve through conventional unidirectional methods. The concept has 
potential to create opportunities in the water, energy and food sectors via capacity 
building, enhancing climate resilience and also adopting methods for mitigation of 
effects of climate change. Moreover, the nexus concept also opens avenues to explore 
the potential of ecosystem services and utilizes them efficiently to reduce pre-existing 
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burden on our stressed resource demand and supply. More primary research is 
essential to understand the intricacies of this nexus in a state which also has an 
impending threat of potential resource conflict over its water and land resources with 
its international neighbors.  
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Indulging in reminiscence  

 

 

        S. N. Brohmo Choudhury  
   Gurugram, Haryana 

It took some time to decide on a topic that I should write on. Going by the broad 
spectrum of subjects suggested in the circular, I thought of presenting the transition of 
development seen by the generation of our time which may be of some interest to the 
younger generation. Childhood nostalgia is a powerful emotion that can bring us back 
to a time of innocence and joy. An overwhelming feeling came to my mind as I looked 
back. Imagine the situation that existed seven decades ago. Bongaigaon, where I was 
born, was a village then. There was no electricity, no good roads, only three high 
schools, no college, limited bus service or train services for transport, telephones were 
a precious possession of some people, mostly used by the people who were in 
business. In the health services a few licensed medical practitioners (LMP) or 
homeopathic practitioners were available. From the government side only a primary 
health center existed. 

I remember very fondly the games we used to play. Especially in the afternoon, 
kids from the neibourhood used to come out in the school playground. We played all 
sorts of games. Running, chasing, jumping, tree climbing, kabaddi, football, cricket, 
spinning tops and many other games like marble playing, tip-cat (Gilli-Danda) etc. Kite-
flying was one of my favourite pastime activities in winter. During rainy days I enjoyed 
going out with friends for fishing with bamboo fishing rods.  

One of the incidents that trigger my childhood memories is indo-China war of 
1962. An eerie atmosphere made people nervous. I was too young to understand why 
the war took place. I remember a large-scale movement of military convoy towards 
Tezpur, Bomdila that passed through our town. This incident raised a curiosity in my 
mind to know more about the locations of the war that was happening. From the 
expressions of elder members of the family I could understand that our country was 
facing a deep crisis. My introduction to the political geography of India started with a 
very old big Indian map that was hung on the wall of our guest hall. Pointing at the map 
my elder brother used to show the locations of the Chinese aggression. The war lasted 
for one month (October – November). Chinese troops pushed Indian forces back, 
capturing their claimed territory in the Aksai chin region in the west and the Tawang 
Tract of NEFA (north eastern frontier agency, now Arunachal Pradesh). The conflict 
ended when China unilaterally declared a ceasefire on 20 November 1962, and 
simultaneously announced its withdrawal to its pre-war position. 

Major changes in the political boundaries of the states took place in 1956 
through a re-organisation of provincial boundaries under the States Reorganisation Act 
of 1 November 1956 on the principle of shared language. Saurashtra was merged into 
Bombay state. In 1960 Bombay state was divided along linguistic lines into Gujarat and 
Maharashtra. The Kannada-speaking areas were realigned from Bombay state to 
Mysore. Similarly, Bellary, south Canara, merged with Mysore along with some other 
districts of Hyderabad. Subsequently, the state was renamed as Karnataka in 1973. 
Earlier in 1953 Andhra State was created from part of the Madras Presidency and 
merged with the Telugu-speaking area of Hyderabad State. In 1969, Madras 
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Presidency was renamed as Tamil Nadu and the capital city of Madras changed to 
Chennai in 1996. In 1975 Sikkim, which was a small kingdom ruled by the Namgyal 
dynasty, was annexed with India. The map of India that was hung on the wall became 
obsolete with so many changes. 

We learn something new everyday from the surroundings as the time passes. 
My objective is to highlight some of the important incidents and developments in the 
region which influenced my mind from time to time. The first road-cum-rail bridge over 
Brahmaputra(Saraighat Bridge) which started in 1958-59 was completed in September 
1962. Saraighat Bridge played a pivotal role in the 1962 Indo-China war. 

I remember the language agitation in Assam during 1959-60 demanding 
Assamese language be made the sole official language. This sparked a political 
reaction. Students actively participated in the movement. Our family members were 
worried as my elder brother was then in the cotton college pursuing his graduation. 
Death of a young student due to unprovoked police firing on 4 July 1960 in the cotton 
college hostel campus made the situation worse. The government of Assam passed 
the Assamese Official Language Bill in October 1960 proposing two official languages 
i.e, Assamese and for an interim period, English. This decision sparked agitation in the 
Bengali speaking area of Barak Valley and situation worsened after the incident of 
police firing at Silchar railway station in which 11 people were killed. The Assam 
government had to modify the order and Bengali language was  given official status in 
Barak Valley. 

People of Assam were happy when the country's 1st Public Sector Refinery in 
Guwahati was set up in 1962. Bongaigaon Refinery & Petrochemicals Limited (BRPL) 
was incorporated in 1974 as a public sector undertaking. Amalgamation of Bongaigaon 
Refinery & Petrochemicals Limited (BRPL) with Indian Oil Corporation happened in 
2009 and the refinery today is part of Indian Oil Corporation. 

In 1966, the PTCA (Plains Tribal Council of Assam) launched an agitation for a 
separate statehood for the plains tribal communities of Assam called 'Udayachal'. The 
agitation took momentum and became a mass movement and continued for a number 
of years. The Government remained indifferent and tried to defuse by delaying. At the 
later stage, internal conflicts weakened the solidarity of the PTCA movement. 
Meanwhile, the All Bodo Students Union spearheaded the movement for Bodoland 
statehood. Initially, ABSU accepted the creation of the Autonomous Council of 
Bodoland under the state act called the Bodoland Autonomous Council (BAC) 
Act,1993. Soon after the creation of BAC, movement leaders again started agitation 
demanding Bodoland Statehood. The Bodoland Territorial Council was constituted 
under the Sixth Schedule to the Constitution and a Memorandum of Settlement was 
signed on 10th February 2003 between the Government of India, the Government of 
Assam and Bodo Liberation Tigers, to fulfill economic, educational and linguistic 
aspiration and the preservation of land-rights, socio-cultural and ethnic identity of the 
Bodos; and to speed up the infrastructure in BTC area. Agitation didn’t stop here. 
ABSU and its associate organizations as well as various factions of National 
Democratic Front of Bodoland (NDFB) continued with the demand for separate 
Statehood. Negotiations were held for a comprehensive and final solution. Finally, a 
Memorandum of Settlement was signed on 27January, 2020 between ABSU, NDFB, 
UBPO(United Bodo People's Organization), Government of Assam and Union Home 
Ministry. The major objectives of this settlement are (I) augmentation of area and 
powers of BTC and streamlining of its functioning; (II) resolving the issues relating to 
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Bodos residing outside BTAD; (iii) promotion and protecting social, cultural, linguistic 
and ethnic identities of Bodos; (iv) providing legislative safeguards for land rights of 
tribals; (v) ensuring accelerated development of tribal areas; and (vi) rehabilitation of 
members of NDFB factions. It was agreed to setup a commission to suggest the  
alteration of the area under BTAD. 

Imagine, the movement that started in 1966 for a homeland continued in phases 
culminating in the present form of BTAD in 2020. I was in the sixth standard in 1966. I 
retired in 2016 from government service. From time to time agitations continued in 
Assam reflecting a combination of issues like cultural pride, neglect of the region, 
economic backwardness. unemployment, poverty  and  lack of political will. Students 
took the lead role in theses agitations 

 I remember the tense situation during the Bangladesh liberation war  of 1971. 
The Mukti Bahini(also known as the Bangladesh Forces), was a guerrilla resistance 
force consisting of the revolutionary armed forces, paramilitary and civilians. Mukti 
Bahini became part of the Bangladesh-India Allied Forces. Civilians recruited by the 
Mukti Bahini were given guerrilla warfare training in Assam. I got an opportunity to visit 
such a training center at Haflong in N C Hills (now Dima Hasao district council of 
Assam). 

 Keeping in view the persistent demand of statehood of Khasi, jaintia and Garo 
hills council and Lusai hills District council and also need for a careful handling of 
NEFA(North Eastern Frontier Agency), the North-Eastern Areas (Reorganisation) Act 
and the North-Eastern Council Act were passed on December 30, 1971. These laws 
marked the emergence of Northeast India as a significant administrative concept, 
replacing the previous unit of Assam. The act provided for the establishment of the 
States of Manipur and Tripura, which were UTs. The act also provided for the formation 
of the State of Meghalaya (formerly Khasi, Jayntia and Garo hills councils) and of the 
Union territories of Mizoram (formerly Lusai hills council) and Arunachal Pradesh by 
reorganisation of the existing State of Assam. Arunachal became a full-fledged State 
on February 20, 1987. The formalization of Mizoram State was on 20th February, 1987.  

 I moved to Delhi in 1981. My first posting in the Ministry of Labour was a learning 
period. The Ministry of Labour gave me a good exposure to parliamentary systems. 
Each day was a part of the learning process. Handling of parliamentary matters such 
as parliament questions, parliamentary standing committees, consultative committees, 
calling attention notices etc. was always exciting. Dealing with the quasi-judicial 
matters like closure, lay-off and retrenchment under Industrial Disputes act,1947 and 
presenting legal matters in consultation with the central government standing counsel 
in the high courts and even in Supreme Court on these subjects was exciting. 
Exposures to court cases subsequently helped me in the Planning commission in 
handling the cases relating to “scheme of construction of high court buildings”.  

 The Assam Movement (also known as Anti-Foreigners Agitation) was at its peak 
during 1979–1985). This was spearheaded by the all Assam students union 
demanding the Government of India to detect, disenfranchise and deport illegal  
migrants. I cannot forget the notorious Nellie massacre that took place in central Assam  
on 18 February 1983. The massacre claimed the lives of 1,600–2,000 people from 
about 14 villages. Being in Delhi I had to face questions from many friends about the 
incident. 
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 The economic liberalisation process which started in 1991, also known as The 
new economic policy, refers to the series of policy changes which aimed at opening up 
the country's economy with the objective of making it more market-oriented and 
consumption-driven. In fact, attempts to liberalise the economy were started much 
earlier in 1984 by providing incentives to private production, subsidies to private 
companies for durable goods. Government support for science, technology and 
associated industries was increased and reduced the import quotas, taxes and tariffs 
on technology-based industries, especially computers, airlines, defence and 
telecommunications. There had been introduction of computers, printers, 
photocopying machines etc. in the government offices. The new policy of 1991 
required careful handling as far as the Labour Ministry is concerned. The new policy 
was going to impact a large number of employees in the organised sector. In M/o 
Laboure such issues were handled in various tripartite committees. 

 I moved to the Planning commission as Director from the Labour Ministry. 
Working in the sectoral divisions, viz., transport, urban development and programme 
evaluation organisation gave me wider exposure and satisfaction. In October 1996, the 
then United Front Government (a coalition government with AGP as a partner) 
announced "New initiatives for the North Eastern Region" outlining a number of 
measures for its development. As a follow up a High Level Commission (HLC) for the 
North East headed by Shri S.P. Shukla, the then Member, Planning Commission, 
submitted its report to the Prime Minister on March 7, 1997. The HLC critically 
examined the backlog in Basic Minimum Services (BMS) and gaps in infrastructure 
development such as Power, Communication, Irrigation, Flood Control etc. and 
recommended policy initiatives and programmes to bridge these gaps and rejuvenate 
the local economy along with measures for institutional reforms, additional resource 
mobilisation and affecting public participation in development activities. The HLC also 
estimated indicative requirement of funds for infrastructure development and 
suggested dovetailing the Scheme with the Plans of the State Governments and the 
Central Ministries/Departments. Earmarking 10% of the Plan Budget of the Central 
Ministries for the development of NE States was an important recommendation. 
Creation of the Central pool of resources out of the unspent balance was an important 
step.  

  I always wanted to be associated with work related to the North East. After the 
announcement of new initiatives a new department called Department of Development 
of North Eastern Region(DONER) was set up with a limited number of officers. I opted 
for posting in D/o DONER and worked for a short period. The department was 
subsequently upgraded to a full fledged ministry. As the Planning Commission was 
looking for officials to deal with the North East, I decided to join the commission. It was 
imperative to have a fairly good knowledge of various constitutional provisions before 
handling the North Eastern Region where each State has to be looked into through the 
related provisions, viz. Articles 371A (Nagaland), Article 371C (Manipur), and Article 
371F (Sikkim), Article 371H (Arunachal Pradesh), Article 371G (Mizoram), Article 371B 
(Assam). These special provisions are related to land, inheritance, forest, dispute 
resolutions, customary laws, etc. Article 244 (sixth schedule which facilitates the 
establishment of autonomous district councils in four states Assam, Meghalaya, 
Mizoram, and Tripura) and 275(1) (Administration of Tribal Areas in the sixth schedule 
areas) are important from resources allocation point of view in these areas. 
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   As an adviser, I was required to have a closer look into the priorities of project 
proposals. Extensive tours were needed before suggesting resource allocation. 
Progress of projects required monitoring based on the reports of the states and third 
parties engaged for the monitoring. Tenth Plan period was important for initiating major 
central sector projects like Special Accelerated Road Development Program for the 
North East (SARDP-NE), East-West Corridor, Trans Arunachal Highways, Gauge 
conversion of Railways, New railway Line (Silchar-Jiribam-Imphal, Harmuti - 
Naharlagun(Itanagar), Agartala-Sabrum to Maitri bridge over Feni river India-
Bangladesh border, Bhairavi-Sairang in Mizoram), Bogibeel bridge, Dhola-Sadia 
Bridge(Bhupen Hazarika Setu), Power Transmission Lines. Emphasis was given on 
monitoring by a high powered committee consisting of all the secretaries of the sectoral 
ministries including Finance. Regular monitoring of these projects has shown progress 
and many of these projects could be completed or were near completion at the end of 
the 11th plan. As far as state level projects are concerned, the Planning Commission 
provided liberal plan support like Special Plan Assistance (SPA), Special Central 
Assistance(SCA) for important state projects. In Arunachal Pradesh some of the 
important projects implemented under state plans are water supply project in Itanagar, 
state secretariat building, assembly building, road development projects, in Manipur 
some of the the important projects are assembly building, high court building, 
secretariat building, rejuvenation of Loktok lake etc. BTC could get financial support 
for development of roads, bridges, culverts, water supply projects, school buildings, 
hospitals etc. In Mizoram important projects that can be named are financial support 
under NLUP (New Land Use Policy) project, Rajib Gandhi Stadium. Substantial 
amount of financial support was provided during the 10th and 11th Plan period. With 
the change of Government in 2014 the Niti Aayog replaced Planning Commission in 
2015. NITI Aayog functions as a policy think tank and does not have the power to 
impose policies on states. The Planning Commission had the authority to impose 
policies on states for approved projects. The power of fund allocation is not vested with 
NITI Aayog but with the Finance Ministry. The Planning Commission had the power to 
allocate funds to state governments and central government ministries for various 
national and state level programmes and projects.  

         Now, occasionally I try to update myself with the latest progress of important 
projects. It gives me immense happiness as most of these projects have been 
completed.  
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Phwrmairing: Vivid Expressions Through Echoing 
Sounds in Language 

 

 

         Aronaisa Sagar  
       IIT, Delhi 

Have you ever found yourself in a challenging position of trying to explain certain 
Bodo words to non-Bodo-speaking friends, only to struggle for an adequate 
translation? In Bodo, these words feel entirely natural and precise, yet when attempting 
to express them in another language, it often seems as though the meaning slips away, 
no matter how fluent you are in the other language. It is as if the core of the word gets 
lost in translation. Consider the phrase “Onthai khwu phiu khuywi hor” (throw the stone 
away). What role does “phiu” play in this context? It is not merely onomatopoeic but 
provides a rich depiction of the action. Onomatopoeia refers to words that imitate the 
sounds they describe, such as buzz for a noise created by bees or bang for a loud 
noise. However, the Bodo word mentioned here is much more than just sound 
imitation—it evokes the intensity, or manner of the action itself. 

Then there is “Dor blang geobai” (the door has opened)—what exactly does blang 
signify? Or “Ang begor khwu glob monophlangbai” (I have accidentally swallowed a 
seed)—what does glob even mean? While the rest of these sentences can be easily 
translated, these small yet crucial words often carry the weight of the description, and 
they resist any direct equivalent translation. While it is possible to find words that 
approximate the meaning, the translation is rarely perfect. Of course, this challenge 
exists in translating any other words in a language, but these specific words—phiu, 
blang, glob—seem to represent the final frontier of translation. They defy exact 
interpretation, as though they belong uniquely to Bodo. In some cases, it is simply not 
possible to translate them at all.  The intonation in words like phiu is so integral that if 
you don't pronounce it correctly, it not only sounds like an ordinary word but also loses 
its meaning altogether. The intonation starts low, rises sharply, and then dips slightly 
at the end. This unique intonational pattern does more than just distinguish the word—
it also encodes motion, giving you a vivid sense of parabolic movement, as if you're 
watching an object gracefully arc through the air. Phiu isn’t just any word—it’s an 
Ideophone, a special kind of word where the meaning is inseparable from its sound. 
If pronounced flatly, phiu would lose the expressive power it holds. The rise and fall of 
its intonation doesn’t just represent sound but conveys an entire sensory experience. 
It paints a picture in your mind, giving you both the sound and the sensation in one. 
The intonation brings the word to life, making it dynamic and full of movement, 
capturing the essence of what’s happening in a single, vivid syllable. 

Ideophones have been an understudied linguistic phenomenon, despite their 
presence in most of the world’s languages across continents—whether in Africa, the 
Americas, or Asia. These words are highly descriptive, often condensed, and depict 
vivid imagery of sensory experiences such as sight, sound, movement, smell, shape, 
texture, emotion, or feeling. In the Indian subcontinent, linguists refer to them as 
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Expressives. However, detailed studies have only been conducted in a handful of 
Indian languages, including Hindi, Bengali, Tamil, and Nepali. Yet, ideophones are 
found in nearly every Indian language, across language families, and are considered 
a prime feature of the Indian linguistic area. A well-known example comes from Hindi, 
where the name of the popular snack Kurkure is derived from the 
ideophone/expressive kurkur, which evokes the sensation of crunchiness. You also 
find ideophones in Bollywood lyrics, like in “Dhakdhak karne laga” (the beating of a 
heart) or “Tiptip barsa pani” (the pitter-patter of rain). In poetry, expressions like kalkal 
describe the flowing of water. These words are woven into everyday speech and aren’t 
limited to artistic contexts—they exist all around us. Despite their wide presence, 
ideophones have not received the scholarly attention they deserve. While they shape 
the way we express sensory and emotional experiences, they remain somewhat 
underexplored, especially outside certain languages. 

Although the characteristics of ideophones may vary across languages, their core 
function remains largely the same: to vividly depict sensory imagery, as mentioned 
earlier. In Indian languages, ideophones tend to follow certain patterns, often 
resembling reduplication. Reduplication occurs when a word is repeated adjacently, 
such as in the Bodo sentence “Gwdan gwdan gosla baidw” (buy some new clothes). 
However, ideophones operate differently. Let’s examine this with an example. 
Consider the sentence “Dwisaya ziriziri bwhwilangbai” (the rivulet flowed away gently), 
where ziriziri is an ideophone that evokes the image of a gently flowing stream. At first 
glance, ziriziri seems like a case of reduplication. But unlike gwdan gwdan, where 
gwdan is an adjective and a word in itself, ziri cannot function independently. If we 
were to say ”Dwisaya ziri bwhwilangbai”, it wouldn’t make any sense at all because ziri 
alone has no meaning nor is it a word. It must always be ziriziri, and it cannot be broken 
down into parts. This is why we shall call it a pseudo-reduplication. 

Most Bodo ideophones follow this pseudo-reduplication form, where a word 
generally consists of two units that mirror each other and do not have any meaning 
individually, so they must remain intact to convey the intended meaning. However, as 
mentioned earlier in the article, there are exceptions—such as phiu, blang, or glob—
that are standalone words and are not cases of pseudo-reduplication. 

Ideophones in Bodo are particularly effective in conveying the intensity of weather 
events, especially rain. For instance, you might say “Phriphri” for a light drizzle, “Zeze” 
when it’s raining steadily without letting up, “Zubzub” when it’s pouring heavily, and 
“Dramdram” or “Jhrajhram” for a full-blown downpour. In addition to “ziriziri,” which 
evokes the gentle flow of water, ideophones can also describe various kinds of water 
movement. For example, “roro” is used to describe a leakage of water, while “soso” or 
“saosao” evokes the sensation of an intense flow or overflow. To convey the sensation 
of roaring, overflowing water, one can use “rwurwu.” Furthermore, ideophones can 
express other weather phenomena as well. For hot weather, you might use “haohao” 
or “hobhob,” while “thingthing” evokes scorching sunlight. To describe a pleasant 
breeze, you can use “khwlwkhlw,” and for a windy atmosphere, “hiuhiu” or “siusiu” 
captures the sensation perfectly. These expressive words enhance the vividness of 
our descriptions, allowing for a more immersive sensory experience. 
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Ideophones can also express visual patterns such as visibility or clarity, flashes, 
flickering lights, shapes, sizes, designs, or alignments. For example, “rwmwi-rwmwi” 
evokes the visual sensation of something seen from a distance that is not clearly 
visible, creating a sense of ambiguity. The word “dahdah” captures the sensation of 
something flashing right before our eyes, while “khlabkhlib” describes the twinkling of 
lights. When it comes to alignment, “gridgrid” signifies a perfect arrangement, helping 
the listener visualize order and structure. Some ideophones evoke sensations of 
tactility, encompassing texture, shape, and consistency. Words like “burlaburla” refer 
to small lumps, suggesting a coarse texture, while “bugabuga” describes something 
swollen, conjuring images of fullness. Additionally, “sibrosibra” illustrates uneven 
depressions on a surface, providing a tactile sense of irregularity. Ideophones also 
capture inner feelings, expressing emotions such as happiness, pleasure, 
anxiousness, fear, and other psychological states. For instance, “urangpharang” 
conveys the restlessness caused by the transitional period between winter and spring, 
while “usaobadao” signifies a general feeling of restlessness. The term “usukhuthu” 
reflects anxiety, and other ideophones like “mwthw-mwthw,” “mizlwu-mizlwu,” “gilung-
gilung,” and “gud-gud” evoke various emotional states, showcasing the depth of human 
experience. 

Some ideophones express manners of action, such as laughing, walking, or 
crying. For example, “hasu-masu” suggests acting without hesitation, conveying a 
sense of decisiveness. Conversely, “akho-phakho” implies acting inconveniently or 
disadvantageously, capturing the essence of difficulty. The ideophone “alw-alw” 
describes a leisurely pace, indicating a relaxed, easy approach to life. Movement is 
another area rich with ideophones. Words like “rwphwi-rwphwi” illustrate fluttering in 
the air, evoking a sense of lightness and grace, while “sreng-sreng” describes walking 
at an equal pace in an aligned manner, emphasizing coordination and rhythm. 
Interestingly, ideophones are less frequently used to evoke sensations of taste and 
smell. Among the 135 ideophones collected by the author, only one was identified for 
taste and another for smell. “Molmol” signifies intense fragrance, effectively capturing 
the essence of a strong scent, while “khwirwm-dwirwm” describes a tongue-stimulating 
taste that blends sweetness and sourness, illustrating the complexity of flavor. 

Bodo is rich in ideophones, much like many other languages in the Indian 
subcontinent. Ideophones play a significant role in the Bodo language, serving various 
semantic domains. They not only convey auditory sensations but also express a rich 
array of visual patterns, tactile sensations, and emotional states. These ideophones 
enhance communication by painting vivid images and evoking feelings in ways that 
ordinary words cannot. While there is no established term in Bodo to describe this 
phenomenon, a neologism can aptly capture it. Phwrmairing, a compound of 
“phwrmai,” meaning to express or convey, and “ring,” meaning echo, serves as an 
appropriate term to describe these special words, known as ideophones in English. 
This term encapsulates the essence of ideophones, highlighting their ability to resonate 
with the emotions and sensory experiences they represent. 

As Bodo faces a decline in both the number of speakers and the contexts in which 
the language is utilized, many individuals no longer engage with it outside their homes. 
Unfortunately, a troubling trend has emerged: children increasingly communicate in 
languages other than Bodo, even when conversing with their own family members. In 
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this context, ideophones stand out as some of the most vulnerable elements of the 
language, at the greatest risk of fading away. The erosion of these expressive words 
is particularly pronounced among Gen-Z speakers, who often neglect to weave 
ideophones into their everyday conversations. If this trajectory continues, these unique 
words could vanish entirely within a few decades unless proactive measures are taken 
to document them. It is essential for Bodo literary organizations and linguists to take 
swift action in preserving these invaluable expressions, as they constitute a treasure 
of the language. Indeed, the vitality of a language can be gauged by the frequency with 
which ideophones are employed and the richness of their inventory. Ideophones are 
intricately tied to their specific languages, often to the extent of being untranslatable. 
Thus, to safeguard the cherished Bodo language for future generations, prioritizing the 
documentation of ideophones is crucial; they are precious gems that require immediate 
attention. 
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Reimagining The Idea of Work in the 
Bodo Community 

 

 

    Savio Daimary 
           Gurugram 

The idea of a work or a job plays a central role in the decisions that we make 
before pursuing certain educational degrees and courses. Even after completing our 
higher education, we face the dilemma of choosing an ideal job that not only fulfills our 
pursuit but also gives us a sense of identity. The concept of work in human life has 
been seen from an array of divergent perspectives from the ancient times itself. 
Traditional Confucian thought emphasized on hard work, perseverance and ethics 
which aligned with the organizational values. Greek philosophers like Plato and 
Aristotle saw work as a knowledge driven productive activity while emphasizing on 
leisure and the need to adhere to ethical values. Max Weber in his work called The 
Protestant Work Ethic argued that work is a form of devotion or worship to God, and it 
transcended beyond satisfying our individual needs.  

For a person coming from a community that has long been marginalized and 
deprived of adequate opportunities, getting into a job is not only seen as an individual 
achievement but also an achievement for the community. However, this has also led 
to increased focus on certain professions leading to youths spending years in pursuit 
of getting a government job. The idea that only a few limited professions or jobs are fit 
for public service needs to be relooked as anyone can serve the community by being 
in other sectors as well. This belief has led to increased unemployment among the 
community where thousands of educated youths are competing for a limited number 
of government jobs. According to the International Labor Organization’s report on 
Employment in India 2024, there are 586 million Indians employed in different jobs 
across organized and unorganized sector. Out of which only 152 million jobs are in the 
organized sector (private and government combined). Government jobs number only 
14 million which means only 1.4 of working age population can become a government 
employee. Therefore, there is a need to encourage youths to explore jobs beyond 
government sector. The lack of specific employable skills among the youths of our 
community makes it difficult for youths to get into decent paying private jobs. 
Government policies should be finetuned to create cluster training centers where 
unemployed youths can learn skills that could make them employable in specific 
sectors. 

Young students when they are in school need to be provided with opportunities 
that help them to develop critical thinking skills which will allow them to explore 
opportunities across wide ranging fields. For this, schools as well as the civil society 
needs to play a larger role in creating an environment that nurtures critical thinking 
skills over rote learning. In today’s world where technology transcends our everyday 
lives, there is a need to promote ethical use of technology especially smartphones. We 
often see young kids being given smartphones at a very young age where they can 
browse through videos and gaming content to keep them distracted. This unhealthy 
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obsession with smartphone usage at a very young age can be detrimental for young 
kids when they are at their formative years of their lives. Therefore, it is even more 
pertinent for us to reflect and see how technology can become a facilitator for the young 
generation rather than becoming a stumbling block. 

There is an ongoing debate of choosing between tradition versus modernity 
where a culturally and traditionally unique community like ours face this dilemma at the 
crossroads of a globalized world. However, the emphasis should be to move away 
from this binary to a more cohesive thought process to embrace modernity while 
staying rooted to our traditions. There is a need to reimagine our community as a multi-
faceted community that allows young people to thrive in different disciplines which can 
lead to overall well-being of the community. We need to forego our dogmatic beliefs 
and practices like patriarchy, alcoholism, child trafficking, xenophobia etc. that acts as 
an impediment in realizing our true potential. 

With emerging technology trends like artificial intelligence, it is even more 
pertinent for us to be part of this as participants rather than consumers of technology. 
Therefore, our younger generation needs to be encouraged to explore opportunities 
that will lead to a varied talent pool in the community. In this age of fast-moving world, 
our society will not be able to move forward if we do not grab these opportunities. 
Therefore, for this to happen, we will need government policies along with civil society 
organizations to collectively work for ensuring our young generation is able to reap the 
benefits accruing out of a globalized connected world. 

References: 

1. https://timesofindia.indiatimes.com/business/india-business/ilo-reaffirms-
what-weall-knew-indians-are-crazy-about-govt-jobs/articleshow/108958110.cms 

2. https://plato.stanford.edu/entries/work-labor/ 
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Why should you invest in stocks? 

 

 
  Newton Basumatary 

           Gurugram 

Investing in stocks has long been recognized as one of the most effective ways to grow 
wealth, build financial security, and achieve long-term financial goals. While the stock 
market can seem intimidating, especially for beginners, its potential for high returns 
and wealth accumulation far outweighs the risks when approached wisely. Whether 
saving for retirement, building a college fund, or looking for ways to grow your wealth, 
investing in stocks offers numerous benefits that make it a critical component of any 
financial strategy. 

Why should you invest in stocks? 

1. Long-Term Wealth Creation: Stocks have historically been one of the best-
performing asset classes over the long term. Over the past century, the stock 
market has delivered average annual returns of about 10-15%, significantly higher 
than bonds, savings accounts, or other conservative investments. This means that 
even with market volatility, investors who hold a diversified portfolio of stocks for a 
long period are likely to experience significant growth in their wealth.  

For example, if you invested 1,00,000 rupees in an index fund that tracks the 
Sensex 30 years ago, your investment could now be worth over 17,45,000 rupees 
assuming a 10% average annual return. Compounding—when returns on your 
investments generate their returns—amplifies this growth over time. The earlier you 
start; the more time you give your investments to grow exponentially. 

2. Stocks help beat inflation: One of the biggest threats to wealth is inflation, the 
gradual rise in prices that erodes the purchasing power of money over time. If you 
keep your money in a savings account or cash, the interest you earn may not keep 
up with inflation, resulting in the loss of real value. 

Stocks, on the other hand, offer returns that generally outpace inflation. Companies 
that perform well increase their revenues and profits, which can lead to higher stock 
prices and dividends. By investing in stocks, you ensure that your money grows 
faster than the rate of inflation, preserving and increasing your purchasing power 
in the future. 

3. Opportunity for High Returns: Unlike savings accounts or bonds, which offer a 
fixed or modest return, stocks have the potential for significantly higher returns. 
When you invest in stocks, you’re buying a small ownership stake in a company. If 
the company grows and becomes more valuable, so does your investment. 

Some of the world’s largest companies—like Apple, Amazon, or Google—started 
as small firms with modest stock prices. Early investors in these companies saw 
exponential gains in their stock values as the companies grew into industry leaders. 
While not every stock will deliver such dramatic results, a well-researched and 
diversified portfolio of stocks can offer substantial growth over time. 
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4. Diversification to Manage Risk: One of the main concerns about investing in 
stocks is the risk of losing money, especially with market volatility. However, 
diversification—investing in a variety of stocks across different sectors—can 
significantly reduce that risk. By spreading your investments across different 
industries, company sizes, and regions, you minimize the impact that any single 
company or sector downturn can have on your overall portfolio. 
 
Additionally, using investment vehicles like index funds or exchange-traded funds 
(ETFs) allows you to own small shares in hundreds or even thousands of 
companies. This diversification provides exposure to broader market growth while 
reducing the volatility associated with individual stocks. 

5. Liquidity and Flexibility: Unlike real estate or other illiquid assets, stocks offer 
liquidity and flexibility. You can buy and sell stocks relatively quickly, allowing you 
to access your money whenever you need it. Whether you're planning for short-
term financial goals or long-term growth, stocks offer a level of flexibility that many 
other investments don’t. 
 
This liquidity also makes stocks a versatile tool in financial planning. You can adjust 
your portfolio based on your life stage, goals, and risk tolerance. For example, 
younger investors may focus on growth stocks with high potential returns, while 
those nearing retirement might prioritize dividend-paying stocks or shift to less 
volatile sectors. 
 

6. Dividend Income: In addition to price appreciation, some stocks offer regular 
dividend payments. Dividends are portions of a company’s profits that are 
distributed to shareholders, usually on a quarterly basis. Investing in dividend-
paying stocks can provide a steady income stream, which can be reinvested to 
compound growth or used as cash flow. 
 
Dividend stocks are particularly attractive for long-term investors, as many well-
established companies not only pay dividends but also increase their dividend 
payouts over time. Reinvesting dividends can significantly boost the overall returns 
of a stock portfolio, making them an essential component of a wealth-building 
strategy. 
 

7. Take Control of Your Financial Future: Investing in stocks empowers you to take 
control of your financial future. Rather than relying solely on savings, pensions, or 
social security, you can actively grow your wealth and achieve your financial goals. 
Whether it's funding your retirement, paying for a child’s education, or achieving 
financial independence, stocks provide a pathway to greater financial security and 
flexibility. 
 
By educating yourself about the market, developing a solid investment strategy, 
and staying committed to long-term growth, you can harness the power of stocks 
to build a secure financial future. The stock market rewards patience and discipline, 
and with time, even small investments can grow into substantial wealth. 
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Investing in stocks can be done in various ways direct purchase of individual shares 
through brokerage accounts or mutual funds. 
 
Conclusion: Stocks are one of the most effective tools for building wealth, beating 
inflation, and creating financial security. While there are risks involved, a well-
diversified portfolio and a long-term investment strategy can minimize those risks while 
maximizing returns. Stocks offer an opportunity to participate in the growth of the global 
economy, receive dividend income, and achieve financial independence. The key to 
successful investing in stocks is time. The earlier you start, the more time your money 
has to grow and compound. By investing regularly and staying focused on long-term 
goals, you can turn the stock market’s potential into lasting financial success. Now is 
the time to take control of your financial future. Start investing in stocks today to unlock 
the power of compounding, create multiple streams of income, and build wealth for 
yourself and future generations. 
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     FROM ORAL TRADITIONS TO WRITTEN LEGACY 
     Preserving Our Tribal Folk Songs 

 

 

D’Jiber Basumatary 
  New Delhi 

Introduction         

Folksongs are the melodic heartbeats that resound the stories, traditions, and 
cultural identity of a community. These oral treasures have been passed down through 
generations, with great risk of getting lost without any proper preservation methods. 
Therefore, preserving these oral treasures in sheet music ensures that they continue 
to resonate for our future generations. The faint scratches of musical notes in staves 
hold the power to immortalize the ephemeral beauty of our folk songs; not just that, 
they allow us also to cherish and share them with the world around us. 

Now a question arises. What is this Sheet Music? Can the folk songs be 
transcribed? And if they are done so, how reliable is this method of preserving? 

Sheet music is a visual representation of music, utilizing musical notation to 
convey melody, harmony, and rhythm. It comprises musical notes of varying values 
and pitch symbols, arranged on a five-line staff (stave) with four spaces. A clef symbol 
at the staff's beginning indicates pitch range, typically either treble (high) or bass (low). 
There are some key elements in Sheet Music which are to be well understood by 
musicians for communication and performance. These elements are the following: 

- Key signature: indicating scale (with number of sharps or flats) and pitch range 
to be sung or played on a musical instrument. 

- Time signature: defining rhythm and meter (cycle of beats per bar). 

- Chord symbols: indicating the chord progression in the piece of music. 

- Musical markings: for dynamics (soft or loud), for articulations (smoothly or 
crisply), for tempo (fast or slow) and for other expression signs. 

Western staff notation balances two aspects. One is the scientific aspect, which 
is based on mathematical concepts, such as pitch ratios, intervals, and rhythm, 
following predictable patterns. The other is the Non-Scientific Aspect, which utilizes 
symbols and abstract representations to convey musical information. Although not 
purely scientific, Western staff notation seamlessly blends art, logic, and convention. 
Standardized music sheets enable musicians to communicate and perform music 
accurately. 

Exploring the history of other nations 

To deepen our knowledge of safeguarding cultural heritage, let's explore 
international best practices in folk song preservation. By examining how other nations 
protect and promote their traditional music, we can gain valuable insights. This study 
will highlight two developed countries' exemplary models. 

AMERICA (USA) 

America, having the largest economy of the world with a high GDP of over $22 
trillion and being a global leader in advanced technology, has also a rich and diverse 
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folk songs heritage. The subsequent discussion will analyse the conservation efforts 
undertaken by American institutions to preserve traditional folk songs. 

American folk songs with surviving Sheet music 

Efforts to transcribe American folk songs into sheet music have ensured their 
accessibility for future generations, safeguarding a vital cultural heritage. Two iconic 
American folk songs exemplify this legacy: 

1. 'Yankee Doodle' (17th century): This timeless classic, influenced by Dutch 
 and British traditions, stands as America's oldest and most recognizable 
 song. 

2. 'The Girl I Left Behind Me' (1812): With roots in English folk music, this 
 enduring ballad, showcases the cross-cultural exchange that shaped 
 America's musical identity. 

Infrastructure for preserving and learning folk songs. 

The American government has set up a robust infrastructure for preserving folk 
songs and music learning. The following are some of the main departments which are 
actively working out to preserve the folk songs and facilitate research in music learning. 

1. Music Education Institutions: 

In America, music learning is incorporated in the curriculum of the schools, 
colleges and universities. There is an ample chance for the development of every 
musical talent of the society. The government administration promotes and facilitates 
music practice and learning. Some of the renowned American music institutions worth 
mentioning are: Berklee College of Music (Boston), Juilliard School (New York City), 
Curtis Institute of Music (Philadelphia) and others. 

2. American Digital Platforms and Archives: 

Americans have a good repository system to store and preserve music 
recordings, scores, and other related materials. Some of the digital platforms and 
archives worth mentioning are, the Library of Congress, Smithsonian Folkways and 
Internet Archives. 

3. Government Initiative: 

The National Endowment for the Arts (NEA), which is a government firm, does 
the funding of folk music projects and supports folk music festivals and events, giving 
chance to community engagement in musical performances. 

These infrastructures support the preservation and transmission of American folk 
songs and music traditions, ensuring their continued vitality and relevance. 

JAPAN 

Japan has the third largest economy of the world with a GDP of over $5 trillion 
and is a leader in advanced technology. That is not all; Japan has also a rich folk songs 
heritage. Now join me in the following discussion to evaluate the work Japan has done 
and is still pursuing to preserve its folk songs. 

 

Japanese folk songs preserved in Sheet music 

Two ancient Japanese folk songs have captivated hearts for centuries, their 
melodies and lyrics evolving through generations. Still performed today on traditional 

53 



instruments like the shamisen and koto, these songs showcase Japan's rich cultural 
heritage. 

1. Sakura (8th century): This song was originally in tonic-sol-fa form. This 

song celebrates the fleeting beauty of cherry blossoms and life itself. 

2. Haru no Uta (Spring Song, circa 10th century): This song is from the 

"Wamyō Ruijushō" collection. 

The Meiji Era Modernization (1868-1912) played a pivotal role in preserving 
Japan's folk songs. Amidst Westernization, traditional music endured reflecting the 
nation's resilience and cultural pride. 

Infrastructure for music learning & preserving folk songs 

Japan has engineered to set up a solid infrastructure for music learning and taken 
significant steps to preserve its folk songs (min'yō) by transcribing them into staff 
notation, ensuring their legacy for future generations. In the following discussion, I 
would like to examine some of the infrastructures of Japanese administration and see 
how systematic they are in preserving their valuable traditional folk songs. 

1. Transcription and Notation: 

Japanese people organise themselves with a good team of scholars and 
musicians who do the job of transcribing folk songs into staff notation. They collaborate 
with traditional musicians, respecting their interpretations and come to a common 
understanding. 

2. Cultural Department: 

This department organises regular festivals programme with cultural 
performances giving a chance to showcase folk songs and maintain their cultural 
significance and community connections. 

3. Publication, Documentation, Digital Archiving: 

In this department the transcribed folk songs are documented and published in 
various formats, including sheet music, books, and online databases. They also have 
the ‘Japanese Folk Song Database’ and ‘Min'yō Archive’ providing digital access to 
folk song collections, promoting preservation and dissemination. 

By embracing a combination of traditional and modern methods, Japan has 
successfully preserved its rich folk song heritage in staff notation, balancing cultural 
authenticity with accessibility for research and education. 

INDIA 

Now, let us shift focus to our homeland, India. 

In the subsequent sections, I will examine the history and efforts of transcribing 
and preserving folk songs into staff notation within India, specifically focusing on: 

• National level: India's initiatives and accomplishments 

• State level: Assam's experiences and challenges 

• Regional level: The unique heritage of Bodoland (BTC) area 

NATIONAL level: India's initiatives and accomplishments 
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India, though classified as a lower-middle-income developing country by the 
World Bank, making significant economic progress in recent years, has a rich and 
diverse folk song heritage. It has a wide range of traditional music styles and genres 
across different regions and communities. Indian folk music is deeply rooted in the 
country's cultural, social, and religious traditions. 

Indian folk songs with surviving Sheet music 

Several notable transcriptions of Indian folk songs have stood the test of time, 
remaining accessible to the public today. Some exemplary examples include: 

Early Transcriptions: 

- 'Raga Kafi' (16th century): Originating from Punjab's folk music, this transcription 
showcases the region's rich musical heritage. 

8th-Century Collections: 

- 'Baul Songs' from Bengal: A treasured compilation of folk songs. 

- 'Tamizh Tiruvacakam' from Tamil Nadu: A collection of devotional songs. 

- 'Sopana Sangeetham' from Kerala: An anthology of traditional music. 

These transcriptions not only preserve India's folk music legacy but also provide 
a glimpse into the country's diverse cultural tapestry. 

India's folk song transcription employs the 'Sargam' method, developed by 
Ahobala (17th century). This system remains in use till today. Additionally, Christian 
missionaries during British rule significantly contributed to transcribing Indian folk 
songs into Western notation. Notable figures include, William Jones (1746-1794), John 
H. Hinton (1821-1877) and E. T. Dalton (1834-1872). These musician-missionaries 
documented Indian music as part of their cultural and evangelistic endeavours. 

Infrastructure for music learning & preserving folk songs 

India boasts a thriving infrastructure for learning and preserving folk songs, 
supported by esteemed institutions: 

Key Institutions: 

- National Folklore Support Centre (NFSC), Chennai: Dedicated to 

documenting and promoting folk arts. 

- Indira Gandhi National Centre for the Arts (IGNCA), New Delhi: 

Preserves and promotes India's cultural and folk music heritage. 

- Sangeet Natak Academy (SNA), India's national academy for music, 

dance, and drama: Recognizes and supports folk artists. 

STATE level: Assam's experiences and challenges 

Assam has a rich and diverse folk song heritage, reflecting its cultural identity 
and traditions. Assamese folk songs are deeply rooted in the state's history, mythology 
and daily life. 

Assam tribal folk songs in Sheet music. 

Various traditional folk song collections from Assam have been transcribed and 
published in sheet music form available for our research work and education purpose 
including the following: 
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- Karbi Folk Songs (1950s-60s), by Dr. Verrier Elwin, 

- Assam’s Bihu Songs (1957), Prafulla Dutta Goswami 

- Dimasa Folk Songs (1970s-80s) by Dr. S.K. Chaudhuri (1983), 

Infrastructure for music learning & preserving folk songs 

Assam's rich cultural heritage is preserved and promoted through several key 
departments. Three of the main departments are the following. 

1. Assam State Cultural Department: Responsible for preserving and 

promoting Assam's cultural heritage. 

2. The Assam Sangeet Natak Academy: A state-level institution 

offering training and promoting folk arts in music, dance, and drama. 

3. The Assam Folk Music and Dance Academy: Dedicated to 

preserving and promoting folk music and dance. 

Assam needs improved infrastructure for folk song preservation and music 
education. Collaboration between government, private sectors, and community groups 
is crucial to safeguard its cultural legacy. 

REGIONAL Level: The unique heritage of Bodoland (BTC) area 

The Boros, Assam's largest tribal group, boast a rich cultural heritage of folk 
songs, dances, and music. Their traditional songs and energetic Bágurumbá dance 
reflect their connection with nature and ancestors. 

Boro folk songs in Sheet music. 

1. ‘Bwisagu Bwisagu’ is an old ‘New Year song’, dating back to 10th century 

was published in ‘Bodo Folk Songs’ by Dr. Mangal Singh Hazowary 

(1987) 

2. ‘Onsri Onsri’ is a Love Song, another old song dating back to 12th century, 

which was published in ‘Bodo Music and Dance’ by Dr. B.K. Barman 

(1995) 

These and other songs mentioned above are still in need of research for 
verification whether or not they are transcribed into staff notation. We need musicians 
who would generously come forward to take up the task of collecting these folk songs 
to transcribe and preserve them. 

Infrastructure for music learning & preserving folk songs 

The infrastructure for music learning and preserving folk songs in Bodoland 
Territorial Council (BTC) is quite limited due to the region's remote location and lack of 
resources. There is an urgent need of action to preserve and promote its survival for 
future generations. 

Challenges in Music Education 

The region of BTC faces significant challenges in providing quality education, 
including music education, due to inadequate infrastructure and resources. There is a 
scarcity of dedicated music institutions and trained music teachers in the region. 
Because of this the Boro traditional music and folk songs are at risk of being lost 
due to the influence of modernization and mainstream culture. 

Initiatives for Preservation 
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The Bodoland Territorial Council (BTC) has initiated measures to safeguard and 
promote Bodo culture, encompassing traditional music and dance. Key stakeholders 
driving this effort include: 

- Boro Literary Society, Boro Sahitya Sabha (BSS) 

- Cultural Department, All Bodo Students' Union (ABSU) 

- Bodoland University (Kokrajhar) 

- Sobha Brahma Music & Fine Arts College (Kokrajhar) 

- Private music institutions 

- Local community organizations 

The collective efforts of the above entities aim to promote music education, to 
revitalize and safeguard Bodo cultural traditions and to document traditional Boro 
music and folk songs for future generations. 

CONCLUSION 

In conclusion, I would like to state this, that my exploration of global folk music 
preservation efforts highlights two compelling reasons to transcribe our folk songs 
into staff notation. 

Key Reasons: 

1. Documentation and Preservation: Transcribing folk songs into sheet 

music ensures their permanent documentation, accuracy, and preservation 

for future generations. 

2. Education and Dissemination: Documenting folk songs in sheet music 

facilitates research, education, and sharing. 

Call to Collaborative Action 

Drawing inspiration from the developed countries discussed above, we must: 

- Develop infrastructure for preservation. 

- Establish institutions and community engagement platforms 

- Organize seminars and lectures on the importance of sheet music 

transcription. 

- Conduct workshops on Western music theory to impart theoretical 

knowledge and to master the skill of writing music (manual and digital). 

- Raise awareness among stakeholders, leaders, students, musicians, and 

cultural organizations to promote music education. 

Let us unite to transcribe our folk songs, share our cultural heritage and celebrate 
the music that defines us. By working together, we can preserve our folk songs for 
future generations and cement our cultural identity. 
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KHERAI CELEBRATION OF THE BODOS 
 
 
 
 
 

   Dr. Premananda Machahary 
                          Karbi Anglong 

 
‘Kherai’ is a religious celebration of the Boros. The Bathoubrai, the principal god of 

the Boros along with many other deities are formally worshipped in the Kherai celebration. 
This Kherai worship is performed in an open field taking due cognizance of the 
convenience of its participants. A particular place of the concerned field is to be cleaned 
and then consecrated by sprinkling holy water upon which the main altar is set up for 
Bathoubrai. Towards the north of the main altar of the Bathoubrai, an embankment of 
earth to adorn other deities is assigned. It is mentioned that the water is made holy by 
immersing a gold ring, nine bent-grasses and a branch of basil. A Sijou or Bathou plant 
(Euphorbia splendens) is planted on the main altar representing the god Bathoubrai. 
When a household celebrates Kherai  individually at home with the family, he or she may 
prepare the altars in his or her courtyard or within the campus of the concerned household 
in accordance with the convenience of the family. 

The word ‘Kherai’ may be derived from ‘Khoirabrai’, the Sibrai or god Siva. The Sibrai 
or Bathoubrai was known as ‘Khoirabrai’ or ‘Khoira Borai’ in yore. The Boros worshipped 
the Bathoubrai with the name of Giladambra, Khoiraborai, Sibrai etc.1 According to Mohini 
Mohan Brahma, a prominent Bodo scholar, the Boros worshipped their principal god with 
the names of Bathou Borai, Songraja, Khuria or Khoria Borai, Maharaja and Mahadev 
etc2. Dhuparam Basumatary describes as - ‘Khoy’(creation) + ‘Ergra’ means creator, 
Khoy+Ergra=Khoyerra=Khoirra, or Khoira Borai, Sorjigra Borai (a creator)3. At the 
present time, it is seen that the Boros worship Bathoubrai with the names of Sibrai and 
Khoirabrai or Khoira Borai. Even, the Boros worshipped Sibrai or Siva as their principal 
god in the days of yore4. There is a belief among the Boros that Sibrai meditated under a 
big Sijou plant on the mountains of the Himalayas5. In the absence of Sibrai or Siva In 
later periods, the Boros began to worship the Sijou plant as the representative of their 
almighty god Sibrai for which they called Sijou plant as ‘Sib-Burai’ (Lord Siva) or Bathou-
Burai or ‘Bathoubrai’, the Lord Bathou6. Nevertheless, the ‘Khoira’ or ‘Khoirabrai’ of the 
Boros was known as ‘Kirata’ in yore7.  The Boros were also known as Kiratas because the 
word Kirata is a general term referring to the people of Mongolian origin and which may 
refer specifically to the Boros8. The ancient Kamarupa was predominantly inhabited by 
Kiratas of the Mongolian people. In accordance with ‘Kalika Purana’, Siva ruled the ancient 
Kamrupa along with the Kiratas. ‘Yogini Tantra’ also depicts: 

   “Siddheshi jogini pithe 

   dharmah Koiratajah motoh.” 

 

The religion of the ancient Kamarupa was ‘Koiratajah motoh’ which definitely implied 
the ‘Kirata Religion’ of Kirata Siva who was also worshipped by the Bodo kings like 
Bhagadatta, king Bana, Bhaskar Barman, etc. as their prime god. It may be contended 
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that the ‘Khoira’ or ‘Khoirabrai’ comes from ‘Koiratajah’ propagated by ‘Khoirabrai’ or 
‘Sibrai’ and the word Kherai seems to have been derived from ‘Khoira’ or ‘Khoirabrai’ or 
‘Khoiratajah’. 

Of course, now-a-days the followers of the Bathouism worship the Bathou plant as 
a focal entity of their principal and almighty god. The Boros regard the Bathoubrai as the 
divine entity and they use to bestow the idea of the almighty god on Bathou. 

The main purpose of the Kherai celebration is to propitiate the goddess of wealth 
which is known as Mainao or Lwkhi. Though the celebration of the Kherai is started with 
the worship of Bathoubrai, the ultimate object is seen to concentrate in propitiating the 
goddess of wealth and the celebration beginning from the evening to the next morning 
comes to an end with the retrieval of ‘Mainao’, the goddess of wealth. 

It is to mention that some musical instruments are required to perform the Kherai 
worship. These are Kham (a big drum), Sifung (a flute) and Jotha (a pair of small cymbals). 
But the most important aspect is that a Doudini (a holy woman who is to be possessed by 
unseen spirit during the Kherai worship) and a Deuri  or Douri (a priest) are essential to 
perform the Kherai. 

There are mainly three types of Kherai worship – (1) Umbrao Kherai or Asu Kherai, 
(2) Dwrswn Kherai or Sali Kherai, and (3) Nokhor Kherai. 

(1) Umrao Kherai or Asu Kherai: It is celebrated before the harvesting time of ‘Asu 
Mai’ (Ahu paddy) during the Assamese month of Ashar (during June-July month). The 
object of the celebration of this Umrao Kherai or Asu Kherai is to reap a good harvest of 
Asu Mai (Ahu paddy) as well as for the welfare of the villagers as a whole. Since, the 
livelihood of the Boros is prominently paddy cultivation, they worship the Kherai  for good 
harvest of their paddy crop and general welfare of the agrarian community. 

(2) Dwrswn Kherai or Sali Kjerai: It is celebrated during the Assamese month of Kati 
(during September-October month) on the eve of the harvesting time of the ‘Sali mai’ or 
‘Mai sali’(Sali paddy), the principal paddy crop variety cultivated by the Boros during the 
summer season. This Dwrswn Kherai or Sali Kherai is collectively celebrated by the 
villagers of an area for the purpose of reaping good harvest of Sali paddy and also to 
propitiate goddess Mainao (the goddess of wealth). 

(3) Nokhor Kherai: ‘Nokhor’ means a household or a family, and when a Kherai is 
celebrated individually by a particular household, it is known as Nokhor Kherai. This 
Kherai is celebrated by the concerned family if it is suffering from unknown diseases, and 
also if it is faced constantly with inauspicious spirits and misfortunes. To get rid of the 
inauspicious spirits and misfortunes or diseases, the Nokhor Kherai may be conveniently 
celebrated by any of the aggrieved or suffered family. 

The most important role is taken by the Doudini who performs the worship of Kherai 
through her dance in harmony with the melodious tune of Sifung (flute), Kham (drum) and 
Jotha (cymbals) in the process of propitiating the Bathoubrai and other deities. The Douri 
(priest) renders his devotional services in offering oblations to the deities, if and when 
required, and he also takes care of the Doudini and maintains the need of the worship. On 
the other hand, the role of the ‘Oja’ is also significant who begins the incantations in 
rhythmic motion at the very outset of the worship and during the dance performance, as 
and when necessary, to wake the Doudini. The incantation chanted at the very outset to 
clean the place for making alters of Bathou and other deities till its completion with the 
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music of kham, Sifung and Jotha is called ‘Bathou Jagaijennai’ (beginning of the 
awakening of god Bathou).10 

The worship of Kherai starts in the evening of a particular day and ends the following 
day at the dawn. On the day of conclusion of the Kherai worship, the most important act of 
retrieving of Mainao is called ‘Mainao Bwkhangnai’. During this ritual of retrieving Mainao, 
the Doudini is possessed by the spirit of Mainao, the goddess of wealth and reproaches the 
people for not treating and using properly the ‘Mai’ (paddy) which is regarded as the goddess 
of wealth11. The Oja begs pardon on behalf of the people for their misdeeds. In the end the 
‘Mainao’ through the Doudini who is possessed by the spirit of ‘Mainao’ consents to stay at 
the homes of the worshippers at the persistent prayer of the Oja on behalf of the 
worshippers. 

Having the consent of Mainao to stay at the homes of the worshippers, they become 
very happy and they begin to dance in joy moving around the alters of Bathou and other 
deities following the Doudini. After a while of dancing, the Doudini holds suddenly the two 
bamboos posted in front of the altar of Bathou and she collapses. The worshippers then 
raise a slogan in the name of ‘Bathoubrai’ under the guidance of the Oja and who then 
sprinkles holy water on the head of the Doudini. As the Daudini regains her conscioiusness,  
the worship of Kherai, too , ends. 

Essentially, the Kherai is a great festival celebrated by the Boros for the welfare of the 
paddy cultivation and to reap a good harvest. 
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My Journey as the President of Northeast students cell 
An Autobiographical account by former 

President of Northeast cell, DU 
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My early life 

My name is Nityamani brahma. I was formerly the president of Northeast 
Student’s cell at Aryabhatta college, Delhi University, South Campus. 

I was Born in Nalbari district of Assam in 2001. My family shifted its base for a 
brief period of time to Udaipur district of Rajasthan before coming to New Delhi for 
good. I have done my schooling and undergraduate studies from Delhi. Since my 
school days I was an active student, be it in sports or extracurricular activities. From 
the 8th standard to my 10+2, I was part of my school football team and attended football 
academy to enhance my skills. I played as a midfielder. The football sport taught me 
important lessons of camaraderie, team spirit, coping with both winning and losing and 
the importance of physical fitness. I participated in different tournaments in and around 
Delhi, playing till the Club level. Then, to focus on my graduation, I refrained from active 
participation in football for the time being and played occasionally to keep myself fit. 
Now, as a 23 year old and still very young having a lot to learn, if we continue to engage 
with sports and let it build into a habit, it will help us maintain our fitness and build a 
good personality and also it presents opportunities to meet like-minded people.  

I did my 10th from St. Mary’s School, Dwarka in South-west Delhi and then 
changed school in 11th to Presidium School (now called – Prudence), also situated in 
Dwarka. At the new school, I quickly adapted to new circumstances in an optimistic 
way and participated in a plethora of competitions like MUNs, debates and extempore 
speeches. It was the time when I won my first Model United Nations (MUN) competition 
which is a United Nations based replica model competition where you represent a 
country. I won the 2nd prize in high commendation from the MUN president at that time. 
I represented Saudi Arabia in the UN human rights council. I also was selected for the 
post of community welfare secretary. It was the starting of my leadership experience 
as a youth. Finally, I graduated with 90% marks from my senior secondary school 
coming in top 3 of my class. Then I took admission in Aryabhatta college of Delhi 
University. I opted for under graduation in political science (Honours) whichis one of 
the top demanding subjects in Delhi university apart from Economics, History & 
Psychology. DU is known for its academic courses & extracurricular activities and has 
the largest college network all over Delhi, and thus  students from all over India flock 
to Delhi to study in DU for its name and fame. Delhi has, in fact, evolved as the most 
sought after education hub of the country in recent years with top academic institutions 
for humanities, science, law, management and engineering found in the vicinity. Some 

Noted personalities like Amitabh Bacchan, Shahrukh Khan, Zia-ul-Haq, Aung San Suu Kyi, Ajay 
Banga are products of Delhi University. 
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of the top institutes are IIT Delhi, JNU, DU, NSUT, DTU, NLU, Jamia Millia Islamia, 
SAU, IPU,  Amity University (a private university operating in the NCR region) etc., all 
of which have been at the top 10 NIRF rankings and NAAC accreditation score of A+. 
DU itself has been placed at top 6 rank in 2024 NIRF ranking. My college Aryabhatta 
has been accredited with a NAAC score of A++ in 2022, while I was in that college.  
While most of the above institutions offer specialised courses and a few additional 
courses, DU is one of the most versatile & dynamic in offering variety of courses 
ranging from undergraduate courses to masters and PhD courses in various streams. 
The university has a rich historical background that came into existence through Delhi 
university establishment act & was originally situated in the area of north Delhi 
famously known as North campus. Later, the South campus was added in the south 
Delhi area. Today DU is operating through a campus network comprising of North 
campus, South campus & off campus areas. The North & south campuses have their 
own administrative offices. The off-campus colleges are administrated through either 
North ro South campus offices based on the jurisdiction they fall in. The alumni of DU 
are renowned all over India and abroad and have contributed to the aura of the 
university. Noted persnalities such as Bollywood stars Amitabh Bachchan and 
Shahrukh Khan, who graduated from Hansraj College and Kirorimal college 
respectively of north campus, former army chief and president of Pakistan Zia UL Haq, 
the only female democratic leader of Myanmar Ms. Aung San Suu Kyi, the current 
president of world bank Mr. Ajay Banga are all products of Delhi Universirty. As a 
matter of fact, the principal Aryabhatta college Prof. Manoj Sinha was a junior to 
Amitabh Bachchan and they both worked together in the drama society. Numerous 
IPS, IAS, IFS, Indian army officers with decorated service records have studied in DU 
before they became distinguished alumni. All these are attributable to the distinct and 
unmatched culture of DU as compared to other universities of the National Capital 
Region and elswhere. The university and its colleges offer numerous opportunities to 
students that a student can choose to be a part of, be it in sports, debating, quiz, 
dramatics, dance and music, politics, Enactus (corporate engagement society, 
placement cell, student council, NSS (National service scheme), NCC (National cadet 
corps), NGOs etc. Two major events that are talked about apart from the societal 
events are the DUSU or Delhi University Students’ Union elections and the College 
Fest. The junior-senior bond through all these activities is what shapes the work culture 
of DU. This helps the students get a taste of real-life problems and solutions, and also 
the team work culture preparing for the life ahead. Democracy and elections are a very 
prominent part of DU culture, and Election season is the time when you feel and learn 
what democracy means and get engaged in the acts akin to the real life politics. During 
the Fest one can see the talents from diverse backgrounds come together to put up a 
show which are nurtured by the various societies of colleges throughout the year. One 
really learns the art of time management between academics & extracurricular 
activities as everything is tested in the last. Overall, the DU provides quite an 
experience if one knows how to take it all in. 

My Journey at DU  

When I entered the college in 2020, the COVID19 pandemic hit and we switched 
over to online classes. Nonetheless I continued my prudence legacy of being an active 
student & gave almost 7 to 8 interviews for the societies I wanted to join. In my initial 
first year, I was selected for numerous societies apart from the Northeast society and 
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my departmental society. I was also the part of debating society, NSS & CDF. The 
college reopened in 2022. In the political science society of our college, which is our 
departmental wing, each student is by default a member of the society, but to be a 
portfolio holder, one needs to contest elections and win; similarly in the Northeast 
students’ society, every student belonging to Northeast region is by default an ordinary 
member of the society, but to be in a position of responsibility, one needs to get elected 
through elections. Before becoming President in my third year of college for the 
Northeast society , I was also elected as joint secretary for my departmental society 
called Parisa, which is taken from first year batch only & in my second year I was also 
selected through an interview for the post of Joint secretary in NSS. So, before 
becoming President I already had numerous exposures to positions of responsibility 
which helped me in making my case strong alongside other contestants and my 
experience as a President worthwhile.  

My college Aryabhatta is named after the great Indian mathematician, Aryabhata, 
who invented the concept of zero in mathematics. The college is located in the main 
south campus area and is adjacent to Ram Lal Anand college, Motilal Nehru college 
and has Atma ram Satnam dharma & Sri Venkateswara college in the vicinity. The 
main South campus HQ is located nearby where the MA, MCom, MSc, MBA classes 
and research take place alongside a big library. So, there is always a crowd of students 
justling around the corner. In my department in first year there are 2 or 3 positions 
which a fresher can apply for namely Class Representative (CR), Joint secretary (JS) 
in the dept, the top post which first-years can apply for, and Library Representative 
which comes next to JS. I picked myself for the JS and I had to face a tough competition 
as I was contesting with my fellow classmates who were smart and toppers like me, 
they too had done same great work in school. Plus, we also had to contact seniors 
which were new to us at that time, create a bond & ask for votes. We also had to give 
a speech on the final day before voting & take questions from both professors & 
seniors. It was a tough one as my fellow contestants included a guy who was a good 
debater and the other one was already in a position of CR that is like the monitor of the 
class. I was good at one thing. Forming good answers to the questions I had been 
asked and in building trust with seniors. That gave me the winning ticket and when the 
result came, I won by a good margin. I also broke the legacy, by being a male winner, 
while in the pre-COVID years, the post was won my females only.  During my tenure 
for the department, I wrote an article for my departmental magazine called AGORA, 
which was annually published. That was my first ever publication that got out. The 
article was about India-China relations in the present & future as I have a profound 
interest in international relations.  The article was applauded by my professors. During 
our annual departmental fest, my professors, knowing my potential, picked me for the 
paper presentation competition. I was told to arrange a team to represent my college 
and my department against other competitors who were from other DU colleges and 
universities. Interesting fact is, I was in the organising team and three days before the 
competition I was picked for the competition. The Paper presentation competition is 
basically a competition where you are given a topic & have to research about it, then 
prepare a presentation slide & then present it. Depending upon the presentation,  
questions are then asked by your fellow contestants and the judges. Marks are given 
for confidence in narration, presentation of slides, quality of content and in answering 
questions. We were a three-member team & I was choosen as the team leader. I was 
to compile all the material and to answer all the questions that came from the judges 
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& others. It was a tense moment again and interestingly one of my members, a female,  
panicked at the last moment just minutes before our turn. If three days of hard work 
wasn’t enough, the last nail in the coffin was that in her panic, she refused to go out 
there in public. An earlier team had performed very well which added to the fear. This 
is where my leadership experience came into play. I went and talked to her and built  
up a team confidence that everything would be fine, saying “you just have to play your 
own part, and rest of the things I will manage”. Through my debating & MUN 
experiences, I have learned that confidence is the key in public speaking. Being in 
such positions for a prolonged period, public speaking becomes part of the life in 
college. Our topic was India-China beyond Galwan valley clash in Ladak that occurred 
in 2020. As I was already an international relations enthusiast, I was confident that we 
could make it. I answered the questions that was bombarded towards me with 
confidence and the result came. Our team won the 2nd prize. There was a pressure, 
as we were representing our college & department but confidence here is the key to 
keep your mind cool in tense situations. We got certificates & a cash prize of rupees 
1500. At the end, it was a joyous moment for our team as we just had three days to 
prepare for it, while others got 2 weeks’ time. My professors & seniors congratulated 
& applauded my performance for being a good team leader & a confident speaker. 
Even my opponents who won first prize applauded me for my quality of answers. All 
this wouldn’t have been possible without my team’s hard work and commendable 
performance. 

I stayed as the Joint Secretary for my department until February 2021 to January 
2022 and NSS Joint Secretary from November 2021 to December 2022. In the second 
year of my college, I left a few societies and focused fully in my department & NSS. 
The National service scheme aka NSS is a governmental organisation funded & 
supported by ministry of youth affairs & sports. It is like the NCC but while NCC is more 
focused on drills, NSS is a social service 
organisation. Its work culture is more like 
an NGO, the only difference being that it 
is government funded. Its certificate is 
highly useful in government job 
interviews as it is a government 
organization. It holds value in defence & civil service. To be eligible for a certificate in 
NSS, a member has to work in the organisation for at least 2 years consecutively. A 
member’s working days are counted in hours in a personal diary maintained by the 
NSS head office in Delhi. The NSS has branches in every college and university in 
India. The NSS also gives opportunity to its members to represent in sports meet, 
republic day parade marching contingent, National camps that take place in Manali, 
J&K etc. I was choosen for Jammu & Kashmir camp and I was the only member 
choosen for republic day parade from my college due to my physical standards & 
fitness, though there you have to get through rounds of selection to get in final parade 
contingent that performs in 26th  January Republic Day Parade. My Programme Officer 
chose my name but due to high fever and high workload, I skipped the selection 
process. Nevertheless, in a batch of more than 60 members, I was chosen to represent 
my college in Delhi camp. It was a proud feeling in itself. Every NSS members is called 
a volunteer and each NSS unit in a college is headed by a Programme Officer (PO) 
who is the unit chief. NSS, apart from having programme officers and teacher 
coordinators, is headed by the NSS President, Vice President, Secretary and Joint 

This is where my leadership experience 
came into play. I went and talked to her and 
gave confidence saying “you just have to 
play your own part, and rest of the things I 
will manage”. 

68 



Secretary which forms the council. Then there is the core team which has content 
head, social media head and at last normal volunteers. During my time in Covid I had 
worked in Covid help desk. My work was to initiate & coordinate between the patients 
of Covid and those who were willing to donate blood, oxygen & plasma. It was a hectic 
one as we had to talk to numerous people from morning till evening. That hard work 
later paid off and earned me the attention of my seniors and programme officer which 
helped in the selection of me as a joint secretary. 

During my Joint secretary tenure, I was managing all the social service 
campaigns around the college, interviewing juniors for selection in the NSS. NSS, apart 
from being involved in social service, also has the mandate to conduct all kinds of 
national and governmental programs that happens in a year. The social service 
campaigns ranged from cleanliness drive in college campus to Independence Day 
celebration, organising seminars on National themes, calling Army and IAS officers as 
chief guest speakers in motivational programmes. We also conducted rally races, 
Marathons, awareness drive & blood donation camps. I myself donated blood once in 
such camp. During my time we had launched project Akshar, for imparting basic 
education to underprivileged children staying in the college vicinity. During the NAAC 
team visit of our college which ranks colleges in overall performance, apart for working 
for the Northeast cell I was simulatively working for the NSS & representing my unit in 
front of NAAC team. They were quite amazed by our work done in the campus area. 

Overall, being a part of the NSS has enhanced my personality & has made me 
more patriotic than ever, as you find people from different backgrounds coming 
together to do one thing, doing social service for the society and the country. Most of 
the friends I made there were defence aspirants and wanted to join Army. A Few had 
also been to SSB (Service Selection Board) interview stage, that tests a person’s 
personality for suitability of employment as an officer in Armed forces.  

My life as the President of Northeast cell  

Here I was in my 3rd year of my college, where I found myself in the same spot 
that I was in during my new school, competing with the best students of my class in 
both academics and extracurricular activities. I was one of the few students who were 
counted as the best performers in all spheres of academics and extracurricular 
activities. Obviously, there was a plethora of competition between us, and each one 
was good. A few of them were doing masters like me and a few went abroad for higher 
studies. They also became post holders in other societies of college. It was just about 
how well you can manage between academics & society. I did pretty fine in there. I 
also have learned a lot from them & likewise they have from me.  This is the recipe for 
a great leader & a matured person. During my time our department had become one 
of the most well performed & active ones in the whole college. Everyone of our batch 
and of our junior batch was a part and in position of responsibility in some society. We 
were really recognised in all the circles of college & had good potential students. Even 
my juniors are doing great and some have taken admission in law faculty of DU.  

I was already a part of the Northeast cell by default, as I was from Northeast and 
had attended their fresher’s programme.  At that time, I was nearly in my last semester 
of 2nd year and had no intention of becoming President of Northeast cell. My seniors 
from my department who were also from Northeast and in the society, including the 
incumbent president, encouraged me by seeing my potential in the department, that 
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they would love to see me as the next president. I was in no hurry but later my NSS 
mates too, encouraged me to contest for it as they thought students from northeast 
barely interacted with other community students and that created a communication & 
cultural gap. They thought I could do something about it. I gave it a thought and felt 
that it’s a very good opportunity to serve for my people and community, change the 
image of the people of our northeast community in front of others. So, I contested for 
it. I went from people to people to establish ties and win trust. My seniors, too, 
supported me; I was contesting against a Nagamese girl and a Ladakhi boy. 
Noteworthy to mention, students from Ladakh and Sikkim are also included in the 
northeast cell along with seven northeastern states due to similar facial features. 

The candidates had to write a statement of purpose as to why they should choose 
one of them as the president and what they should expect from them. My intention was 
pretty clear, I wanted our society to get recognised more in the college and bring a 
cultural exchange and mutual respect amonst each other. Seeing my previous 
leadership experience & confidence, students voted for me and I was declared the 
winner, the President. The northeast cell had maximum no of students from Assam 
followed by Manipur, Mizoram, Tripura, Arunachal, Nagaland, Sikkim, Ladakh and 
none from Meghalaya at that time. The diversity of the northeast amused me and made 
me aware of and familiar to the diverse mindsets, cultures and eating habits of the 
people of these states. By becoming the president I became the sole representative of 
the whole northeast body in college council and society heads’ meet. During my tenure 
as the president, we conducted fests, cultural programmes, college trip to Manali and 
seminars for northeast growth. I was also invited to NEESDU meet, a university level 
higher management body of northeast societies across DU circuit. All the presidents 
of respective northeast cells are invited to raise their concerns. 

The true taste of leadership came towards me during the NAAC assessment 
period during August 2022 to November 2022 when I was heavily work loaded, as I 
was elected president of northeast cell and at the same time my tenure at NSS wasn’t 
ended. It was so far the most hectic phase of my life. Suddenly, you realise that you 
are the sole person responsible for day-to-day activities of the society, collecting and 
managing funds, disseminating duties and making sure everyone is doing his or her 
job well. Apart from motivating and resolving differences between fellow members, I 
also had to manage my other works and academics in between all that. At times I was  
left alone and had to make independent decisions and deal with a people from different 
backgrounds. That’s the job though being the president means being in a position of 
responsibility and taking accountability. Had to face both failures and successes 
coupled with some bad decisions and some good as a part of the journey. During the 
NAAC assessment period our college strived to excel as the best institute of DU in 
Delhi. So, our principal called upon all the society heads and urged us to give our best 
performance possible. Being in the post of President, I got to meet some really good 
and talented people from different course and backgrounds. Being an active student, I 
made friends outside my department as well and became known by all. This later 
served as an asset for me and I got help from all in getting works done when I was 
stuck up. After all, college is the place where you learn to build connections. 

My friends often said to me, “you are the only northeastern guy we have ever met 
who is very affirming and friendly, and also an exceptional personality.” They also said 
that Assamese students are more friendly compared to others. This hysteria has a lot 
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to do with miscommunication between other northeastern region students, as they like 
to be in themselves. My ability to mingle with people from different backgrounds also 
attracted my juniors and they learned a lot from me. A lot has to do with my staying in 
Delhi and going back to my hometown in Assam, which has made me to interact with 
city people on one hand and people of rural background living in completely different 
environment, on the otherhand. During the NAAC visit we performed various 
northeastern dances like Bihu dance, Bodo dance, bamboo dance from Mizoram etc. 
which became the highlight of the day event. We also put up a stall representing 
souvenir from northeastern states. Our college was also invited to the IGNCA (Indira 
Gandhi National Centre for Arts) to perform and we did the same show with a motivated 
team. Finally our college got the NAAC score of A++. I was part of the student council 
team who had worked day and night for this grade. I was out of home from 7am to 7pm 
working for the college during that time. Besides this, I had the worthwhile experience 
of interacting with different people on a daily basis and negotiating to find a good 
sponsor for our college fest as I was in the fest PR team that looked after marketing.  

During my tenure of the leadership, I had the opportunity to observe and study 
the persitent issue of non-compatibility or non-intermingling of northeastern students 
and other mainland students. The problem appears to be due to the inherent nature of 
our Northeastern students to remain reserved to themselves and rigidity to adapt to 
the way of life of the new place. Food habit is one major factor for being so, apart from 
language and religion. In my observation I found the rigidity more in case of students 
from Mizoram and Nagaland. 

In my opinion the northeastern people should start making their culture more 
open to others as that’s when anyone can make others understand their culture. Here, 
I might add that Assam is an exclusion, because Assam has been one of the successful 
northeastern cultures that is widely known by the rest of India but which seems to be 
lacking with other tribals of remaining sister states. At the same time, on the other 
hand, there is a general biased notion among the North Indians about the 
Northeasterners such as “these people eat non-vegetarian food only, they live in jungle 
or underdeveloped zones, they are akin to Chinese and are alien to India or Indian 
culture” etc. They fail to realise that diversity is the true beauty of India. Although our 
great leaders since independence movement wanted to make the Indian democracy 
an example for others by assimilating people from diverse ethnic backgrounds and 
making them coexist, it is still a journey in progress and much need to be done to 
change the general perception about each other in the diverse Indian society. The 
national media can play a big role in achieving this goal.  

My tenure as president of Northeast cell lasted from September 2022 to June 
2023 during which I was awarded the annual excellence award for my work as the 
president of the northeastern cell. After all the hard work, few mishaps & also some 
great days, it all came down to this day. At the time of receiving the award I got the 
commendation from our Principal as “Well done, Brahma, well done” whch was enough 
satisfaction for me to be well remembered by the Principal. Also, my teacher convenors 
praised by saying. “You were the best we could ever have. We never had to tell you 
how to do things, you always had a plan in mind, you always first made the plan and 
then came up to us for any other suggestions. You figured all the activities on yourself.” 
It was quite a feeling of accomplishment and it all added up to my experience.  
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The teacher convenors said “You were the best we could ever have. We never had to tell you 
how to do things, you always had a plan in mind, you always first made the plan and then came 
up to us for any other suggestions. You figured all the activities on yourself.” 

President as a path in college  

Well, I would like to say that being a president is surely hectic but it is worth it. 
Especially, being in the Northeastern society, it taught me so much about leadership, 
people and different mindset of thinking. It taught me how to be accountable to others 
and be more responsible. When people depend on you, you got to deliver on time. It’s 
a unique experience when you are heading the organisation. People look up to you for 
decision making. It also makes you humbler and understanding. You must stay 
unbiased in a position like this. Every DU college has a northeast cell. One can opt to 
be a member or be in a position of responsibility. Other than President, which can only 
be selected from third year, there are posts like Vice-president, General secretary, 
Treasurer, Assistant secretary and executive members. I got to meet several talented 
people during my tenure which was only possible as because I was in that position. 
You come out as a confident person in the end. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Dance troup that performed various NorthEastern dances 
during NAAC assessment period in Aryabhatta College.  

Members of the North-East Students’ Cell,  
Aryabhatta College 

Receiving the Annual Ecellence Award from the 
Principal (extreme right) 

 
The President Elect 
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Epilogue 

It was a worthwhile journey in DU that will forever stay in my memory and has left a 
deep impact on my thinking about how to view life, which I will carry forward in the next 
phase of my life. Having done all these things, I finally graduated in 2023 with 
distinguished first division and being among the top 10 of my class. I also cracked 
CUET PG in my first attempt to book my admission in Masters in DU. Meanwhile I also 
cracked the internship scheme of the prestigious NITI Aayog and had the opportunity 
to work with government’s best known think tank at its DMEO (development monitoring 
and evaluation division). I was the only one from my MA first year batch to get selected 
for this internship. There I met some acquintances from DTU and other top institutes. 
The learnings of my college experience are surely helping in navigating the unending 
world. Lastly, I want to say, a good leader is not the one who does not take any bad 
decision or also not the one who is too bossy or friendly. He should be the one who 
has the ability to take timely decisions and maintain a balance between friendship and 
work to get things done. There cannot be a perfect leader, as no one is perfect in our 
world but there can surely be a good leader. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

  

Nityamani Brahma is currently pursuing Master’s in Political Science from Faculty of Arts, 
Delhi University. He has also done internship at Niti Ayog’s DMEO vertical. He is a graduate from 
Aryabhatta College of Delhi University. He is also a football enthusiast. His parental roots are in 
the Baksa district of BTR, Assam. 
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आंिन िब̭जरसाली 

 

 

     पदमुी बर'  

           नॉथ͔ ईӏ िदҢी  

बाОाया ब ैसमिन जѹेा आं  कलेज आव बोसोरथामा̬र िब. एस. सी. िडηीिन फरायसामोन । गा̭म 

ओनसोलिन फरायसा̭ल, माय नाराजो ंलुनाय उखुमिन फरायसा̭ल आव बर' िबजोजंो ंफरायबोनाय । आं सास े

जामिब ̭सӾला मोन । टाउन सहरिन कलेज आव जेबो बु̭ज मोना जायोमोन । गावखौ गुबुनफोरजो ंगोरोबनो 

हाया हाया मोनबायोमोन आं । आगदा आग̭स जरैेबो गुबुन असमीया सͣηा ̭सӾला जोबमोन ।  

बेिन मादावनो सासे "दास " िबमुं िन ̭सӾला आंिन थाखोिन लोगोमोन । मोखां गхं बर'थार । नाथाय 

असमीया रायԂलायηा । ब ै̭सӾलाया आंजो ंलोगोसे scheduled Tribe student welfare scholarship  

लादोमंोन । उनाव िबयो आंिन मोजा ंलोगो जाबायमोन । िबयो ̮खनथानाय बािदѹा िबिन िबफाया सास ेबर' 

मान̭स आरो िबमाया असमीया मोन । लोगोसे िबिन िबफाया Ѧाइमारी बर' थुनलाइ आफादिन सोбोमामोन । 

नाथाय नखराव बर' राव रायԂलायनाय जायामोन आरो गथ' फोरिन िबमंु आबो 'दास' ̭लरबावनायसोमोन ।  

नै̭ थ बाОा - आ ंजѹेा गुवाहाटी इउिनभार̭सटीिन ह'ӏेल आव थानो नािगरदोमंोन ब ैसमिन बाОा । 

सम सौफैनायाव आं RCC -2  िहनजावसा फोरिन होӏल आव जायगा मोनदोमंोन । साथाम ̭सӾला थाजानाय 

( Three seater) खथा मोन । न' भारायाव थानाय िनΥइु ह'ӏेल ̭सट मोननान ैआं जोबोत गोजोन दोमंोन । 

आंिन Υुइ आिंन न'खरिन मान̭सѬा बां̭सन खु̭स जादोमंोन । मानोना गुवाहाटी सहराव िगिब खेबिन थाखाय 

हा̭स͔ङै गुबुन फोरजो ंथाहैगोन । आरो आंिन Ͷम मेट सानैिन सासेया बर' ̭सӾला  एम. ए. जोबथा बोसोरिन 

(MA Final year) ̭सिनयर मोन, बर' िबमुं िन । गुबुन सास ेͶम मेट आ आंजो ंसमान िगिब बोसोरिन (First 

year) ज’रहाट िन असमीया ̭सӾला, बͶवा िबमंुिन । बर'जो ंबर' ͷममेट जानानै थानो मोनगोन साननानै लोगो 

मोनलायनाय िन आगोलावनो गोजोनखाबायमोन आं । गाविन नखरिन मान̭सिनѬाइ गोजानाव थानो गोनां 

जायोѹा गाविन हादरिन, गाविन गा̭म खा̭थिन ѹाबो नखरसेिन बायिद मोनखाङो । आरो गाविन हा̬रिन, 

धोरोमिनѹाथ' साब̭सन जाबावो । बेबो मोनसे मान̭स माहा̬रिन एंगारनो हाय ै आखुथाइ । (Human 

Tendency). ।  

नाथाय गामीिनѬाय बर' िबजो ंफरायना फैनाय सͣηा ̭ सӾला Ѭा टाउन सहरѬाव फरायनो फैѹा गाविन 

बर' हा̬रिन गुबुन  सͣηा ̭सӾला नѹुानो गोसोखौ रेजͣ मोनलायो िगनाय गैया जायो मोन । नाथाय दखुिुन बाОाया 

बेसोमोनिद बां̭ सन टाउन सहरѬाव थाηा बर' Ѭा गावखौनो खोबथेनानै थानो नािगरो । बैफोरखौ नѹुा जो ं

गावखौनो जेनηा (Loser) बािद मोनथारोमोन । हाफामुवा मोखां जानान ैथानाङोमोन ।  

आं सानो आिंन बायिद गोबा ं बर' िबजो ं फरायना फैनाय सͣηा ̭सӾलाѬा टाउन सहरѬाव सौदाव 

सौ̭ससो गाविन थां̮ खआव सहै हायो ।  

बेबािदनो आंबो ह'ӏेल आव आगान होफैदोमंोन । आं सानदोमंोन बर' ̭ सӾला आंिन ̭ सिनयर आ आंखौ 

अननानै बरायगोन । नाथाय बेिन उԓथासोमोन । गुबुन फासͤ ज’रहाट िन बͶवा लोगोआसो आंजो ंअनलायनान ै

थानो नािगरबाय । आंिन दखना गाननायखौ िब̭लरलायनान ैनायबाय । ह'ӏेल Ѭेशस͔ मीट (Freshers meet) 

Ѧोηाम आव बागुͶमबा मोसानायखौ बयबो बाायबाय । नाथाय आंिन बर' ̭सिनयर आब'आ असमीया 

रावआव बंुबाय—“एइ िबलाक िक िप̮ъ देखुवाइचा? बͼत बेया दे̮खसे!” 

उनाव आं ̭म̭थ मोनबायमोन, आंिन बर' ͷममेट आ कामͷप ̭जलािन ̭सङाव थानाय बक' होननाय 

जायगािन गंस ेगोजौ फरायसा̭ल िन फोरोिंग̬र िबफािन िफसाजो । िबथाङा सास ेबर' सािहВ सभाजो ंलोѵा 
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थानाय फोरोिंग̬र । बर' मान̭सѹाबो, फोरोिंग̬र ѹाबो आंिन ͷम मटेिन नखराव बर' राव रायԂलायनो 

ला̭जयोमोन । गाव बर' जानानै जोनोम जानायिन गावखौनो गाव दखुु खालामोमोन ।  

गोजौआव मख'नाय जाथायѬा जानो हागौ गोबां आं बायिद बर' िबजो ंफरायना फैनाय सोलोसंाफोरिन 

जीउआव जाखाथारो । िगहां ला̭जहा ंगा̭मिनѬाइ टाउन सहरिन कलेज इउिनभार̭सटी फासͤ आगान होनाय 

बर' फरायसा फोरखौ गाविन हा̬रिन Ѭानो ̭सनायनो िगयो । ̭सनाया, ̭सनाय̭थ होनो ला̭जयो । बजबनो िगयो ।  

आसामावनो जो ंबर' Ѭा गावजो ं गाव ̭सनाय लायनो बायो, िदҢी, मंुबई ̭सटी Ѭाव जानो हागौ 

आरोबाव दखुु नांथावना । िबफोर टाउन सहरफोराव जोिंन गेजेराव बर' राव रायԂलायनाय, फरायनाय, बर' 

हा̬रम ुबाहायनाया जोबोत दखुु नांथावना । गैथारा होनѹाबो बांбाय बुं नाय जानाय नङा । 

दािनया फैदो बैफोर जͣनाया मानो जोिंन बर' फोरिन गेजेराव बां̭सन नुजा̭थयो? बेिन गबुै जाहोनफोरखौ 

आं आंिन थौले िगयानजो ंगाहायाव होनाय बाइिद िब̭जरनो सानबाय ---- 

1) बर' राविन ̭सन̭ӟ बर' सािहВ सभा आरो बर'िन मंुदांखा मैखोम आफातिन माखासे माव̭थѬानो 

गाविन नखराव बर' राव बाहायै एबा रायलाय,ै फरायै नुनो मोनो  ।  

2) माखासे दैदेनिग̬रѬा मंुआवल' हा̬रिन खामािन मावनो ओखंारनाय बायिदसो - मानो होनोѹा बर' 

राविन लखेा ̭लरिग̬रѬा, फोरोिंग̬रѬा ,दैदेनिग̬रѬा गाविन िफसा िफसौफोरखौनो बर' राव फोरोङाѹा माबोरै 

जोिंन राव आ इयनुाव थांनानै थागोन? सोरिन थाखाय लेखा ̭लरदो?ं सोरिन ̭लडार, सोरिन फोरोिंग̬र ? 

3) आसामिन बायजोआव थानाय बर'फोरिन अनगायैबो गवुाहाटी, तेजपुर, ज’रहाट, बायिद̭सना िफसा 

सहरѬाव थानाय बर'फोरिन नखरѬाव असमीया, िहंदी, इंराजी ल' िफसाफोरखौ फोरोѹंा ब ैइयुन जोलѬैा बर' 

रावखौ बोरै सोलोनंो? सोर फोरोगंोन िबसोरखौ िबमािन राव ? 

4) माखासे बर' नखरिन बर' िबमाѬा गाविन बर' राव हा̬रमिुन थाखाय बͼुमिन जेराव̮ख थाहैया मानो 

िफसाफोरखौ फोरोनंो गोसो होयै  । 

5) माखासे लखेा गोरो ंबर' हौवाѬा गुबुन हा̬रिन आइजोखौ हाबा लानायिन उनाव गाविन िफसा िफसौफोरखौ 

बर' राव, हा̬रम ुफोरोनंो ला̭जनाय एबा गोसो होयै Ѭानो गुब ैजाहोन बुं जायो । 

      गोजौआव बुं बोनाय जͣनाफोरखौ फोजोबनो हायोѹा बर' राव आ लासैयѹैाबो थांिफनगोन । बेिन थाखाय 

माखासे खामािनखौ बर' सािहВ सभा आरो बर' फरायसा आफाद आ गोबां बाायथाव हाबाफा̬र फोर, 

खामािनफोर मावबोगा̭सनो दं  । बैफोर खामािन Ѭाव जो ंसाѬोमबो बर' सुबुं Ѭा, मैखोम बाहागो लानो नां̭सगौ । 

बफैोर खामािनѬा जोिंन गुबै िडउिट होनना माव नांगौ । खामािन Ѭा जाबाय.... 

1) बर' नखरѬाव (गामी, टाउन, सहर) जेराव̮ख थाया मानो िफसा िफसौफोरखौ बर' राव रायԂलायनो, फरायनो 

फोरोनंाय । 

2) टाउन सहरѬाव बर' राव सोलोनंो सटͣर गायसनना लानांगौ । 

3) आसामिन बायजोआव थानाय बर'फोरिन नखरѬाव गावजो ंगाव थालंाय फैलाय खौसे̭थ थालाय नांगौ । 

4) गुबुन हा̬रजो ंहाबा लाѹाबो िफसा िफसौफोरखौ आरो गुबनु हा̬रिन िब̭स िफसायखौ बर' राव, हा̬रम ुफोरो ं

नांगौ । जो ं बर' सͣηा ̭सӾलाѬा गुबुन हा̬रिन राव हा̬रमु खौसो थाबैनो सोलोनंो गोसो होनाय नुनो मोनो । 

गाविनखौ बावगारनो नाङा, गाव जेराव जोनोम मोनदो ंबेखौ लानानै गोगगानो सोलो ंनांगौ । 

5) बयबो बर' िबमा िबफाया बर' िबहामजो, बर' िबजामादै लानो नां̭सगौ । गुबिुन मोजांखौ बजबनायाव 

गाविनखौसो जो ंबरѬा खोमागा̭सनो । 
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6) बयबो बर'Ѭा हा̬र अनफावरी (Nationalist) जानो नां̭सगौ । बर' राव हा̬रमु सोलोनंो, फोरोनंो, फेहेरनो 

बयिनबो िबखायाव गोΥो ं̭म̭जंक थानांगोन । 

7) गाविन िबमा रावजो ंगाविन ̭समा,ं साननाय फोरखौ गोरलैय ैफोरमायनो हायो बे बाОा खौ इयुन जोलफैोरनो 

फोरो ंनांगौ । नङाѹा िबसोरहा िबथा ( Origin) गैजायै जाहगैोन  । 

दा̭सम बुͼमिन Ѭाय 573 सो रावѬा गोमा लांबाय  । दा̭सम 7164 सो रावफोर सो̭लगा̭सनो दं होनना ̭मन̭थ 

मोननाय जादो ं । बेिन मादाव फैगो 2030 इंराजी मायथाइ ̭सम आरोबाव 3170 सो रावѬा बुͼमिनѬाय गोमा 

लांनायिन लामायाव दं़  । जोिंन बर' राव आ बेसेबां सात जाҢा सहायनायिन उनाव भारतिन संिब̭जद िन 8th 

schedule आव 2003 आव गनाय̭थ मोनबाय । जोिंन बे आगोमा ̭मलौदो िबमािन रावखौ जेसेबां हायो गोजौ 

फासͤ दावखौ होनो बयबो गोसो गुदुं जानान ै नाजा नांगौ । बर' िफसाѬानो, दैदेनिग̬रѬानो बर' राव खौ 

रायԂलायाѹा, फरायनो, फोरोनंो ला̭जयो, िगयोѹा 2030 मायथायाव गोमोर लांनो नािगरनाय 3170 (बांनोबो 

हागौ) राविन ̭लӏ आव जोिंन बर' राव आबो थाफागोन नामा सो ं̭ थ जाखांफैयो । गमामायैनो जामारोѹा बेिन 

दाया सोर जागोन? सोरिन सायाव हाѸु सारनो? गुबुन हा̬रिन सरकार आरो सुबुं Ѭा जोखंौ राΗस जानान ै

मनιाबनोसो नािगर गा̭सनो । जो ंगुबुन हा̬रिन सरकार िन सायाव फोथाया लाबा̭सनो गावबा गाव गसंथानो 

नाजा नां̭सगौ  । बयबो बर'Ѭा साηंा ं जादो । खौसेयै िबमा रावजो ं आवगायदो । िबमा राव गैयाѹा हा̬रया 

̭सन̮Ӓ गोय ैजागोन । फै जो ंसाѬोमबो बर'Ѭा समाय लािदिन - जो ंसोलोगंोन, फोरोगंोन, फेहेरगोन िबमािन 

राव । बर' राव गेवलांथो ं ।   
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बाथौ दोहोरोमाव 5 (मोनबा) होюाय सोदोबा जोबोद महИपूण͔ 

 

 

नबीन चш ӡग͗यारी 

गोदान िदҢी 
 

 

बर'फोरिन गुिद दोहोरोमा बाथौ दोहोरोम आरो बाथौ दोहोरोमिन गुिद बाОाया एरै - 

̭सजौिन ̭स̬रया ̭स̬रबा 

बाथौिन बाчोआ बाчोबा  

थाइिगरिन खंआ खंबा  

̭सफंुिन गुदुंआ गुदुंबा  

मोन̭सन̭स गͶुिन रावा फंबा  

बाथौ दोहोरोमाव 5 एबा मोनबा होननाय गुिद बाОाया जोबोद गोनां̭ थ आरो ओं̭ थ गोनां । बे 5 एबा 

मोनबा साननाय (counting) जोनंो बर' हा̬रिन गासबैो नमे खा̮х, आसार खा̮х, रीित-̬रवाज फोरखौ ̭म̭थ 

जोबना मोननो हायो । जरैे :- 

 

बाथौ दमुनायाव बाчोबा  

1. दोर̭सिन बाчोस े 

2. जोनोमिन बाчोस े 

3. जु̭ लिन बाчोस े 

4. बोराइनायिन बाчोस े 

5. Ͷंनायिन एबा थैनायिन बाчोस े 

̭सजौ िबफाआं ̭स̬रबा  

1. हािन ̭स̬रस े 

2. दैिन ̭स̬रस े 

3. बारिन ̭स̬रस े 

4. सानिन ̭स̬रस े 

5. अΥािंन ̭स̬रस े 

सुबंुिन सोलेरा खंबा  

1. खर'आ खंसे  

2. गोदोनाया खंसे  

3. मोदोमा खंसे  

4. आखाइया खंसे  

5. आ̭थंआ खंसे  
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िबबािदनो सोलेरा गरंबा  

1. खुगाया गरंस े

2. गनथंआ गरंसे  

3. खोमाया गरंसे  

4. हासुηाया गरंस े 

5. बाज'ηाया गरंसे  

बर'बोराइिन रावाबो फंबा  

1. ओिंन फंस े

2. िӨंिन फंस े

3. िӾलंिन फंस े

4. फोदिन फंस े

5. सेिन फंस े 

बर'िन आसाराबो मोनबा 

1. जोनोम आसार 

2. दैसारनाय आसार 

3. हाबा आसार 

4. गोथै गारनाय आसार 

5. बानбा आसार 

बाद खा̮хयाबो मोनबा 

1. अगर बाद 

2. फंӠद बाद 

3. दाउ̮ख बाद 

4. खावा̭ल बाद 

5. लाउखार बाद 

िबिदनो बर' माहा̬रिन गासबैो हाबा ͼंखा, मावनाय दानंाय, म̮чरिन गु҄ दिन गां लुनाय, बाथौ 
बावनाय̭थनायाव लाइजौ लाइजाम बनायѬा गासैबो मोनबा (5) जो ंलोबबा ला̮खनानैसो जाजोबो । आरो 
बर'फोरा फोथाइयोिद ओ:ं िӨं: िӾलं: फ़ोद: से: बे फंबा एबा मोनबा सोदोब जोसंो बोराइ बाथौआ बे मुलुगमाखौ 
सोर̭जदोमंोन होननानै । िबिन खाइनो ब े फंबा रावखौ बͼुम सोर̭जनाइिन गुिद माइिԂल एबा जोल ैमोनथोर 
होननानै बुबोदो ं ।  

बाथौिन पुण͔ ͷप अथ͔ आ जाबाय पंचतИ एबा बा थुबरु (हा,दै,बार,अर,अΥांिन थबुुर) । बे पंचतИ िन 
अ͵ҳ श̮΄ (नुनो मोनै गोहो) फोरखौ जो ं̭म̭थस'हाया, नुस'नो मोना, आखाइयो ं हमदांनानै मोना । हा, दै, 
बार, अर, अΥािंन ̭सआंव थाखोमानान ैथानाय नसु'हाय,ै ̭म̭थस'हायै, गोथौ सानथौ, रहӞ फोरखौनो बा-
गोथौ बाथौ होननानै बुङो ।  

बाथौ दोहोरोमाव जाय नुनो मोनै गोहोगोरा सोर̭जिग̬र इसोरखौ फु̭जनाय जायो िबनो जाबाय "बोराइ 
बाथौ" आरो बोराइ बाथौखौ फु̭जηा ̭सिबηा बर' हा̬रिन दोहोरोमखौनो बाथौ दोहोरोम होननानै बुं नाय जायो ।  

‘‘जै आफा बोराइ बाथौ’’ 

 

  

78 



गोरो̮хया सोरिन 

 
 

िहजुित Ѹӥ 

        गहपुर 

हरखाब ̭स̬र मोюा इԊजुराव आलायना दोюाय घ̬रयाव नाहरѹा नुबाय, समा माѹाबानो 7.30 

बा̭जबाय । हाखु दाखु ̭सखारना Ѹासाव कलगेट होना बाथͶमाव टावेल गांस ेलाना हाबैहैनायसै आं । हाथाय 

ͼखांना दगुखैां लोबखां खालामनानै खर’ मोखांѬाव माबार माबार फुननांगौ मुवाफोरखौ फुनखांना खानाय खाюो 

होना आयनायाव नायѹा नबुाय आंिन फारनै मेगना दाबोनो गोजा जानान ैदं । गाविन सायावनो िदउ िदउ रागा 

जाखांनायसै आंहा, गुिद गयैा िबजौ गयैा आबां जाबां हरफा थोलो बायिद̭समा गोसो खांनायिन थाखाय । गैया, 

हरसे थारला उчनुाय जामारा̮खसै आंहा । उчनुो नाजाथाब बायѹाबो िनшा रािनया गोबा फैया̮खसै आंखौ । 

िब̭सनायावसो उराव मोӟोमफोर अरनाय बायिद एवखालंाय सावखालंाय, ओरै बलेथायलाय हरै बलेथायलायैनो 

सोरांगलुायदो ं। जेѹा अवाल घ̬रया बाάावजासे दं॰॰॰, दं॰॰॰, दं॰॰॰ होюा नै बा̭जनायिन इंिगद होयो अѹासो 

“जानाय नंला एसेѹाबो उчलुांथार नां̭सगोन” सानना नाजाथाब थारѹासो माѹािद दो उчलुांखो मोन̭थ 

Ӡाबा̮खसै आं । 

बे थाम घпाल’ उч ुलांनानै मेगना गोजा जायाबा माथो जानो । दा̮ख गोसोम ग’गԓस गानलाङाѹा 

जाबावगोन । ओरैनोबा खायफा खायफा ̭सӾलाѬा गोसोम ग’गԓसखौ गुчाѬासो गानो होюा बुं नो नािगरो । 

जाय̮खजाया मैया बेला̭सयावनो िबना दोनखानाय आदा नाजा͔̬रिन रयेल एनिफҘखौ लायनो ओखंारलांनायस ै

आं ।  आंिनखौबो लांनो हागौमोन, नाथाय आंिनया इस ेजामबायबो नालाय,  मान सєानिन खोथा साюानै आरो 

आदािनया रयेल एनिफҘलाय, बखेौनो लाना थांनो साननायसै आं । आं जेѹा आदा नाजा͔̬रिन लांगोना मोनहैयो 

अѹा आदाजो ंबाजजैो ंबाराчायाव ̭जरायनानै साहा लोगंा̭सनो दंमोन । आंिन मोखां नुनाय लोगो लोगो बाजै 

गावदाङा आंनो ̭सयार गंसे बोОोदना होना ̭मिनӠुय ैबुं नायसै- 

: “फै ̭जरायफै । आंलाय थांनाय नंलासो साчो ंमोनहाय नोखंौ” । बाजैनो जेबो िफन होआ ला̭सनो 

̭मिनӠु ̭मिनना आदानाव गा̬रिन सािबखौ िबनायसै आं । 

: “सािबया गा̬रयावनो दंलै । थावा हले ̭लटारनैसो सोना लांखालै, नङाѹा ला̭ज नांगोनबो लामा 

गजेेराव । 

: “आं साहा लायिन ̭जरायथ” । बुं दोमंोन बाजआै । 

: “नांबाय थालालै बाजै । दा गोबावसो जागोन” । 

: “ए साहाबो लोलंाय थारला? हा मेगनालाय मानोथो गोजा जाखो ॰॰॰? ना आमोखाया िबखौनो हरफा 

थोलो गोसो खांना उчनुो ओखंार लायाखै नामासै । मोनगोनहाय आगै खाफालाव दंѹा ॰॰॰” | 

: “गोसो खाङा जायोलै गोसो थोफेरा थोफेरा गोसो थोनाय” । आदा नाजा͔̬रयाबो बाजैजो ंलोगो लाफाना 

बुं दोमंोन आंखौ । 

: “खौथाफोरखौ थारला थुरला रायԂलायबोखाहाय आगै, नङाѹा उनाव आчायगोनबो । ओरैनोबा 

आ̭ज खा̭लिन ̭सӾलाѬा जरेबायाव गानӠाब मोनै गोसो थोलाय खायो” । बंुिफनदोमंोन बाजैया । 

आंिद िदनै दलुुर मोननाव थागंोन बखेौ आदा नाजा͔̬र आरो बाजै गावदाङा मोन̭थ खागौ । आंनो मैया 

बलेा̭सयाव ̮खхाना लाखादो ं । आरो आंिद दलुुरखौ ̭सं ̭सं गोसो थोखोमाबाय बेखौबो ̮खхाना होबाय आं 
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बाजै मोननो । सानसे खा̭ल था̮ख थु̮ ख लोगो मोюा ̭सना̮खबो खालामना होखांबाय आं । बाजै मोनहाबो 

फसायदो ंदलुुरखौ । आंजो ंसमायԍले थारगोन होननाबो बुं दो ंबाजै मोनहा । ओरैनोѹाबो महरा बारा गा̭Ϛбाय 

नंखाया दलुुरना । हाया-जौआ सोमϚोϚो नायनो मोजां । 

जाय̮ख जाया मटर सायकेलखौ िदͼюा िकक होनानै बाजै मोनखौ “थादोलै आं थांनोसै” होनना ओखंार 

बोनायसै आं बाजै मोनिनѬाय । हथेलाव एसे Ͷ̭थ जाना थाव िदपुआव थाव सोना गा̬रखौ दाѸायनायसै आं 

दलुुर मोनिन  न’ होюा । 

मुङा जेरैहाय गावदा,ं महर मोखांѬाबो नायनो जोबोद मोजां बाजैना । बंुनो थाङोѹा बाथा बुथा 

सͣηाफोरखौ फाιा खालामनो हानाय महरा दाबो दं बाजैनाव । आदा नाजा͔̬रजो ंबाजै गावदाजंो ंहाबा जानाया 

बोसोर थामल’ जादो ं । सानैबो गसाइगाविन । कलजेाव फरायनायिनѬायनो गोसो थोलायखायोमोन नो सानैजो ं । 

आदा नाजा͔̬रया गहपुर चयदआुर कलेजआवनो राजखा̮хया̬र आयदायाव लेकसारार मावो । आंबो बे कलेज 

आवनो रांखा̮хआ̬र आयदािन लेकसारआर मोюाया बोसोरसेसोल’ जादो ं । जो ंदा गहपुर आवनो न’ लाना थायो 

 । आदा नाजा͔̬ रजो ंआंजो ंͶमѬा बारा गोजान जालाया । आदा नाजा͔̬र आरो बाजै गावदां मोनहा आंखौ न’िन 

बायिद सानथारो । आखल आखुѬाबो जोबोद मािह बाखनायथाव सानैनाबो । 

दलुुर मोनिन न’आ सГं सा̮хफुराव । सџासेिन ̭सगां दलुुरा माѸैबा गहपुर टाउनाव सानसे आंखौ लोगो 

मोюा गाव̭सनाव थांथारनो खावलायदोमंोन । थाङाѹा गा̭Ϛ मोनगोन होюा बुं लायथारदो ं । थांनायाबो आंखौल’ 

हा̭सङै थांनो ̭थनदो ं । गावहा आंजो ंमाबा मोनसे गोनां खोथा दंथारोनो । मानो ̭ललंाखंो आंखौ दलुुरा, बेखौ 

लानानैनो उगुल थुगुल आंहा गोसोआ दासा̮ч । बे सानѸै सानबासोआ आंहा गोसोआ मͣगुलायनाय जादो ं । 

माѹाबा माѹाबा दलुुरखौनो गोसो खांना गावनो बबाव दं, मा मावदो,ं बेखौ ̭सхायनो बावगोमाना थायो आं । 

सानसेखा̭लथ कलजे आव Δास लानो होюा गथफोरिन एटेनदेљ लाखांना बोरैबा दलुुरखौनो गोसो खांना Ͷम 

̭सङावनो राव गैया बाव गैया हार̭सं ̭मिनԍलांगारदोमंोन आं । उनाव गथѬा “सार  िदन ैबबेखौ फोरोगंोन” होюा 

बुं हरѹासो गलुा͔ब बगदावना आंगो सांगो जाला बायनान ैगथफोरजो ंιाब ιाब ̭मिन जागु लायदो ंआंहा । 

“साइलљे िԍलज” होюा गोѸाब ै होΥावѹासो गथѬा ̭ӟ जादो ं। ̭सं ̭सं थैनो बायिद ला̭जԍलांदो ं आं 

ओइिदनखा̭ल । आरो नै दाӾलैथ’ टाउनाव बाजार खालामनो होюा ओखंार लांनायाव लामा लामा िबखौनो गोसो 

खांना मैन र’ड गेजेराव ̭संगािंनѬाय फैबाय थानाय गा̬र गंसेआ खा̭थयावनो बेब-बेब होनना हन͔ होनायाव 

गलुा͔ब बागदावना िफनϚाब बारहरनाया खा̭थजो ं थाबाय लांनाय आंिननो सासे फरायसाजो ं ηाव सौदाव 

हैदोमंोन आं । बे̭ӟया गाविन सार नङामोनѹा गोदै गोबाब होथारगौमोन ओनदां । नाथाय आं “स̬र, स̬र” 

होनѹा ̭मिनӠु जाना “एक’ नहय सार” ल’ होюो हादोमंोन । थैनो बायिद ला̭जदोमंोन आं ओइिदनखा̭लबो । 

दासो मोन̭थदो ंआं गोसो थोनायिन बेमारखौ । “गोसोथोनाया माѹा, सोरजो ंजायो बुं नो हायालै ॰॰॰” 

सͣηा गाजोलाफोर बुं नाय बाОाया नंखाय नंमारासो । गोदो कलेज, इउिनभार̭चिटआव फरायनाय समाव रावबो 

̭सӾला फोरखौ गोसो थोफेरा थोफेरा दलुुरखौ एथ’ηाब थाब आं मानो गोसो थोԍलाखंोथाय, आंनो थाल लानो 

हाया̮खसै । आंिन ̭सगां कलेजिन लोगो िब. नारजा̬रयानो सानसेखा̭ल गहपुर टाउनाव लोगो मोюा ̭सनाय̭थ 

होηोदोमंोन आंखौ दलुुरजो ं । िबिनѬायनो टाउनाव लोगो मोनदाव मोनदाव, रायԂलायदाव रायԂलायदावैनो 

बोरैबा थाब मेगन नोजोर नांदो ंआंहा दलुुरखौ । अѹाबो नाथाय गोसोिन खोथाखै िबबो आंबो खुला खु̭ल बुѬुना 

होलायनाय जायाखै । बे मगेनजो ंमगेन रायԂलायनायानोसै । नाथाय िबिन आ̭स िबमा खेबलु खेबलेु ला̭जӠुना 

नायगंना रायԂलायनायानो िबिद आंखौ मोजा ंमोनो, बिेन फोरमान होюा गोसोजो ंगोसो साюा लादो ंआं । माѹाबा 

माѹाबा “ऐबार खेबसे लोगो मोनबावѹा ӟा-̭ӟ बुं ना लाथारनोसै” होюा गोसोजो ंगोसो सानो आं । नाथाय 

खा̭थयाव लोगो मोनѹाथाय माबा िबखायाव माय सौनाय बायिद दलुदबु दलुदबु मावखांनानैनो जेबो बुं नो 

हाया । आरो माѹाबा माѹाबा बुं हाङैनो “̮खजािन िबहाबा सोरबा गोसो थोखानाय दं खोमा, बुं बा बंुनान ै

ला̭जसो नांगोनिब” बे बायिदनो बायिद̭सना साюानैनो बुं नाय जाया । उनाव थांखांनानैसो गोसोआ बुं नो हायैिन 
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गाविन रागाखौ थोर̭स लथािन सायाव हगारनोसै । सानस ेखा̭ल जा जाबा जागोन बुं ना लाथारनोसै आं सानना 

आंिन Ͷमावबो ̭लखंांबाय आं दलुुरखौ । नाथाय गैया “आं हार̭सं थाङा, आं ला̭जयो” होюा फैयासै ।  

“ओइबार हले रैखा गैला, गावनो बुं ना ला̭सगोन िबयो । गावबो एसे गोसोआ मािनया मािनया जाबाय 

ओनदां । बेखायनो आंखौ गाव̭सनाव आला̭स जाथाव थाव ̭लंहरबाय िबयो सा̭लया ।” गोसोजो ंगोसो िब̮ѱ 

साюा गा̬र सायावनो ̭ मिनԍलांदोमंोन आं । आंिन िब̮ѱ हार̭सं गा̬र सायाव ̭ मिननायखौ सोरबा नुसनѹा आंखौ 

फाιासो सानगौमोन । रावबो नुयआैवसो रैखा । आंिद माѹा माѹा दलुुर मोिю गा̭म मोनफैखो थालखौनो 

मोनӠाबासै आं ॰॰॰ । 

सा̮хपुर मोюाय लोगो लोगो लामायाव सासे गथ’नाव दलुरु मोिю न’खौ सोनंा लानायस ैआं । न’ मोюाय 

लोगो लोगो बाइकखौ उसुङाव दोюायस ैआं । आंिन मटर सायकेलिन सोदोब खोनाना दलुरुा गावनो न’ ̭ संिनѬाय 

̭सԈलायाव ओखंार बोना आंखौ नुनाय लोगो लोगोनो ̭मिनӠु ̭मिनना बुं नायस-ै 

: “आंलाय दसथा जालायनायखाय फैनाय नंलासो सानबायमोन । फैदो नै बे न’ ̭सङावनो ̭जरायफैदो । 

न’आनो जानला मानलाथार जोनंा” । आंखौ सौरा न’ ̭सङाव ̭लंलांना ̭सयाराव ̭जरायनो ̭थननान ैदलुुरा आंनो 

दै िगलाससे लाबोना होफैना बुं नायसै “लामायाव जेबो खӐफोर जायाӾसै” ? 

: “गैया जेबो खӐ जाया̮खसै । लामायासो एस ेहाखर ͼखर दं आरो” । िब̮ѱ बुं नान ैदैखौ गाङाѹाबो 

गद गद लोनंायसै आं । 

: “आदाया दसे ̭जरायथ’दो । ̭जरायफाना रायԂलायनोबो जोहंा रावबो गैया” । 

: “अरजाया, अरजाया जागोनदे” । 

दसे समिन उनाव दलुुरा ट͕ेआव अमलेट एवनायजो ंलोगोस ेसाहाजो ंआरोबाव माखासे गोदै गोबाब जाηा लोηंा 

लाना फैनायसै, आरो आंनो ԍलेटसे हरनानै बंुनायसै “साहाखौ लोदंो आदा । जाηायानो जानला मानलासो 

जाथारबाय” । 

: “हाब जानला मानला होननायालाय माथो एथ’ηाब बुरजा जाηा लोηंा बानाय लायनांगौ जाखो” ।  

नंखायखौनो बुं ԍलानायसै आं । साहा आरो अमलेटखौल’ जाजोबना गुबुन माखासे गोदै गोबाब जाηा मुवा 

फोरखौ मोюैसोल’ जाना ԍलेटआवनो दोनिफन जोबनायसै आं । ̮Ӡम Ӡाम जाजोबोѹा रायखसबो सानगारनो 

हागौ ॰॰॰!! िब̮ѱनो दसे ओरैनो माबा मािब मोजां गा̭Ϛ रायԂलायना, दलुुरा काप-ԍलेटफोरखौ ट͕ेआव जाबӟा ं

जोबना आंखौ बंुनायसै- 

: “आदाया ओखंाम गोजाѹाबो जालांनांगौ । आं ओखंाम संखाबाय” । 

: “हाब ओखंाम संनो नांला माѹाबा जा̭सगोन । आं थाब थांिफюो साчो ं । नो ंमाबा खोथा दं होюा 

̭लंहरनाय खायसो फैѸबदो ंआं” । 

: “जो ंबायिद नावलाय आदा मोनहा बहा ओखंाम जानोसै । न’Ѭानो गा̭Ϛथार नालाय मुगैयो जोखंौ” ।  

दलुुरिन िब̮ѱ बंुना`याव दखुु मोनजानो िगनान ैदलुुरिन गोसोखौ गोजोन होनो बुं नायसै आं: 

: “दे दे संदो दे, जालांनोसां” । 

आंिन रावखौ खोनानै दलुुरा गावखौ देरहानाय मोюा ̭मिनӠु जाना बुं नायस:ै 

: “आदाया हार̭सं ̭जरायथ’ । दानो मोनगोन ओखंामा” ।  
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िब̮ѱ बुं ना ͶमिनѬाय ओखंार लांनायसै दलुुरा । आंबो Ͷम ̭सङाव बх’ मुरा बायिद हार̭सं ̭जरायना 

थाӠाय Ӡाय थेिबलाव थानाय गांसे गोजाम लाय̭सखौ नायनो आखायाव लानायसै । दसे थाना बेसेबा िगिदद 

दाविन ηेव ηेव गाबनाय सोदोब खोनानायसै आं । 

नआव रावबो हौवा मान̭स गैया जानो हागौ । बेखायनो आंजो रावबो रायԂलायफैदेराखै । अदेबािन गेजेर 

गजेेर ओखंाम संηा न’आव सोरबा हौवा मान̭सिन राव खोनानो मोчो ंआं । दाहोनाफोर जानो हागौ । आंबो 

बावदासो दा̭समबो न’आव सोर सोर दं, सोनंाय जायाखै दुलुरनाव ।  

बे बायिदनो सानजौफुिन 12 सो बा̭जआव दलुुरा आंखौ ओखंाम जानो ̭लंहरनायसै । आंबो मу 

जा̬रजानाय जुनाद बायिद दलुुरिन ̮खथु ̮खथ ु थांना ओखंाम संηा न’आव हाबहनैायसै । दायिनं टेबोलाव 

ओखंाम बाहागा सानैिनल’ । 

: “जासाबदो गजा मजासो जाथारबाय । थावगोनना थाविदयाथाय, संनोनो रोखंाथारा आं” । 

: “हाब गजा मजा होГाया माथो ओं̮ खѬानो थोर̭स बͣखन जोबनायलाय” । िब̮ѱ बंुनानै दलुुरजो ंआंजो ं

मोखांजो ंमोखां ̭जरायना ओखंामखौ जानो हमनायसै । 

गेजेर गजेेर ओखंाम संηाया आंनो “नाङा नाङा” होनѹाबो दलुुरिन ̭थюायाव आरो बेदर एवनाय फोरखौ 

ԍलेटआव हाफाव बायिद लुन होलांदो ं ।  नंखायखौनो आंबो बेदर आरो ओखंामफोरखौ एसेल’ जानानै आखाय 

सुसोमनायसै । न’आवѹा हले माव̭जयानो नायदाव नांगौसो आंखौ । आइ आरो िबनानावफोरिन बेदर बाहागखौ 

नांलाय खमलाय सेनानै जाबावोसो आं । न’आव बेदर ओं̮ Υѹा । ओखंामाबो हार̭सं आदा̮ख̭जखौ जाखायो 

आं । नाथाय दा सєानिन खा̭थराव गोसोिन लुबनैायखौ गोसोआवनो दोनखोमाना ̭सखारनान ैसौरा न’आव 

हाबफै िफюायसै आं । दसेिन उनाव दलुुराबो बाथायाव गय लाना आंिन खा̭थयावनो ̭जराय फैनायसै । आंबो 

बाथािनѬाय खा̮чसे गय Ϛोम जाना ब ेरावबो गैयै समावनो बाОाखौ जु̬र नां̭सगोन साюानै बुं नासै:- 

: “मा बाОा दं होчो ंमोनलाय नोहंा आंजो ं?” 

: “ए ॰॰॰!, बाОाया ? आदायासो गा̭Ϛ मोनगोन नामाथाय ?” 

: “मोना मोना, मानो गा̭Ϛ मोюांगौ जाखो”? आंबो खोनासंनो लुबैनानै गोसो गदु गदु जाना बुं नायसै । 

दलुुरा जिुद आंखौ मोजां मोनो होюा बुङाѹा आं मा बुं गोन गोसो ̭सङावनो िबिन िफюायखौ नािगरना 

लाखानायसै आं । 

: “बाОया जेबो नङा, माबा जोहंा िबनानाव मोनहा नो ं̭ सिन कलेजावनो हायार सेकрा̬र नै̭थ थाखोआव 

फरायो । नो ंसोलाबोѹा नोखंौ िटउसन लानो नो । गावसोर बुं नो ला̭जयोनो । आंखौसो ख ͣखͣ बुं बाय थानायखाय 

बखेौनो बुं नो होюा आला̭स जाथाव थाव नोखंौ ̭लंहरदो ंआं” । 

: “ए आंलाय गुबुन मोनसे गोनां खोथासो साчोमंोन” । गोसो खाय̭सब मोюा बुनायसै आं । 

: “हायोѹा फोरोदंो आरो अюानै” । आंिन̭थं नाहरना बुं िफनदोमंोन दलुुरा । “आदाया माबा बुं गोन बुं गोन 

बायिद मोनदो ंआं । बुं दोना माबा खोथा दंѹा” । ओइबार सुिबदा जाथारबाय, बुं ना लाथारनोसां, िब̮ѱ सानना 

गोसोखौ दाद खालामना बुं नायसै आं । 

: “दंनायालाय दंमोन फंसे खोथा” । 

: “बुं दोना ॰॰॰”? 

: “बाОाया माने ॰॰॰॰॰॰ आं ॰॰॰॰॰॰ नोखंौ ॰॰॰॰॰॰” । 

: “॰॰॰॰ आब’ नोखंौ गुमआै ̭लंहरदो,ं राजाया गाबदो”ं । 

: “बेवहाय लाबोनो हो । जोहंा आमोखाया नोखंौ ला̭जना दहायिनѬायनो बा̬र̭थं खारखोमाना दंहैयो । 

नोखंौ गाविननो सार खाय ला̭जना नजुा फैयाखै । आइआबो आफायाबो बायहेरायाव ओखंारलांनायानो दाबो 

फैयाखै । गथ’ लाहो जादो ंआंजो”ं । 
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लोगो लोगो जोमै गैयाѹाबो सार अхाइ गावनाय बायिद मोननायसै आंिन खर’आव । खर’ सोर सोर 

िगिदंनाय मोюायस ैआं । हाखु दाखु दलुुरा Ͷवा̭थनाव दै िगलाससे िबहरनानै आंनो होफैनायसै । हां लाया लाबानो 

दैखौ ηद ηद लोनंायसै आंबो । “खायस ेबर’ िहԊजावफोरा खाफालाव ̭सчरु लायाबो नालाय जु̭ल जानायिन 

इसबेो नेसͭन ला̮खथारा̮खस ैनालाय” । गोसोजो ंगोसो साюायस ैआं । आंहा बवेहायनो जारला जादो ं । ̭थग बे 

समावनो दलुुरिन िफसाइया गथ’खौ होफैनायसै दलुुरनो । नोगंौथ,’ िबयो आंिननो फरायसा ѦफुҢ’ । ѦफुҢ’आ 

ला̭जबां̭ सन आंजो ंमोजां गा̭Ϛिन खबर लानायसै । आंबो गोसो गैयाѹाबो जर होथाबनानै ̭मिनӠु जाԍलाना 

रायԂलायनायस ैिबजो ं। 

: “गाविन माӐारखौनो एथ’ηाब ला̭जबायो?” गथ’खौ बामना लाना बंुदोमंोन दलुुरा गाविन िफसाइखौ । 

बेवहाय थाबाय थायोѹा आं िफट नांनान ैहायावसो गोιै̭ सगोन साюानै दलुुर मोिюѬाय िबदाय लानायस ैआं । 

: “आयऔ थांनोसैबो ? दहाय आं बंुनायखौलाय माथो सानखो आदाया” । 

: “आ ंउनाव साюा नायनानै खबर हर̭सगोन” । 

हरनैसो लोमजाना थानायबायिद थोथोर बोबोर गारांजो ंबंुदोमंोन आं । लोरलाϚब जानाय देहाखौ जेने थेने 

मटर सायकेल̭सम बुб̳ना लांना, आरो गा̬रखौ Ӑाट͔ होना दलुरुिन̭थं नायहरा बालानो “थादो नोӟंा” बंुना бाबाय 

थारनायसै आं मटर सायकेलखौ । दलुुरा हयथ’ आंखौ माबा मोनसे बुं हरदोमंोन नाथाय आं खोना Ӡाबा̮खसै । 

लामा लामा सानबोनायसै आं । “आं बंुनो नािगरनाय आбा बाОा फोरखौ बंुजोबनायѹा मा जानांगौमोन 

जाखो आंलाय ॰॰॰॰॰॰? खम̮ख ला̭सं ̭सं जागौमोन आं । Ͷवा̭थआसो बासायबाय सय̭थ आंिन मान 

सєानखौ । सम सम गाविन सायावनो िदउ िदउ रागा जोनंयसै आ,ं सोरखौ गोसो थोनांगौ सोरखौ गोसो 

थोԍलांनायिन ॰॰॰॰॰॰ । अदेबािन आंिन मेगनिनबो दाय गैбाया । जथ’ जादो ंिबिन खाफालाव ̭सчरु लायैआसो 

दाय । एथ’ ηाब हाखर ͼखर लामाखौ माѹा माѹा बारबोनानै गहपुर टाउन मोनफैखो मोन̭थӠाबा̮खसै आं । 
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̭समांिन ̭समां 
            

         

        
         दैथुन कुमार Ѹӥ   

               सालाकािट, क’Γाझार 

गंसे नोगोरमा । गोजौ गोजौ ӌाइ Ӎेपार गोनां बेसेबांबा गेदेर गंसे नोगोरमा । आं बे नोगोरमािन लामाजो ं

सा̬र सा̬र िबफां गोनां सायӾलुम जानाय गाहाइ लामािन मान̭स थाबायηा लामा एबा पेथजो ंथाबाय लांगा̭सनो 

दंमोन । बे समाव सासे नायनो मोजां समायना ̭ सӾलाया गाविन High tech wrist phone -जो ंबबेबा बु̭जनो 

हायै रावजो ंगंसे टे̮Μ ̭लंहरदो ं । लासै लासै आं ब ेसमायना ̭सӾलािन सेराव थाङो आरो आं बे जायगािन मंुखौ 

सोनंो नाजायो । 

“Hi” 

“Hi” 

̭सӾलाया िफюाय होनानै आंिन मोखाङाव मेगनजो ंमगेन नायनानै गोमोहाबो । अѹा आं गजुुӟेमना 

बङुो- 

“I am Swmkhwr.” 

आं ̭सӾलाजो ंहेϹ हेрसेक खालामो । 

“Wow! Swmkhwr, what a nice name. But what is the meaning of Swmkhwr?” 

“The meaning is dark green.” 

“Wow! me nature, you are dark green. What a matching name!” 

आं ̭सӾलािन बुं नाय रावखौ उसु-खुथु जानानै बु̭जख’नो हायाखै  । नचेार बुं नायखौ आं ̭म̭थंगाखौसो 

हमनानै लादो ं । 

“Where you come from?” 

“I come from Bodoland, India. But I am confused about this place. What is the 

name of this nice city?”  आं दसे थाद’ना बुङो । बखेौबो आं ̭म̭थया, आं ब ेजायगायाव माѸै सौफैखो । 

बे समावनो गंसे ड͕ाइभार गैयै टे̮Μ सौफैयो आरो बे समायना ̭सӾलाया आंखौबो बे टे̮Μयाव गावजो ं

गाखो होफायो । ̭सӾलाया गाविन ̭म̭ज ̭म̭ज आ̭सजो ंगाविन ̭सटिन ̭सगांआव थानाय टे̮Μिन ιासिन 

टाЙ ̮Ӎनआव थुनानै होयो आरो गा̬रया गावनो गाव खारनो हमो । आं नोगोरमािन सोरिगिदं नायहरनान ै

नुथाइफोरखौ नायनानै जोबोर गोमोहाबो आरो एनजय खालामो । 

“But you are not telling me your name.” 

आं ̭सӾलाखौ गुरै रावजो ंबुङो । 

 “अ.. इयेस, आइ एम नेचार । बाट आइ हेड अलरेडी टҘ इउ ।” 

84 



̭सӾलाया गाविन मंुखौ आंनो ̮खхायो । 

“Would you please tell me this city's name?” 

“New Delhi.” 

नचेारआ िफन होयो I 

Shit, गाविन हादोरिन राजथाविनखौनो मो̮х रोङै जा҄ा । आं गावखौनो-गाव गोसोआव मुख͔’ सानो । 

̭सӾलािन महरा एरैबािद समायनामोन, आंिन गोसोआ आरो ̭सӾलाखौ एंगारनानै थांनो हायै जाबाय । 

आंिन गोसोआ ̭स̬र-̭स̬र िबखौ गोसो थोखोमाबाय । आंल’ नङा ̭सӾलायाबो आंखौ मोजां मोनबाय जानांगौ । 

बबेो आंिन मोखाङावल’ गल’ गल’ मेगनजो ं मगेन नायबाय थास ै आरो गासै रावखौनो ̭मिनӠु ̭मिनӠु 

रायԂलायदो ं । दसे समिन उनाव ब ेटे̮Μखौ ̭सӾलाया गंसे ԍलाियं कारआव महर सोलाय होयो आरो िदҢी, 

मु҄ ाइ, भारतिन आइ िट हाब, ̭स̭लक’न ̭सिट बͣगालुͶ नोगोरिन सा सा ԍलाियं कारखौ िबरहोनानानै गोबा ं

समायना रमायना नुथाइ ̭सӾलाया आंनो िद̮хयो । बेसेबाबंा गोजौ गोजौ ӌाइ Ӎेपारफोरखौ ̭सӾलाया ब े

कारआव आंखौ लानानै िद̮хयो । बबेािदनो ̭सӾलाया ब ेकारआव आंखौ लानानै लैथो लैथोमािन सा सा गोबा ं

समायना रमायना नुथाइ िद̮х हैयो । िहमालय हाजोमािन सेर सेर लांनानै हाजोमायाव बर’फजो ंबुं फबना थानाय 

खुनԈलाइ जोम ैबायिद गुफुर गुफुर समायना ̭सना̬र िद̮х हरो । बेबािदनो हायेनिन अΥां सा सा फालो फालो 

िबरलांनाय दाउब’, दाउमा दाउसाखौ िद̮х हरनानै गावबो जोबोर खु̭स जादो ं । 

आं जोबोर ओखंाम उखैनाय मोनो । आं ओखंाम उखैनाय मोननानै ̭सӾलाखौ बुं बाय, 

“हाय नेचार, आं ओखंाम उखनैाय मोनबाय । बबेबा रेӏ’रायाव थौदो ।” 

लोगो लोगोनो ̭सӾलाया गाविन प’यпे िफंगारजो ं̮Ӎन टाЙ सुइट्स आव आ̭स थनुान ैԍलाियं 

कारखौ र’केट बानायो आरो र’केटआ ̭सउ ̭सउ गोजौ̭थ ंिबरखोनानै ̭ज ̭मिनटिन उनावनो अΥा ंसायाव 

गोजावना थानाय गंसे रेӏ’रािन पािक͖आव बाहैयो । आं आरो नेचार सानैजो ंरेӏ’रािन ̭सआंव हाबलाङो आरो 

नेचार आ ̮Ӎन टाЙ मेनुआव थुनानै जाηािन अडा͔र खालामो । दसे उनावनो रब'ट बयआ ओखंाम ओΥंजैो ं

लोगोसे गोबां जाηा लाबोना होफैयो । नेचार आरो आं सानजैो ंउदै बुं जासे जायो । 

जѹेा जो ंजाखांनानै िड̭जटेल केसलेस पेमेп होखांनायिन उनाव जोिंन र’केटआव ̭जरायहैयो आरो 

̭सटिन बҗेखौ थबेो अѹा ӌाइ रेӏ'रािन सेर सेर गोबां दावहा नांηा spacecraft fighter फोरा खोमा 

गावहां गावहां सोदोबजो ं̭सउ ̭सउ खारनाय खोनानो मोनो । जानो हागौ बेयो मोनसे दावहािन इसारा । नाथाय 

नुथाइआ एरैबािद समायनामोन जेन’बा ̭सनेमािन फैसा̭ल आवसो नुगा̭सनो दङ । 

नचेार आरो आं सानैजो ंरेӏ’रािनѬाय गोΥैनो र’केटजो ंगाहाय̭थं बुͼम फारसे िबरӾलाय बोयो । नाथाय 

जोबोर दखुु नांथाव बाОा । बͼुमिन गोबां गेदेर गेदेर नोगोरमाया दावहायाव सवे हांगार जाबाय । गोबा ंगेदेर गोजौ 

गोजौ अΥां नांहां नांहां ӌाइ Ӎेपार फोरा अхाइ थाफाफोर बायिद हारां हाथां महर लाबाय । हाजार हाजार 

मान̭सफोरखौ जो ंअΥां सािनѬाय थ’ԍला लायै लायै गाबगु खुगु थांना थानायिन थाखाय जायगा नािगर̭थंनाय 

नुनो मोनबाय । गोबां मान̭सफोर िहनजाव-हौवा, बोराय-बхे’, उчै उчै अनजालु गथ’फोरिन सलादͣ सलादͣ 

गोथै सह नुहरबाय । आं दखुुजो ंर’केटआवनो नेचारखौ ह̭सΥाव ह̭सΥाव गाबनानै बङुो - 

“नेचार, िबसोर मा दाय मावामोन? मािन थाखाय िबसोरखौ बुथारखो? ब ेअनजालु-अनजा̭ल गथ’फोरिन 

मा दाय दंमोन?” 

अѹा नेचारआ आंिन बांбाय दखुु आरो इम’सनेल जानायखौ नुनानै आंखौ गाविन गुरै देहायाव 

गोबाΥबना बुङो - 
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“̬रलΜे सोमखोर, ̬रलΜे ।” दावहा जायोѹा गासै मुलगुावनो बेबािद जाखायो । आं बेबािद दावहा 

गोबां नुबोबाय । िहर’̭समा, नागासािकिन लाख लाख सबंुुफोरहा मा दाय-द’स दंमोन । लोगोस े बे समायना 

रमायना ̭म̭थंगा आरो दाउ̭सन-दाउलाफोरा बेसे रंजा खु̭सयै दंमोन । नाथाय 100 सेकेϹ समिन गेजेरावनो 

मान̭स दमु̭स, िबफां लाइफा,ं ̭जब जनुार, दाउ̭सन-दाउला, न’-बां गासबैो सेव हांगार जाजोबदोमंोन । नाथाय 

िदन ैमान̭सफोरा बै िहर’̭समा नागासािकिन िबजाउनिन नथुाइखौ नुनानै बै एटम बमाखौ बाहायनो िगदो ं । नाथाय 

बंुनो हाया बबे समाव मा जागोन । नाथाय बे बमाखौ बाहायैआ जोबोर मोजां लोखोन । गुब ै बाОाया बेनो 

सोमखोर, बयबो मुलुगाव गावखौ बोलो गोरा̭सन, साब̭सन होननानै िद̮хनो लुबैयो ।” 

नचेारआ आखंौ गाविन गुरै देहायाव बोजबना लानायाव गमामायैनो आं ̬रलΜे जामारदोमंोन । आं 

लासैनो गोबानायखौ नागारो । जो ंदसे सम सानैजो ंमेगनजो ंमेगन नायबाय थालायो । गोसोआव सानदोमंोन आं 

नचेारखौ “आइ लाभ इउ” बंुनो । नचेारआबो आंखौ गल’ नायनान ैमाबा बंुनो इसारा होनो नािगरदोमंोन । 

िट͕ं...िट͕ं...िट͕ं, िट͕ं...िट͕ं...िट͕ं... 

आं मबाइलआव फंुिन 5 बा̭ज 30 ̭मिनटआव होनानै दोननाय एलामा͔ ̬रंखाङो । 

इस...! माथो ̭समासंो मोनलाय!! ̭स̬र मोननानै मोӾथांआवबो गोसोआव हांमा थालाय थारबाय आंहा । 

बे मबाइलआव सटे खालामनानै दोननाय एलामा͔नो हांमा दोनबाय । जे̮ख जाया ̭सӾलाया जोबोर महर गोसा 

थारमोन । मोӾथांआव मोननाय मोनѹा….!! 
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THE  RED  RIVER 

 

 

 

             Rashmi Narzary 
                      Guwahati 

 

They call it the red river. 

For it reddens, with mud from the high hills in monsoon, 

For it reddens, with the blood of the drowned, 

For the taandava it does, when in spate. 

 

They call it the Brahmaputra. 

For it is Lord Brahma’s son. 

 

They also call it Borluit. 

Nurturing life along it. 

 

For the rest, it is just a river. 

That peacefully flows by. 

 

So the Brahmaputra peacefully flowed along the beautiful riverine island of Majuli 
in Assam.  But that was in the winter months.  

Now however, all around Majuli, the Brahmaputra was steadily starting to swell 
because the first showers of monsoon were filling up its depths. In a small, remote 
Mishing village far away from Majuli’s small town of Jengraimukh, in a small hut 
standing on stilts by the embankment, Tuntuni Pegu’s frail body was also steadily 
starting to swell because the seeds of life had been sown in her womb. The heavier 
she grew, the more difficult it became for her to climb up the embankment each time 
her mother-in-law sent her there to see how high the waters of the Brahmaputra had 
risen. Tuntuni instead preferred to just sit and watch the pigs messing in the mud under 
their hut’s bamboo floor. 

 ‘As if since the beginning of time, she is the only one to be with child…!’ her 
mother-in-law would call out from within, ‘Remember, Tuntuni, I too have borne twelve 
children and all of them have hard-working bodies unlike that useless, frail frame of 
yours!’ 
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Tuntuni. As if her name brought upon her the frailty of the tiny Tuntuni bird. The 
tailor bird. 

‘Then, Aai, why don’t you go up the embankment yourself to see how high the 
water has risen?’ Tuntuni was tempted to snap back but she couldn’t. She pitied the 
once active, energetic woman now paralytic from waist downwards. She was wasting 
away in bed. Perhaps this was the reason of her frustration, which she vent out on 
Tuntuni. 

‘Have you fed the pigs yet?’ her mother-in-law enquired.  

‘I will now,’ Tuntuni replied. 

‘There!’ her mother-in-law nagged, ‘when I used to look after this household as a 
daughter-in-law, I never waited to be told by anyone what was to be done…’ 

Before  she conceived the child, even Tuntuni looked after the homestead, looked 
after the pigs, went fishing and to the fields with the enthusiasm of a new bride in her 
new home, without waiting to be told by anyone what was to be done. Now though, the 
child growing in her made her want to just eat and sleep. While the Brahmaputra 
swelled.  

Flood waters from the river were spilling out onto the fields and roads of Majuli. 
Towards the end of July, floods had inundated quite a few villages but the Brahmaputra 
was still on the rise. People from these villages were evacuated to schools which were 
temporarily made flood relief camps. It wrenched the heart to see man and cattle 
huddle together to escape the fury of the mighty river. Man’s supremacy over animal 
had been washed away by the floods. Yet, more thunder clouds gathered in the skies 
above and the water-current in the Brahmaputra grew stronger below. And with it, one 
day, Tuntuni’s pains grew worse.  

She was now in labour.  

‘Tuntuni,’ her mother-in-law called, ‘It had been raining all night and I heard the 
waters of the river lashing against the embankment. Go this once, go and see if the 
waters have come up to the top of the embankment,’ and she groaned as she tried to 
move because pus was oozing from the bed-sores on her back, ‘...and then hurry down 
and come and tell me.’ 

‘But Aai, I just cannot. I…’ 

Her mother-in-law was immune to Tuntuni’s pains, ‘Ah! These delicate beings. 
You ought to have been married into some royal family, to just sit around doing 
nothing!’ 

‘But Aai…’ 

 ‘Once when I was heavy with child like you, I was still working in the fields when 
the pains came. Yet I walked back home, cooked and served lunch to my aged father-
in-law, delivered your husband Kanak…’ 
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Tuntuni’s painful contractions were coming more frequently now.  

‘KANAK!’ she screamed.  

But Kanak had already gone to fetch the village midwife.  

Oblivious to all this, Tuntuni’s mother-in-law ranted on, ‘…then cleaned the baby 
myself and went back to the fields, keeping Kanak’s eldest sister near him.’ She 
thought of those same legs which carried her to and from the fields in those agonizing 
moments, which now lay limp, like mere vegetables. And she sobbed.  

Tuntuni sobbed too. But then, her sobs gave way to wails. Because the midwife 
had come and observed that delivering Tuntuni’s child was beyond her capacity. 

‘Take Tuntuni to the Public Health Centre, Kanak, she’ll require medical attention. 
Hers will be a complicated delivery,’ she remarked.  

So Kanak and a couple of men readied a boat with a sheltered canopy made of 
bamboo, to row Tuntuni over submerged fields to the Public Health Centre because 
the roads were all under water. Two women got into the boat to escort Tuntuni, while 
Kanak and another man rowed sitting on both ends of the boat. As they started rowing 
away, Tuntuni heard her mother-in-law’s voice. 

‘Did you smoke yesterday’s fish well, Tuntuni? Food will be scarce now, tie it up 
securely over the fireplace and…’ 

Her voice became faint and fainter as they rowed farther away, till they could hear 
her no more. In her mind’s ears, however, Tuntuni continued to hear her mother-in-law 
cursing and comparing Tuntuni to the strength and vitality of her own youthful days 
which were now a mere reminiscence. 

Each time the rapid current of the brimming Brahmaputra lashed against Tuntuni’s 
boat, it rocked, and Tuntuni screamed in pain. Meanwhile, Dr. Madhav Doley of the 
Jengraimukh Public Health Centre was returning to the health centre on his motorcycle 
after visiting patients in a diarrhea infested relief camp. He was travelling along the 
dyke when he noticed someone frantically waving at him from a boat in the middle of 
the submerged fields. He stopped and waved back. A decade of having been posted 
in Majuli, in its various Health Centres, and armed with the experience of ten floods, 
Dr. Doley knew this was no friendly gesture of an acquaintance just passing by. It was 
instead a desperate call for help. He motioned Kanak to bring the boat closer to the 
dyke. Then Dr. Doley got into the boat and before they could reach the health centre, 
there on the foaming and frothing bosom of the Brahmaputra, of the Borluit, of the Red 
River, Tuntuni delivered her son. Born on the river Borluit, the little boy was therefore 
unanimously named Luit. 

*               *               *               * 

 ‘Now go get about your chores, Tuntuni,’ her mother-in-law called from her bed, 
‘you are no longer heavy with child so don’t just lie there pretending to feed the boy.’ 

‘But Aai, he cries.’ 89 



‘Tie him on your back and get on with your work!’ she yelled back. Luit was a 
month and a half old, when Tuntuni’s sister’s family had to move into a flood relief 
camp. Life was difficult there, so Tuntuni’s sister sent her eleven-year-old daughter 
Moina to live with Tuntuni. Now Moina carried Luit all day while Tuntuni cooked and 
cleaned. Her mother-in-law soiled the bed clothes with sweat, urine and faeces and 
while Tuntuni kept cleaning the mess, her mother-in-law would go on to say how much 
better a daughter-in-law she was than Tuntuni. Not that she could do without Tuntuni. 
Tuntuni’s tears mingled with the soapsuds in the dirty clothes she washed. By nature, 
she was submissive and quiet, and by physical constitution, weak and small. So, much 
as ever she toiled and worked her best, she could not meet her mother-in-law’s 
standards. The naggings, just like the Brahmaputra’s dance of destruction, never 
stopped. Civil and police administrations of Majuli, along with rescue teams of the 
army, were working hard to evacuate people to safer places. And to make matters 
worse, torrential rains poured almost every night, threatening even the safety of the 
relief camps. 

Amazing, how a meek, peacefully flowing river of the winters could assume such 
monstrous, avenging proportions in summer. Perhaps, the Brahmaputra was showing 
Tuntuni to remain meek, exploited and submissive no more. 

That afternoon, Tuntuni fell into a doze while suckling little Luit at her breasts. 
She woke up with a start when she heard a great deal of commotion, punctuated by 
wails, coming from further north of the village. She put the baby aside and came down 
the steps that were cut into a tree trunk, serving as a ladder to their raised hut. She 
saw that a big, panic-stricken crowd had gathered on the embankment.  

‘Moina,’ she called her niece, ‘stay with Luit. I’ll go and see what that commotion 
is.’ 

‘Ah! She has strength enough to loiter around,’ Tuntuni’s mother-in-law said from 
within, ‘somebody’s cattle must’ve been washed away. So what’s new? That happens 
every flood,’ and she coughed heavily from the abyss of her congested chest, ‘when 
you don’t take care of your own pigs, why hurry to go after other’s cattle? When I had 
life in my legs and when the great floods came…’  

But Tuntuni was already gone. Once up on the embankment, she came face to 
face with her worst fears.  

The dyke, that stood between their village and the Brahmaputra, had breached.  

Waters of the Brahmaputra were spilling into their village; angry, red and frothy 
with mud, uprooted trees and even carcass. Soon the current and volume of the water 
would force the breach to widen and the Red River would submerge another village. 

People hurried to their houses to bundle up their valuables, to take with them to 
safer places. Some took off the tin sheets from their roofs, brought out last year’s 
tarpaulin and made makeshift shelters on higher up the dyke to keep their pigs and 
cattle. Yet some refused to leave their homes and hearths. Kanak too made 
arrangements on the dyke for his pigs. He would ask Manik, who stayed on the dyke 
every flood to look after his own cattle, to take care of his pigs as well this year because 
Kanak himself would have to take his paralytic mother and new-born son to the relief 
camp along with Tuntuni and Moina. Panic and total anarchy crept in. There was no 
time to plan and ask who would look after what. People just bundled their belongings 
and huddled into boats to take them away before dark.  
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The rains were always there. 

Sometimes a drizzle, sometimes a downpour. 

But they were there. 

Before dusk, army rescue boats reached the village to evacuate the people. 
Tuntuni left Luit with Moina and hurried about bundling clothes, rice, utensils, all that 
she could possibly think of in that disoriented state of mind, to take with her. It might 
be a week or even more before they returned home. And when they would return, 
hungry waters of the Brahmaputra will have already visited every corner of her home 
and washed away everything they left behind. So she gathered all the bundles one by 
one near Luit and frenetically moved about making more bundles. She then went out 
to see if any of the pigs were left behind. From there, she gave out some incoherent 
instructions to Moina to take the bundles near Luit to the army boat as soon as it arrived 
or else they would get no place on the boat. 

The breach was widening rapidly.  

‘Tuntuni,’ her agitated mother-in-law called, ‘has the water come up to the highest 
step on our ladder yet?’ 

Tuntuni had lots to do and gave no reply. Receiving no response for a long time, 
the mother-in-law fell silent. ‘Maybe her mental exhaustion in this hour of calamity put 
her to sleep,’ Tuntuni assumed. Army rescue boats had started to arrive. Meanwhile, 
Tuntuni saw that Kanak had already put some of their heavy trunks and boxes into 
their neighbour Jodu’s boat.  

‘Tuntuni!’ he shouted from there, ‘I’m taking these to the camp. Bring all that you 
can with you in the army boat.’ Saying so he left with Jodu.  

Dusk was descending fast and it brought with it a general commotion, more so 
because of the gathering thunderstorm. Tuntuni saw that Moina, holding Luit close to 
her, had already got into the boat for fear of being left behind as the boats were fast 
piling up with men, their possessions, even a couple of ducks and goats. Some sat on 
bundles of goods and some had bundles of goods sitting on them. Tuntuni 
remembered her mother-in-law all along but vengeance had eventually crept into her 
heart. She would go away without her to the camp. ‘Let the Brahmaputra take her 
away,’ she thought. She would tell Kanak that in that panic-stricken chaos, she had 
thought that Kanak had already taken her to the camp with him in Jodu’s boat. And 
Tuntuni walked away from the hut. Something, however, made her wish to go into the 
house one last time to see what else she could bring away with her but she turned 
away and climbed into the boat, lest her mother-in-law woke up and groaned, 
‘Tuntuni…’ 

Now it was completely dark. Tuntuni couldn’t see who else was there in the boat 
with her. After an eternity of rowing through the dark, the rescue boats had reached 
the camp. And back in their village, waters had reached up to two feet inside Tuntuni’s 
hut.  

‘Give Luit to me, Moina,’ Tuntuni said, ‘it is dark and the bank is slippery here. 
You will drop him.’  

‘But haven’t you brought him with you?’ Moina gulped, horror suddenly chilling 
her gut.  
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Tuntuni snatched at the bundle that Moina was holding close to her and scratched 
and fumbled at it to look inside.  

‘These are my clothes,’ Moina started crying, ‘you had asked me to put in to the 
boat only the bundles which were near Luit. So I thought, you would bring Luit 
yourself…’ 

Someone jostled them inside the camp.  

‘Ah! Tuntuni. Just see how I have lost control over my own body…I have soiled 
my clothes again. Come and take them out, will you?’ 

Tuntuni turned around. It was her mother-in-law! Kanak had actually brought her 
with him in Jodu’s boat. Instead, it was little Luit who got left behind in the hut. 

He who was born upon those very waters was swallowed back by them 

The Red River once again reddened,  

Luit sank into Borluit’s bosom. 
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A Rudderless Boat 

[Original Story: “Lwrgi Gwywi Dinga” from Onthub by Uttara Bwiswmuthiary] 
Translated by: Jeetumoni Basumatary 

 

 

 

 

“What are you saying?”  

“Yes. I mean it. We don’t have much time left in our hands.” 

“But where would I follow you with this infant in my arms?” 

“It is for the sake of this very infant and our future, that we must flee this camp as soon 
as possible.”  

“Where are we going?” 

“Don’t expect me to answer all your unreasonable questions!” 

Bigrai spoke sternly. He was restless. He could neither sit nor stand and paced about 
anxiously. His eyes were shifty and were burning red like molten lava. 

Just then the one-month-old infant lying on the bed cried out. It had woken up. Bisombi 
picked up the crying baby in her arms. 

“I have no complaints about fleeing this camp. But try to imagine the child’s condition 
if we flee one camp after another with him. Moreover, my body has not fully recovered. 
I am still weak after delivering the child.” Bisombi tried to reason with her husband. 

“We have no other option. There will be bigger problems and more difficult times than 
this in a revolutionary’s life. You must be ready for all situations.” 

“I am aware of that. Yet, since the baby is still very young and I too am weak, I believe 
we could hide in one of the villages and let this time pass...” 

“Why have you forgotten who you are?” Bigrai shouted at Bisombi before she could 
complete her sentence. 

Bisombi’s body shook in terror at such harsh words from her husband. The baby’s 
mouth that was sucking at its mother’s breast must have fallen off when the mother’s 
body shook. “Wah!” It cried out. Bisombi held the infant tightly to her breast and lovingly 
embraced it. She did not try to speak further. She knew that she would have to accept 
her husband’s decision without a word. 

Dr. Jeetumoni Basumatary 
                           Guwahati 
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Indeed, Bisombi knew that on marrying a revolutionary, her life would be unlike that of 
others. She had spent some time serving the revolution as an active member. No 
bairathi1 danced and sang when she married Bigrai. There were no celebrations on 
the arrival of the barlampha2. A wedding ceremony did take place within the camp. But 
it happened solely for its sake.  

Even if she hides in one of the neighbouring villages for her child’s sake, the child itself 
would be in danger. Somebody might discover her identity and inform the police. The 
police would come and take her away. They would not spare the child. They would 
take the child too. They would not even consider the fact that she is still weak from 
childbirth.  They would torture her physically and mentally and try to retrieve from her 
information about the party and the leadership. At these thoughts, a shiver ran down 
her spine. If this danger that is staring at them now, had come to her a month or two 
later, she would have tied the baby tightly on her back and followed her husband to 
any camp with determined steps.  

“May I come in Boss?” A young rebel soldier sought permission to enter the small room 
made within the camp. Bigrai was the highest in command in the camp. Therefore, the 
young rebels addressed him as ‘Boss’.  

“Who is there? Oh! It’s you... Come in!” Bigrai called out and threw a scarf lying on the 
bed upon his wife’s body. He did not want his wife’s torso bared to breastfeed the baby 
to be seen by another man. However, by throwing the scarf upon her, Bigrai also 
wanted to press the urgency of the matter on his wife. All preparations to leave the 
camp must have been made and by throwing the piece of cloth upon her, Bigrai wanted 
his wife to get ready. For, they left soon after. 

“If there is a mole among us, don’t spare him. Stay alert!” Bigrai had ordered his man 
before leaving the camp.  

Vroom! Vroom! Vroom! The motor ferry sped through the heart of the Brahmaputra. 
Holding the infant tightly to her chest, Bisombi had thrown her weak body upon the 
bundle of nappies for the baby. The newborn baby, whose ties with the mother had 
been physically severed only a few days back must have understood the mother’s 
condition. For, it slept on quietly.  

The ever-alert young rebels were wide awake. They had surrounded the ferry and were 
on constant lookout for danger. Bigrai was sleeping next to Bisombi. In between, he 
kept going to speak with the rebel soldiers. Bisombi did not try to learn what they spoke 
about. She did not ask where they were headed or when they would reach their 

 
1 Bairathi: A woman or group of women are chosen to serve betel nut and dance in the marriage ceremony. 
They are the bairtahi. The bairathi on the bride’s side welcomes the bridegroom’s party with a traditional 
dance, while those on the groom’s side does so when the bride is taken there. They also accompany the 
barlampha in their dance. 
2 Barlampha: A man or group of men from the bridegroom’s party who comes to the bride’s house to announce 
the groom’s arrival. They arrive dancing to and playing the traditional musical instruments. They are highly 
respected and considered the most responsible on the groom’s side. However, according to Bodo custom, if the 
bridegroom fails to arrive at the bride’s house for whatever reason, the barlampha is held in custody until the 
groom resurfaces or compensation is paid to the bride’s family.  
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destination. She did not ask, how late in the night it was. She did not bother to know 
how frightening or lovely the Brahmaputra looked on such a lonely and quiet night.  

“We will reach our destination by sunrise. If we cannot cross the border by early dawn 
when the border security personnel are sleepy and beginning to nod their heads, then 
we will be in grave danger.” One of the rebel soldiers said. But Bisombi did not want to 
learn about which destination or what security guards the young rebel spoke about. 
Had it been some other time, both of them would have enjoyed the beauty of the moon 
and the stars playing in the heart of the river. Just as the moon and the stars became 
one with the river, Bisombi too would have forgotten herself buried in Bigrai’s arms. 
But today, all the beauty of the world has dimmed in Bisombi’s eyes. Nothing can 
please her today. 

“I am Behula.” Bisombi thought. “Behula had carried her husband Lakhindar’s corpse 
on a plantain raft and sailed through the heart of the sea to seek from God, her 
husband’s life. Like Behula, I too am a Sati on a journey to procure from God my 
husband’s, my child’s, the rebel soldiers’ and our people’s lives. 

“I am the faithful wife, Sita Devi. Ramchandra had left his kingdom to fulfil the promise 
made by his father Dasaratha to his stepmother. The faithful Sita Devi sacrificed the 
comforts of the palace, put aside her royal garments and jewellery, and followed her 
husband Ramchandra in exile. Sita could have reminded Ram that apart from his 
stepmother Kaikeyi and her maidservant, the hunchbacked Manthara, all others in the 
kingdom wanted him to be the king. Bharata, the brother for whom Ramchandra had 
left the throne, had himself accosted him halfway and with bitter tears, pleaded with 
him to return. But faithful Sita said nothing, and walked silently behind her husband.  

“I am Draupadi. Unknowingly, mother Kunti Devi said something and as a result, 
Draupadi had to embrace all the five Pandavas as her husbands. Just because his 
mother said something unwittingly, did Yudhisthira, the follower of Dharma, really feel 
duty-bound to sleep with his younger brother’s wife? Bhima too! And Nakula and 
Sahdeva too!  Was there none among the five brothers who wanted to disobey their 
mother’s order? Was there no other way to change the words pronounced by the 
mother? Did her youth and beauty entice them? Did their manly hearts hide the desire 
to relish her youthful body?  

“Were even the gods oblivious to Draupadi’s state of mind in having to sleep with her 
beloved husband Arjuna’s brothers? Even Arjuna did not understand her. Was Arjuna 
aggrieved in having to share his dear wife with his brothers? He must have been. It 
must have been this very fault in him that proved his undoing during his last journey. 
Arjuna and Draupadi failed to complete the journey to heaven since they loved each 
other a little more than their other wives and husbands. These are all bound by the 
whims of Time. These are all bound by fate. 

 “When the hundred brothers, the Kauravas saw that the Pandavas could not stop 
playing the dice despite losing repeatedly, they decided to lay a trap for their weakness. 
The Kauravas laid such a trap that they successfully pushed the five brothers out of 
their kingdom, keeping Hastinapur and Indraprastha for themselves. The Pandavas 
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fell into their trap and lost everything. They had to go into exile. Draupadi, the faithful 
wife of the five brothers, followed them into exile facing all hardships.  

“Behula had sought God for the return of her dead husband Lakhinder’s life. But I will 
have to save my living husband’s life. To keep her husband’s words Sita had become 
her husband’s companion and followed him to uncertainty.  Draupadi had followed her 
husbands, who had lost their kingdom, into the jungle. With this infant in my arms, with 
my weak body, bearing all hardships, I too will have to flee with these rebel soldiers 
from one camp to another, wearing many identities.” 

Vroom! Vroom! Vroom! Bisombi and Bigrai’s small ship sped on tearing through the 
river. Like the ship, Bisombi’s heart too sped towards various directions. Her mind 
raced with her husband on his revolution. Her mind raced with the rebel soldiers, her 
comrades in arms. Her mind also walked with the community, the people for whose 
sake she had left home. The human mind that can travel millions of miles in one second 
has taken Bisombi to her mother’s weaving shed where as a child she had installed 
her toy-loom beside her mother’s loom and woven using the yarn her mother 
discarded. She returned to those times when she made rice cakes with her friends.  

As her mind showed her myriad pictures from her life, Bisombi pulled the infant a little 
closer to her breast and suckled him. She changed his nappies when he cried aloud 
declaring that he had soiled his nappy and needed a change. She covered him with 
fresh clothes, bundled him up in warmth, kissed him and lovingly embraced him. But 
she felt no peace. She tried to sleep, but sleep eluded her. 

“Wake up Madam! We are here.” A rebel soldier called out to Bisombi. 

Bisombi did not know when she had fallen asleep. She woke up a little confused at the 
young rebel’s voice. She looked around for her child and husband. They were both 
fine. The infant had woken up and was delightedly looking at something. He must have 
been refreshed by the morning breeze.  Bigrai was standing on the deck looking into 
the far horizon. The face that had been overcast with gloom the previous night was 
glowing bright. The sunrise seemed to have brightened up the darkness. Bisombi felt 
relieved. 

It must have been 8 a.m. The river shone bright as it reflected the morning sunlight. It 
looked beautiful. But Bisombi had no idea if they were still sailing on the Brahmaputra, 
or if they had sailed over to some other river.  

They were met by a few rebel soldiers on the shore who guided Bisombi and her family 
to a lovely cottage set up for them. It had been furnished with all the amenities and 
comforts that a modern lifestyle required. There was a little garden on the front where 
lovely flowers bloomed. There was even a kitchen garden in the backyard.  

Uprooted from her own familiar surroundings, Bisombi found herself in a place the 
name of which she did not know. It was a completely new environment with new 
people. Despite the lovely house where she was lodged, there was nothing in that 
place which she could call her own. When she looked around, everything looked 
unfamiliar. Yet, she felt light at heart. There was a renewed energy in her.   

Refusing to vow down to the Mughal Emperor Akbar and to fight for his kingdom’s 
independence, the Rajput king Rana Pratap Singh had sought shelter in the Aravalli 
Hills. He had taken along with him, his wife and children, his soldiers as well as Chetak, 
his horse. He had survived on wild fruits and berries and wore garments made from 
leaves. Bisombi, Bigrai and their friends too were fighting for the nation’s 
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independence. For the sake of a Bodo nation, they have risen in armed revolution 
against the state. They have to be in hiding so that their dreams continue to live; and 
it is for this reason that today, they have had to escape to a foreign land. Just as Rana 
Pratap Singh had carried on a war hiding in the Aravalli, Bisombi and her friends too 
will fight till they reach their goal.  

“I heard gun shots from our camp after we left it. Was it among brothers? Was it 
between our friends and the government? Did we lose any of our friends?” Bisombi 
had asked Bigrai once. She wanted to know. But Bigrai had simply answered, “I haven’t 
received any news from there yet. We will know about it later.” His stern voice had 
seemed like an attempt to put a stop to all questions from Bisombi. 

*********** 

It has been twelve years since she came to the cottage with her first child. She has 
had two more since then. But Bisombi has not found the answers for many questions 
that continue to prick her mind. Neither her husband nor the rebel soldiers who visited 
them sometimes gave her any clear answer.  

“What will happen to this Assam? There are news of bomb blasts and dead people 
every single day. But it is only good news for us. Isn’t it Didi? Our country is 
overpopulated. When they finish themselves off and the place becomes empty, our 
people can go there and repopulate it.” The milkman and vegetable man shared such 
news with her and spoke in jest. They did not have the slightest clue that Bisombi and 
her family hailed from that very place called Assam.  

“Are they even humans? How can they laugh in this manner when they talk about 
people dying?” Bisombi often felt infuriated. But she said nothing. 

“Daddy! Daddy!” The eldest son called out to his father to come and watch the news 
on the television. Bigrai was deep in thought, sitting quietly in one corner of the 
verandah. 

“Look at them, Daddy! Who are these heartless people? There is a piece of news on 
the T.V. about a bomb blast in a school bus. Several students have died and several 
more got injured. How can they be so cruel-hearted? They pressed the button when 
all the students had boarded the bus to return home after school. Come and look at 
this, Daddy! Look how the parents are crying. Their land is in such a miserable state! 
Daddy! Please come! Who are they? What are these revolutionaries? Are they 
monsters?” 

Bisombi ran out of the kitchen and snatched the television remote controller from her 
son. “Children should not be watching such news! Go to your books right now!” She 
scolded him. Switching the television off, she glared at her husband. Her anger was 
directed at him. She mumbled some angry words within his earshot and returned to 
her cooking. 
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A Day in the Delhi Metro 

 

  

Sidwma Brahma 
             Mumbai 

It was in early May in the year two thousand twelve. It was written on pink, on the 
floor, on the board over my head, you know, the kind that displays the names of the 
stations giving you a sense of where you have arrived, physically. “Women Only”, 
written in white shone bright with flower like patterns sprinkled here and there just like 
you do to please your lady love. I boarded at Janakpuri. As I enter, a puff of cool air 
from the metro AC touched my face and made my baby hairs ruffle a bit as if running 
its fingers through my hair. A respite! With my left hand I quickly tucked my hair behind 
my ears because I like it neat.  

Women and girls seated on the seats some talking to the friend sitting next to 
her, some stared at the passengers boarding and deboarding, some scrolled their 
phones up and down trying hard to look busy and most of them wired with their phones. 
A couple of them stood scattered all over as it was not much crowded on this side of 
the line. 

I did not want to loiter far from the door as it gets crowded and pushy while 
stepping off. So, I stood at the side of the door that will not open at the next station. I 
forgot to see the time but the sun was bright and landed right on my eyes as I faced 
towards the west. 

She must have boarded at Rajouri Garden with her daughter who could not have 
been more than eleven or twelve years. With a quick glance on her right and then her 
left she chose to stand in front of me, face to face. The buildings and the sparse trees 
caught my attention and I stared hard on it till it started losing its shape, the trees and 
the buildings all running away from me shapelessly blended as one. 

The voice of the lady brought me back from my thoughts. Nothing extraordinary, 
she was just repeating the announcements of the metro in a singsong manner. Just 
then the young girl asked her mother in Hindi. 

“Why are they like this mumma?” 

“They are like this only.” 

“Why?” 

“They are Chinese and they are like this only.” 

“Don’t they know Hindi?” 

“No.” 

“Then how do they speak?” 

“They speak in Chinese and they don’t know Hindi.” 

With the intension of ending the conversation the mother went back to repeating 
the announcements as if nothing had happened. The girl kept staring at me as if I am 
some kind of an exotic species imported from a foreign land, the ones that you see in 
the zoo. 

Perplexed, I did not know how to act but the insides of me screamed in Hindi. 

 “Sister, I know Hindi very well and I can understand whatever you are saying.” 
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I brushed them aside from my thoughts, both mother and the child, but the 
memories. Like the photos in my phone gallery it came flashing by: the day when I 
went house hunting in Vijay Nagar. Now I cannot not remember it; all of it.  

Old aunties sat in cots carefully placed in the areas where the sun reached the 
surface of the narrow lanes through the gaps between the buildings. They sat in groups 
with a ball of yarn and a knitting needle in their hands, knitting, as they talked and 
laughed. It was a scene typical to Delhi winters. I saw them stare at me halting their 
chit-chats as I walked past them behind the broker. He was about to show me a few 
rooms. As we reached the first of a few, I saw an unevenly built house or more of an 
intentionally built one. Right from the side of the room that was to be shown to me was 
an iron staircase that spiraled up which led to another room with a balcony. I did not 
understand the concept of building only on the half of the terrace. Anyway who am I to 
judge the architecture, I was happy with the idea of a make-believe courtyard which I 
might be able to avail of if everything goes well. Grown up in a village in Assam with a 
house of our own, a kitchen garden and a courtyard, the courtyard always held a 
special place in my heart. The broker initiated the talk. 

A voice came from one corner of the terrace. Hardly believing what I heard, I 
turned to the direction of the voice. There she was, peeling singhara or the water 
chestnut, creamy white hair like the one you see on top of a pure desi milk, face rooted 
to the singharas but her voice, sharp as the knife she is using to peel off the water 
chestnuts. 

“We don’t keep these people. They eat foods that are very foul smelling.” 

I could not stand there even for a second longer. I signaled the broker and stormed off 
to the road. She didn’t even care to ask which state I belonged to. “These people” was 
all she had. 

“I need a room where the owner does not stay in the same house”, was all that I 
could say to the broker. 

Standing on the middle of the road how I longed for a sister that day, how I felt 
on an edge. I could feel the anger on my face. I wished Victoria was there with me that 
day, my friend from Tripura. I knew she would have given a head on reply before 
storming off. Unlike me she does not shy away easily or stay quite in matters that need 
to be spoken of.  

The announcements in the metro once again brought me back from the day of 
the house hunting and as I stepped out the anger inside me dispersed among the 
crowd of Rajiv Chowk. The visuals of oil drenched bread pakodas and bhatures and 
the choley buried deep in the masalas came to my mind. I thought, 

“Ah! At least bread pakodas and choley bhatures taught me what metrogyl tablet 
is for” and I smiled.  

Today again, having been grouped along with my sisters under these pronouns, 
I somehow felt a sense of belonging and togetherness in a land far away from home. 
With a smile I waited for the metro for Vijay Nagar.    
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“LAST TRAIN GOODBYES” 

 

 

        Kaushik Brahma  
Shaheed Bhagatsingh College, Delhi 

 

Oily hair, fresh uniform, polished shoe 
Watch the time, it’s 7 O’clock  ku-ow ku-ow ku-ow! 
Mashed potato rice, eat it twice and thrice,  
None will pay the price! 
‘Ai Lakhi’ will weep, remember not to waste it. 

This part of the poem relates to when I got ready for school, how grandma used to 
wake me up, the morning breakfast and the lessons she used to teach me everyday 
“not to waste food” not to waste anything. She was a disciplined woman and as also I 
did learn many things from her how to be clean, disciplined and respectful of every gift 
from God. 

KrurSing! Get ready quick 
Ladies cycle, pump is up, glossy shine with Moto oil; 
Sunny summer that boil. 
Six times, daily market to mission; 
Lunch time ‘mwitha na’, potato chop according to season. 

This part relates to when grandpa used to call me repeatedly in the morning to get 
ready quick. ‘KrurSing’ was the nickname given by him to me as I have dark eyebrows. 
He, with his ladies bi-cycle, regularly carried me to and from school, at lunch time and 
at end of school. 

He was a really hardworking and creative man who carried my burden to make me a 
nice person today. I believe his hard work has paid off. 

Back with black colar, ripped knee, 
Solution to fix it, ‘nuskha of nani’. 
Half the day with concealment against words attack, 
TV off, fan off, light off, go out and play. 
Serial time! 
Press the bed clean and smooth, clean from tip to toe, torso to bottom. 
Burst the drums left to right goddamn! 

This is when I came back from school Abwi (Grandma) used to scold me thoroughly 
because the reason was I had torn my knee skin, always in a particular area. They 
used to tease me by saying that I walk on my knees in school. There was a fixed time 
schedule for watching television. If the time exceeded then she would turn the TV off 
and hide the remote controller. She was that disciplined and clean, she used to iron 
press the bed and always ordered me to clean and take a bath which I wouldn’t do 
many a time. And finally my ears would burst out from scolding. 
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DY-365 versus Ben-10 
The might of Mahabharata isn’t that great infront of it. 
Diplomatic it was won by both, 
United by National Geographic. 

There was always a war between Abou (Grandpa) and me fighting for television 
channels and the remote device. I regularly watched cartoon network and he used to 
watch Assamese news channels like ‘DY-365’ and ‘News live’, and also Hindi channels 
sometimes. But we would join together while watching the National Geographic 
channel and Discovery channel. 

Tri-phone, cough syrup, button to screen; 
Passed through gen. 
It was when I left my hand to be a man. 
10-11-12-13 number consecutive it sounds  

This part is about the changing phase, as also can be said the tragic change which 
wasn’t known to me. “Tri-phone cough syrup” means the three shops which is from the 
childhood time Akon mama, Shubham mama. Mama! Mama! everyone is mama 
(maternal uncle) for me. The shops have changed now and not like before. I am here 
now in Delhi remembering the sweet memories. I have to go, I have to go to be a man 
who could earn and learn how to earn respect and responsibilities. Class 10, 11, 12 
and 13, I have seen a major change in the environment and me. 

Slipped 3 steps, head on ground 
Silent man, silent till bed  

During my class 10th, when I moved ahead to the hostel for my 10th matric board 
exams, Abou had a tragic accident and lost everything and remained nothing but a 
living object. He got paralyzed, cannot speak, cannot walk and cannot understand. 

The sun, the moon, bright & light,  
The night that last, the day that past. 
Alto to Ambagaon journey to heal! 
Therapy, asked for the sound & voices, 
I still hear that noises – 
“Aboua thab hamsigwn abwi” 

After several months I moved back from the hostel as the COVID pandemic wasn’t 
receding. The matric examination was also delayed, so I came back home and for a 
better chance that I could help Abwi to look after Abou. For his treatment and recovery 
we commuted to Ambagaon (in an Alto car) for physio-therapy, but in vain, as his 
advanced age was probably the hindrance. Abwi also was battling with her own body 
ailments. She had diabetes. She was taking a number of medicines to get better. The 
only cry she had was ‘Take me up, God!’. 
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Hoped in the city. 
Hopes with me, Pragjyotishpur Pragjyotish! 
7 O’clock missed calls, nokia no. starting with 8, 
I don’t remember now. 
Remember only the “Shrill deteriorating sugar noises”. 
Cuts that never healed! 

2021 Nov 4th I left for Guwahati for better education and lifestyle. Abwi always said 
“Mwjang Mansi janangou. Guwahati baidi letra jaigayao letra jabw nanga, Fafli ao 
hathorkhi lanangou”. I was at that time more focused on my dream to be a star football 
player, but everything changed unexpectedly and the situation was adverse to 
pursuing my dream. My inner conscience made me follow Abwi’s suggestions and 
accordingly, I started working in line with Abwi’s wishes. 

She used to call me up every evening at 7 O’clock; she had a Nokia keypad phone 
which was a nuclear bomb to her. I still remember her last voice over the  phone, “Mala 
fwigwn no-aao?”. She was admitted in a hospital in Tezpur. However, she was not 
cured and never recovered from her ailments. 

Carry on fragile shoulder, white clothed! 
Late train Pragjyotish to Chariali. 
Mirror front reddish eyes, 
Last, I was, last goodbyes, last goodbyes. 

Reminiscing back to class 5-6-7th, Abwi used to jokingly say to me, you have to carry 
my death bed on your shoulder while taking to ‘antim sanskar’. I was in Guwahati and 
was asleep when, I missed several calls from my maternal uncle, mother and aunt. In 
the very next opportunity, I rushed and took the Intercity train to reach from Guwahati 
to Dekargaon. I shed tears continuously in deep distress, with my eyes turning reddish. 
I kept on washing my eyes in the train’s wash basin it infront of the mirror, but the 
redness was adamant, not to go away. By the time I reached home I was late and 
Abwi’s dead body was already taken to the cremation ground. I rushed there and 
performed the last rites. That was on 12th April 2022. 

Eyes covered, never recovered, 
Written stories, theories, remained covered. 
Laughing Buddha, smile, the whole day at the door steps, 
Kalicharan Baba, chants the whole day at the altar steps. 
Om Purna Parambrahma! 
Silent man, silenced till last. 

Abou and amai (maternal uncle) once went to Nepal for eye surgery of abou. His one 
eye got the first one. He used to write many things on a notebook. Never knew what  
wrote on it as it was in Assamese, a language I didn’t know to read and write in. He 
has created many sculptures like Laughing Buddha and Gurudev Kalicharan baba that 
was donated to Rowta Brahma Mandir. Not only this, but he was a really creative 
person and I can say that I have certain traits like him. 

Black rucksack, playful sights, pretended to go with wain; 
Black rucksack, Chariali to Aryabhata,  
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I carried over:, the last train. 

I have a black coloured rucksack bag. Carrying that rucksack I used to pretend infront 
of abou to go away (on a wain) when he was still in paralysed condition, though not 
many days has this pretending lasted in 2023. He used to stop me when I pretended, 
and cry and then weep. Also, due to his condition of not being able to feel his senses 
anymore, he now behaved totally like a kid. But the bitter truth was, one day I came to 
Delhi in reality, moving away from abou carrying the same black rucksack with me. It 
was a big move from Rowta to Guwahati, then to Delhi. I never thought to be here in 
the ideal capital of the nation to study and pursue education for a better future. My 
whole perspective of studying in Delhi was only to improve my own personality and 
follow a different lifestyle – a forward lifestyle, otherwise mere studying and getting 
degree can also be done in my own hometown. It was the last train and last goodbye 
to him. 

One hand over the shoulder 
“Denang fwigwn, Denang fwigwn” 
Last goodbyes, Last goodbyes, 
Last goodbyes! 

I still remember, when I saw him for the last time he was not able to figure out where I 
was heading to. I said over and over again, “Delhi-Bombay ao thangswi ang, Denang 
fwigwn, chocolate labwgwn ang”. He hugged me, and I never knew that it would be the 
last hug by abou and after nearly a year I won’t see him anymore. He was gone! 

The only thing I knew was, he was struggling a lot, and the family struggled a lot, too. 
Let abou’s soul live in peace. 

“Om shanti” 

 

 

 

 

 

 

 

 

 

 

 

 

 

  

       Kaushik Brahma is a student of Shaheed Bhagat Singh college, DU, pursuing his BA 
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जो ंहरखौ दखल खालामगोन  

          

 

     अनज ु

   क’कराझार 

 

   गोर̭सनाय गोरबो हर गेजेराव सा̬रयो  

   उदां̭ ӟिन सदबांसाजो ंखोम̭सया गोमोरलाङो  
 

एस ेसान हरिन खोम̭सखौ िगनान ै

एरसोदोमंोन जो ं

एस ेसान ̭सयाल फाΥाखौ िगनान ै

हराव बायजोआव ओखंाराखमैोन 

एबा िगलुं  िगलुं सो ओखंारदोमंोन  

िदन ैजो ंदखल खालामगोन हरखौ  

जѹेा हरआ थौगोन 

जѹेा घ̬रयाव हर गेजेर नांहां जागोन 

अѹा हरआ जोिंन दखलाव जागोन 

रैखा̭थिन Ӡ’गान ह̭Ϛनान ै

जो ंआवगयलांगोन 

ӟांआव मोखां नाइय ैनाइयै आगंायबाय जो ं

आरा̭सयाव ̬रिफ̭लया हािबलािन गाब 

दा जो ंखौम̭सयावसो ओखंार̭सगोन 

जायिन अ̭सला लानान ैनोसंोर  

खालामबोबाय जोखंौ गोबा ंमैͼर 

जो ंगसंथागोन 

लोरबां̭ थिन गहेनाखौ जो ंिफ̭ӟगारबाय 

ला̭जनाय िगनाय गा̭सबो एंगारबाय  

जोनो जोनो अर̮खजो ंहा̭थयार दाबाय 

नोसंोरिन गोदोनाखौनो थां̮ खनान,ै 

̭सखा फालथांगा लानान ैिबमा कालीबािद 

ओखंारगोन खोम̭सिन िबखा ̭संखावनान ै

हानजा जु̭ थबाय नोसंोरिन मͼैर खालामनो 

गद' मोदाइ, ̭सयाल, हायेना, भा҂ायार, लांसुिनया 

नागारनाय नङा रावखौबो 

गुफुर जोगा ंगӠा ̭संिन हांगार गोरबोिन िबगोमाफोर  

नोसंोरबो ͼ̭सयार 

ͼ̭सयार 

हरआ दा जोिंन दखलाव 
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मोनािन िडउिट खालामηा दाखथार नास͔फोर  

इउिनफम͔आव आइजो पु̭लसफोर 

कल सेпारआव मावनाय ̭सӾलाफोर 

रेӏुरेпिनѬाय िगिदंिफюाय वेइट͕ेसफोर 

िबसोरिन दखलावखामोन हरआ    

सोर माबोरै गोदोना सेरथेयो नायिन फै 

गोलाव आ̭सगुरजो ंमाबोरै बेदर बुरӾलाबो  

नायथारिन फै 

िनभ͔या, ितल'Іमा आरोबाव गोबा ं 

राजथाविन नङाѹा भुमका, बागमारा  

उюाव, हाОास, कामदनुी, कठुआ, म̭णपुरआव 

गा̭म-फारा नोगोर-सोहोर खना खनला जेरावबो 

̭जनाहा̬रिन खेला 

खुिбनायजो ंहरिन िबखा जो ंगोमखांहोगोन 

खौसेय ैराजालामािन खोम̭सखौ खारहोगोन  

खोम̭सखौ जो ंिगथार̭लया 

जो ंआरो हार̭सं नं̭लया 

हरआ थागोन जोिंन दखलाव  

गुरै एम नागारनान ै̭म̭सल िदͼनगोन  

गोदान ै̭लरगोन हरिन सल’ 

रैखािग̬रया रैखा̭थ होनो हायाѹा 

दैगोन रैखा̭थिन हा̭थयार  

अजदिन सम बारग’लांबाय 

दा जु̭ जनायिनसो सम, िनयाय आरो िबसायनायिन  

दावहाया जादो ंआइजो मोхाइ सेख’नायिन 

हरखौ दखलाव लाबोिफюायिन  

̭सӾलाफोर हरखौ दखल खालाम 

आइजोफोर नोसंोर ̭स̬रमोनदो 

हरआ आंिन हरआ नोिंन 

आरो  

दखल खालामनो दाहोथार  

जोिंन देहा 

 

 

 

  

Rangsar Literary Award

Physics Dept.
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जेननाया देरहासार जानायिन िबिद̮х 

 

 

िबन'ता बसुमतारी  

         ग’साइगाव 

 

नो ं̭म̭थगौ ना  

̭जउिन लामाखौ सा̮хनायाव  

खेबबेसे जेननायजो ंजो ंजु̭जनांखो........? 

जानांगौ गोबां खेब........ 

िगिब जाӾंलाखौ गाखोनो गोबां िगदो ं 

आरो सानहाबदो ंखӔ' मोчो ं

नाथाय नो ंिगिब जांӾलायाव खेबसेल' गाखोनो नाजाηोनायसाय, 

̭जउिन बां̭सन गोजौ जाӾंलािन िदगजो ं

नो ंआगान सुरलांनो बोलो मोन̭सनगोन........ 

माѹाबा समफोराव नो ंजेननोबो हागौ 

नाथाय नो ंदािग 

नो ंदाजेन 

नो ंदा उनिफन........ 

मानोना जोिंन ̭जउवानो िबबिदनो 

माѹाबा जेननाय आरो माѹाबा देरहासार जानाय, 

बिेनखायनो नो ंनोिंन गोसोिन बोलोजो ंजु̭ज 

अѹानो जेननाया देरहासार जानायिन महर मोनगोन........ 

गावखौनो नो ंलोरबां सानना दाला 

लोरबां गोसोया नोखंौ फोथैनो नािगरो 

जो ंफोथैजानाङा........ 

नो ंजु̭ ज नोिंन गोѸाब समजो ं

नो ंजु̭ ज नोिंन गो̬रब थासा̬रजो ं

नो ंजु̭ ज नोिंन आंखालजो ं

नो ंजु̭ ज नोिंन थां̮ खजो ं

सानसे नोखंौबो फेजेननो हानाय नङा 
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बैफोरबािद थासा̬रया, 

गोदो-गोदो उчहुाबनाल' ̭समां नुनो नाङा 

नो ंखӔ' खालाम 

नो ंगोलोमदै फसर 

नो ंथैखौ दै खालाम 

अѹाबो जु̭ ज ̭जउिन दावहाखौ फेजेननो, 

नो ंजु̭ ज........ 

नो ंदेरहासार जा 

नो ंथांना था 

नो ंदावगा 

नो ंजा जेननायिनѬाय देरहासार जानायिन िबिद̮х........ । । 

 

 

 

 

 

 

 

 

  

िबन’ता बसुमातारीया क’øाझार िजÐलािन िसङाव थानाय ग'साइगाव खि´लंबाåरिन सासे जाखांफु लाइमोन
िलरिगåर । दािसमाव िबथाङा गोबां खÆथाइ, रायथाइ िलरबाय आरो खािथ इयुनाव साफायनानै िदहòÆनो नाजागािसनो द ं।
िबथाङा बर’ आयदायाव माÖटार िडिú खालामखांना दा समाव गंसे सरखाåर नड़ै फरायसािलयाव फोरŌिगåरिन हाबा
मावनानै दं । लोगोसे िबथाङा आिथखालाव माखासे थुनलाइयाåर गौथुमफोरिन सोþोमाबो जानानबैो द,ं जेरै–
1. बर' आइजो िलरिगåर गौथुम, 2. बर' लाइमोन िलरिगåर गौथुम, 3. हायनामिुल, ग'साइगाव िब.एड. फरायसािलमा, 
4. ग'साइगाव िजÐला बर' िलरिगåर गौथुम, 5. हादान थुनलाइयाåर आड्डा, 6. लाइमोन िलरथुलाइिन ख'था ।
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̭म̭जंिन देरायाव ̬रिफनाय गाब  

 

 

Ͷफा̭थखौ आं नायहरबायल' थाԍलाङो  

आखाइआव िबिन ̭जԍलंनाय गंस ेसाथा  

नंगौ, थारैनो िबयो सोलायलांथारबाय  

खानाय जा̭थ हाम̮Υं सोलेर  

खावलाय फारनैआ नानेखाजो ंबͣखनजानाय  

मेगन थायनैआव जाफुङै बायहाजार ̭म̭जंिन ̭समा ं 

फाखनाखं ̭जखावनाय गसला गाननान ै 

िबखङुाव थԍलासे मैगं बाना  

थाबायलांनाय ला̭जहा ंथादहा ंमाहां आगाना  

आंखौ उनिफनना रायदावहरनाय फोरमायदो ं । 

आं गोमोदोलं िबिन महराव, सानहाबदो ं 

थारैनो Ͷफा̭थआ....!!! 

आखंौ ̭सनायखोना ̭सनायास ै 

आरो िबिन हालोदा िदनै िबिद.. थासा̬रआव ? 

आं िदन ैमा नुखो.!?  

̭समा ंना मोगथा ं ? 

ना मेगनाव जंखायफैनाय भादोरिन बु̮ Ӡंनाय बार ? 

अ नङा नङा बे मोगथाङानो जाथारगोन 

उन̭थंजायिनѬाय गाब̭Ϛहरहा ंजादोमंोन आं  

अѹानो नसुं सेरिनѬाय खारबोनानै िफसाԂला उчैआ 

म҉ी म҉ी मुझ ेआइस-िΓम खाना है बुं फैयो  

िफसाԂलाखौ आइस-िΓम जाहोनो आं उनिफन लाङो ।  

हरिन ओखंाम जाखांनायिन उनावबो Ͷफा̭थिन  

मरह मु̭ӟ आंिन मेगन ̭सगािंनѬाय आनϚायलाङास ै

बेलारोम समाव लोगो मोननाय Ͷफा̭थिन  

खावलाय फारनैिन दागोआ आंिन गोरबोआव  

गोबा ंसोलंुिन िफюाय नािगरना खायसो खालामफैयो.... । । 

 

 

 

 

 

 

  

बा³सा िजÐलािन बेÆदŌआव थानाय बåरमाखा दख रािन दाङरमाखा गािमयाव जोनोम मोÆनानै बे गािमिननो गंसे
िहÆजावसा गोजौ फरायसािलआव फरायफुबाय थानाय समिनĀायनो थाखो िÖन िनĀाय फोरŌिगåरिन िबथोन बायिदयै िकरण 
बर'आ खनथाइ सुंद सल रायथाइ िलरनो सोलŌबोयो । थाखो द'िनĀाय िज थाखोिसम फोरŌगŁुमोनिन नारिसननायाव
फरायसािलिन िबबान लानानै फरायनायजŌ लोगोसे फरायसािलिन आāुिथखौ मोजाङैनो ददैनेबोदŌमोन । िबथाङा बर' आइजो
िलरिगåर गौथुम, खनथाइ िबबार हानजा, खनथाइिन आड्डा, बोåरमाखारै थुनलाइ देरा, रिङयािन थुनलाइ िसिबयाåर हानजाफोराव
गेदेमा िबथांमोनजŌ लोगोसे मुं सोदरेफाजादŌ । आिथखालाव िबथाङा "खोमिस अùाङाव जŌनाय थरसे अलंबार" मुंिन 2023

िन फेāवुाåर गांसे खनथाइ िबजाब साफायनानै फोसावखांबाय । बे बोसोराव नैिथ िबजाब सुंद'सल िदहòÆनायिन लाहार फाहार
खालामबावनाय जादŌमोन, नाथाय साविąिन ज¤नाजŌ जिुजनानंायाव दसे दोनथनांबाय । िबथाङा आिथखालाव गोदान िदÐलीआव 
िफसाइ, िफसाजŌ िथलेबलेब संसार जानानै दं । 

िकरण बर' 
गोदान िदҢी 
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दइु̭सनफोरिन गेजेराव गदेेर 

 

 

    भा̭ज͔न जेक'भा मोसाहारी 
                                क'कराझार  

 

नंनायिन नङैिन सोफै सोफै  

जानायिन जायैिन नांफै नांफै  

साͼनाय, ͼ̮ѹदनाय, आबदार खालामनाय  

सािदनाय, खͣखायनाय, बोराबेनाय  

दइु̭सनफोरिन आखलखौ माथो बंुबावनो फालाय ? 

बेखायनोथ' थाबजेर जायो अजाय गेदेरफोरा ।  

 

̭जंगोर नांखाङो थानाव मान  

बोथोर गैया बादाल गैया  

̮खयाव गैया हासुदैयाव गैया  

मालाया मा जा, मा था 

रोगंो मोनबायदो ंिबसोरहा  

थैӾलायबाबो नाय दस ̭म̭थखा  

दाबोनोबा गोЪाया़व गल'दैया गाइखेरसोखा,  

फादबु-फाला आख ुगोसोजो ंगोसो 

खेरͣ-मेरͣ मोथो मोथो  

गेदेरिन हालोद बेयो ।  

 

थासा̬र नायनान ैनायहाबजा, मोहेरजा  

̭सथो-ं̭सथा, सेफोर सेफार मुं  सुजा 

नारखे-नारखा, थुϚदे-बोϚेदजा 

सम लानान ेदाव दाव अनजा 

बां̭सन समाव बाͶͶ गु̮ Ӕ फेनजानाय  

सम सम सथ'ब् होजानाय  

खाफाल बेनो दइु̭सनफोरिन । 

 

 

 

 

 

 

 

 

खर'सा जानायिन गोΨानायानो आलादाखा  

अदेबािन आԊजाय थायामोनथाय खर'साया 

बहाथोमोन?  

गदाय थानायखायसोना नेवथोन  

दइु̭सन थानायखायसोना गेदेर (?) 

 

आԊजायखौ जेरै खाङो खर'साया  

खर'साखौबो बानगारो आԊजाया  

िबना चत͔जो ं̭ज҉ा Ͷजुनो  

̭म̭थखा ह̭सखा बेयो शत शत सैथोखा  

िबчासय ैसाҋाϙ खुङो गेदेरा । 

 

दइु̭सनफोरा देरजागोन- 

जावलेनान ैगेदेरिन गुण, आदश͔ 

बाउगोन मा̭स आरो मान 

सालाइ सालाइयाव दरिदंगोन मंु  

थाजोरै ̭लरजागोन जा̬र̭मन  

जैजै मैमैयै दइु̭सनफोरिन गेजरेाव गेदेर । 
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नोगंौ िबमा नोिंन बंुनाय राव 

 

 

      ̭जन ुमोसाहा̬र 
        गोदान िदҢी 

 

नोगंौ िबमा नोिंन बंुनाय राव  । 

नंखाय नंआ गा̭सबो फेलͣ जायाख;ै 

फरायनो  हाया राविनबो गोसोखौ;  
मोनदांस'या राविनबो  साननायखौ । 

सोरनो मा नांगौ? 

सोर मा लुबैदो?ं 

सानस' हाया ̭म̭थस' हाया- 

जेथो नांङो जो ं 

गावजो ं- गाव । 

आब' मैना̭थया िदनै̭ सम  

दं ननेानै.......... 

गाविन नायल'-जाल' सासेल' िफसाԂलाखौ  

मेग'ना सायो िबखाया गावओ  

लांगोना̭थं नाहरबायनान ै

नाथाय................ 

सुगाव - सुहाव मुथास ेबारा बंुलाङो 

दखुु̭थया  िबमािन खोमायाव  

"आय ैदं आं नोजंोनंो लोगोसयेाव" 

मोसाया अरӾलाबो मुफुरा बुरӾलाबो 

गैया जरेावबो रैखा̭थ  । 

जाजोѵाय लोरबा ंगोसो देहा ; 

होΥाव-होΥाव थेराईङो गारांङा, 

बुं ङै-बुङै Ͷबायो खुगाया , अѹाबो  

गां बѸुाब- बѸूाब  

नेनानै दं जो ंफैगोन होनना  सोरबा 

̭सखोना  जोहोलाव, बीरगोҴी .....खौ   । 

 

 

 

 

 

  

आसामिन कारिब आंलं ̭जҢायाव जोनोम मोननाय जीनु मसुाहारीया गोजौ फरायसा̭ल आरो कटन मुलुग 

सोलोसंा̭लयाव फरायफुनाय समिनѬायनो खхाइ ̭लरनाय ͼदाखौ ला̮खदो ं । खхाइ ̭लरनायिन अनगा िबथाङा 

मेथाइ रोजाबनो आरो मोसानो मोजां मोनो । लोगोसे समाज ̭सिबनाय खामािनѬावबो हागौ मािन हेफाजाब होयो  । 

आ̭थखालाव िबथाङा िदҢी NCR बर' थुनलाइ आफादिन हा̬रम ुआयदािन नेहाथा̬रिन िबबान लानानै दं  । 
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राजथाविन लाइ̭स िन राजउलाफाद 

 

 

 

       हेमс ӡग͗यारी 

            गोदान िदҢी 

 

राजथाविन िन राज उलाफाद 

सोर सोर फैयो फैजागोन  

बेहाय थागोन बाइिद̭सना  

थुनलाइिन जथुु҉ा हाԊजा  

नो ंबर' राविन िबगोमा जा ।  

थाबावगोन हा̬रमु थुनलाइ  

गोगो गोजाम बर'िन सोदोम̭ӟ  

फा̬रलाइ फा̬र ̭लरजानाय  

बर' जो ं̭म̭थजानाय हा̬र  

नुजाफै बयबो फा̬र फा̬र ।  

उчु̭ ӟ  ԍलाना थानाय खौ  

फोजाखांनो हानाय िब लाइ̭स  

जोिंन 'राजथाविन लाइ̭स'  

आगोमा बर' हा̬रिन बा̮Υ  

दाथा जो ंहा̭ӟ ͼ̭ӟ ।  

बोथोर बोथोर बोसोर बोसोर 

बाबेनजाना थांना थाथो ं 

िब̭जर जो ं̭लर थांना थानायिन 

जोल ैजोल ै̭म̭थजानायिन  । 
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                                The great joy 
 

 

 

      Soniya Mushahary 
 Zakir Hussain Delhi College, Delhi University 

 

The barren land seemed so green 
The grey sky felt so rejoicing, 
Since I had no clue of  
How Unheard and unprecedented I had been. 

 

Now my lucky stars appear tired as well, 
Granting wishes for me to be well 
But how do I tell myself “This shall pass” 
Knowingly something that is to become, 
A past for me to dwell 

 

I learn to proceed without certainty  
With no clue around me 
With every aching move 
No one could’ve set me free. 

 

Searching for meaning every night as I Sobbed 
Trying to treasure what has been robbed, 
It’s like telling yourself “you’ve got this” 
While you know you just cannot 

 

Whilst all these sounds grow deep within me 
I still do not wish 
To exchange my fantasies, 
Since the barren land is for me to turn green 
And The grey sky is for me to keep on rejoicing. 

 

 

 

 

  

    Soniya hails from Kokrajhar, Assam and currently she is pursuing her bachelor's degree with 
honours in psychology (3rd year) from Zakir Husain Delhi College(m), Delhi University. 
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      हेमс ӡग͗यारी 

           गोदान िदҢी 

आख:ु- 

1, िनजोम:- िब ए न ैथाखोिन फरायसा । इसे गोमजोर फरायनायाव मोजां । गा̭मयाव िबमा िबनानाव सास े

आरो अनजा̭ल लाइमोन दङ' ।  

2, अरन:- िब ए स ेथाखोिन फरायसा । बारा रायԂलाय बाङा । 

3, बोला͔:- िब कम न ैथाखोिन फरायसा । साюाय सानखनाय दानखनायाव मैखोम । जा सानो नोजोरा 

बोला͔ गावनाय बािद ।  

4, रनसाय:- िप ̭ज थाखोआव फरायनाय । मुङा जेरै रनसाय िबिदनो इसे जाथाय मोनोѹानो िबिन सायाव 

रनसायो । 

5, िबरज:ु- ηजेुएट, िदҢीआव नो थानाय फरायसा । गोमजोर बु̭जगोरो ं । जायखौबो बुजायनो, हायो 

मदद होयो ।  
 

̭म̭थसार:- िबसोर साѸैया (थामिहनबा िनजोम, अरन, बोला͔ आरो रनसाय) िदҢीआव फरायनो 

थाफैनाय फरायसा । उनिन सासेआ िदҢीआव नो जोनोम लानाय आरो ѷावहायनो फरायना ηजुेएट 

जानाय । 

दा िबसोर िदҢीयाव गोदान बर' फरायसाफोरिन बरायनाय सानाव (Ѭेशास͔ डे) लोगो मोनलायनायाव 

गावजो ंगाव ̭सनाय̭थ लालायो आरो लोगो जायो । 

अरन:  हाय आं अरन बसुमतारी  िब ए से थाखोिन फरायसा । खतखिट कािब͔आंलंिन । ͼदा- गोदान गोदान 

फरायसा फोरजो ंलोगो जानो, सावगा̬र बोनो आरो मेथाइ खюो मोजा ंमोनो । 

िनजोम: हेҢो आं िनजोम बर'  धेमा̭जिन । िब ए नै थाखौ इं̮ιश अनास͔ । ͼदा- फुटबल गेलेनो आरो जाय̮ख 

जाया िबजाब फरायनो मोजा ंमोनो । 

बोला͔:  हेҢो आंिन मुङा बोला͔ नाजा͔री । आं सेरफांगु̬रिन । ͼदा- जाय̮ख जायाखौनो गेलेनो मोजा ंमोनो । 

इन िफउचाराव ̭च ए खालामना बर'िन रांखा̮х िब̭थंआव खामािन मावनो साчो ं । 

रनसाय: खुलुमबाय, मुङा आंिन रनसाय गयारी सालबा̬र बाΜा िन । ͼदा- िबजाब फरायनो, िगटार दामनो 

मोजा ंमोनो । जा रादाब मोनो िबिन सायाव सावरायो, ̭लरो, रनसायो । 

िबरजु: हाय एिҩबिद, आं िबरजु ӡग͗यारी । आंिन आइ आफाया बाΜा ̭जला, िब िट आर आसाम िन । आ ं

िदҢीआव थादोबंाबो गाविन राव बर' रावखौ बंुनो रोगंो । गाविन िबमािन रावखौ रोनंाया मोजां । 

आंिन  ͼदा- फुटबल गेलेनो, दामनो आरो मान̭स फोरखौ मदद होनो मोजा ंमोनो । 
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बे जाबाय बबेबा सानस ेसमाव ̭सनाय̭थ होलायनाय मोन ।  

बेला̭स सम । गावसोरिन देरािन मुङा "रैसमु ै देरा" । देरा ̭सङाव थानायѬा गोमजोर आरो उदा̭स, इसे 

िगनाय िगनाय महर- 

अरन: मा जाखो माथो दाबो सफैया̮खसै । ̭चсासो जाबाय । (मा̭सयाव जनान)ै । 

िनजोम: ओ ओ दाबो सफैया̮खसै । गोदान जायगा (इसे देरािनѬाय बाहेराव नायहर नानै) । 

रनसाय: जेबो नङादे फैगोन । बहाबा िब̭ज दङ’ िबयो । सोरबा फ’न खालाम दो ंिबखौ? 

अरन: फ’न खालामदो ंमोन, हमाखै, िफनबो हरिफनाखै । मा जाखोथाय! 

रनसाय: नंगो नामा । र आं खालामिन । माथोसं ̬रं थांदो ं । हा माथो जाखोनो! ̬रं थांदोथं’ । अ हेҢो बोला͔ नो ं

बहा दं । 

बोला͔: अ आं बुं दो ं । इसे अलखदाव गोलैबाय लै । 

अरन: हा माथो जालायखो ?  

बोला͔: आं दा थानायाव सो दं । ͷपनगर थानायाव ।  

रनसाय: थानायाव? मानो? 

बोला͔: पु̭लसा हमना लाबोदो ं । 

रनसाय: (अरन िन̭थ ंथां̮खनानै) पु̭ लसा हमना लांदो ंनो । 

िनजोम: हा सोर मा जालायखो (बाथ Ͷम िनѬाय फैनानै) 

अरन: माबा लै Ѹ’, बोला͔ खो पु̭लसा थानायाव लादंोनंो । 

िनजोम: हा माथो जाखोनो? दा मा जानांगो? (इसे िगनाय बािदयै) आदा िबरजु खौ फ’न खालामनाय, िबहा 

िदҢीआवनो थानाय मान̭स । सोरबा फोर दङ’ खोमा रायԂलाय हरथो ं । 

िनजोम: आं खालामिन आदा िबरजु खो । हेҢो िबरजु आदा । 

(थानायाव हमना लांजानायिन जाहोन:-  बोला͔या इसे एप खालामो (गा̭Ϛ ͼदाफोर, जेरै जौ लोनंाय, िब̬र 

̭सगारेत सोबनाय हाबा माववो) । ओइिदनखा̭ल िबयो गंसे ग’लािनѬाय  ̭सगारेट बायनो थादंो ंमोन । िब 

ग’लायाव गोबां आरोबाव गबुनु फरायसा फोरबो दंबावओ मोन । बुरजा मान̭सफोरिन होगंो दोगंोआव 

हजो ंिबजो ंनाय̭थनंायावनो सासे लाइमोन ̭सӾलाजो ंसौगदाव नायसै । िबिदयावनो ̭सӾलासाया गोलयैो । 

बोलाय͔ा िनमाहा िबयो । अѹाबो िब ̭सӾलाया मािनया̮खस ै। ѷावनो आरोबाव सͣηा लोगोफोर फैदेरो । 

िबिन गेजरेावनो बोलाज͔ो ंइसे नोजंो-ंआजंो ंजालायनायसै । िबिदनो िहनजावसाया 100 नंआव  पु̭ लस कल 

खालामनायसै । बोला͔याबो खम नङा, लाइमोन ̭सӾला नुयोबा गोसो िफसाजो ं सानबोलाउ̬रयाव 

गोजावѸबो । िब ̭सӾलाया म̭णपुरी मोन ।) 

दसे उनाव सानैजो ंदेरायाव हाबबोयो (िप ̭ज आव) दरआव नक खालामनानै । माने बोला͔ आरो िबरजु  ।  

अरन: अ माथोआदा सो लाय । 

िबरजु: औ आंसो । गुड इिविनं बइिन̭समबो । गासैबो मोजांना? 

अरन: गुड इिविनं आदा । दंसाबो । 

िबरजु: नायनायसाय सोर फैदो ं। 

115 



िनजोम: सोर जाखो िबलाय? (इस ेजंखायनाय फावै)  ।  

रनसाय: सोरथो जाबावनो । लाइमोन ̭सӾला हो҄ा । फै फै हाबबो दा ला̭ज । 

बोला͔: स’̬र लै Ѹ’ । 

अरन: फ’न खालामनो हायामोन नामा? जोसंो उस ुखुथ ुजाबाय थादो ंमोन ।                               

रनसाय: सोरखौबा लाइन होबाय थाखादोमंोन िबयो । 

बोला͔: िबिद नङामोन लै Ѹ’ । 

िबरजु: दे जाबाय दे । इसे गोसो गुसु लाथदो ं । 

(थाना िनѬाय बोरै फैखो । जाबाय मा, अरना िबरजु खौ फ’न खालामदोमंोन । पु̭ लसा बोला͔ खौ थानायाव 

लांदो ं । िबरजुआ आई. अ’. िन न҄र लानानै िबफा नो होदोमंोन । मान ेिबरजु िबफाया सासे िफसा रͣकिन 

पु̭ लस अिफसार । इस ेइला खामािनखौ सामलायनो हायो जाहैबाय । िबथािंन थाखायनो बोलाय͔ा थाना 

िनѬाय बारग'बोदोमंोन । नंगो हानाय मािन बयजोबंो अरजाबना थानाया मोजां ।) 

(̭म. बोला͔ नाजा͔री । ̭ जउ खौराङा िबिन इस े̭ सखोमानाय, माने ̭ सΓेट । लाइमोन गोसो । गोसोखौ बुरखाय 

हायै हमथा हायै िबरनाय । लाइमोन ̭सखोलाफोर नुयोबोला इसे रोमा̮пक सान̭ӟ सोम̭जयो आरो 

गोसोआ उरां फारा ंजायो । बेनो सैथो, लाइमोन बैसो जेѹा !) 

बयबो दसे ̭स̬र थानान-ै 

बोला͔: सइ̭थ लै, आदा िबरजु नङाबा खारग’ला मोन नामा! थͣिकउ लै आदा । 

रनसाय: साюैसो थाना लकापिन बार हावा मोनजाबा हामगोमोन । िहनजाव फोरिन उन उन थाङो बोला िबिदनो 

जायो । 

बोला͔: िबिद नङालै Ѹ’,  ए̮Μडेпे̭ल सौगदाव Ѭांनाय सो । 

िनजोम: नंगौलाय मुङा िबिन बोला͔ । बोला͔जो ंगावनाय बािद ̭थ नांहयैो । मगेनिन नोजोरा िबिन खम̭थ नङा । 

बोला͔: मालायखौ होчो ं(इस ेरागाजो)ं, गावहाबा फ’नाव गोबावफा गाहाम रायԂलायो ।  सोर ̭सखोलाथाय 

बेबा  । 

िनजोम: िबिद नङालै Ѹ’ । आंहा नखर फोलेराव Ѧѹेम दं । 

अरन: नखर फोलेर माने हाबा लाखाबंाय? हा-- हा-- (इस ेहालाद खौ रेज ͣखालामनो ̭मिनयो) 

िबरजु: दे जाबाय दे फरायनायाव गोसो हो । बयबो ̭मिदल Δास फोलेर िनѬाय फैनाय ।  

अरन: अ' नंगो आदा सैथोखौनो बुं दो ं । नाथाय आदानो पाट͗ होनो नांगोन ।  

रनसाय: ̭सयोर पाट͗ तो बनता है यार । 

बोला͔: थͣक् इउ आदा । आदा नङाबा ग'नायसो नङा साчोमंोन आं । आरोबाव थͣक् इउ  । 

िबरजु: िबिद नङा फंबाय । जोथं लोगो सो । लोगोिन खामािनआव थͣक् इउ नङा । फरायनायाव गोसो हो । 

फरायना लाηो । सा̮Υबो जागोन, बा̮Υबो जागोन । नौकरी होगी तो छोΓ̱ भी ̭मलेगी । 

अरन: ѷावहायनो थाखानाय नालाय, िह̮чखौ आदाया मोजां रोबंाय । 

िबरजु: जेबो नङा, रोलंांगोन । नाथाय गावखौल सामलाय । नङाबा खैफोद । बे िदҢीसो । िदҢी का लϯू जो 

खाएगा पछताएगा, जो नही खाएगा वह भी पछताएगा । 
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अरन: हनै सासेया म'बाइल सो सेरगा̭सनो दं । आदाया मा बुं दो ंगोसोखौनो होआखै । 

रनसाय: ओइ िनजोम, नोहंालाय मानोथो म'बाइल नायबाय थाखो?  

अरन: मेसेज हरनायाव अΥा ंगाब मान ेѹु कालार फैयागो मािन बोरै ̭म̭थनो मेसेजखौ नायदोनंा नायाख ै

बोला͔: नंथारगो, अनजा̭ल माइनाव नो हराखै िब 

िनजोम: धोत मा जानला मानला बुङो मानो । जा҄ा थां ̭सयान थां ।  गावहासो बायगाчा गल͔Ѭͣड दं 

बोला͔: हा दङ'थ । लाइबाव एԊजय खालाम । नङाबा फӐाय गोन । 

िबरजु: दे जाबाय दे । लाइमोन बसैोआव िबिदया जाखायो  । बे बैसोआव जोबोद ̭मलौहाब गोदै लाइब । 

नाथाय गोदैखौ बांбाय जायोबा खुगाखौ गोखा मोनखागोन । 

अरन: सेпपारसेп सैथो 

िबरजु: अ' लोगोफोर फैगो Ѭेशस͔ Ѧोηामा बोरै जागोन ।  

रनसाय: मोजाङै नो गेदेरैनो जागोन बे बाराव । आं फंबाय अरनिन थाखाय गोदान मेथाइ सुजु खाबाय ।  

अरन: धोत आं मेथाइ खюो रोङा लै ।  बाथ Ͷम ̭संगार सो । 

िनजोम: रोगंौ लै नंखायसो बुं दो ं। 

रनसाय: आं िगटार दामफा गोन । मेथाइ खौ रोजाबनाय  । 

अरन:    (मेथाइ खौ रोजाबो)  । 

!!गोदान मेथाइ!! 

̭समां ̭समां नुदो ंआङो-2 

िदमापुर नोगोरिन  

बायखोчा नेरसोन-2 

मा ̭समां जाफंुआख ै

खौसेिन लामाया  

बӟुांङाखै....2 

̭म̭जंिन साюाया 

फेलͣ जाबाय-2 

̭समां ̭समां नुदो ंआङो ---- 

(दामनाय) -1 

Ͷगुं  Ͷगुं  नािगरबाय  

बर'िन खौसे̭ थखौ -2 

मा जाखौ बर' हा̬र  

गावजो ंगावनो 
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अरजाबाख.ै....2 

अ' आंगोिन बर' हा̬र  

नोसंोरिन साюाया फेलͣ-2 

̭समां ̭समां नुदो ंआङो--- 

(दामनाय)  -2 

जारां साना नजुाबाय                                              

हरिन खौ̭सखौ नेगार हरनो-2 

बर'िन नखोरांआव 

दाखा जोमैया बӟुांङाख ै-2 

हे आगोमा बर' हा̬र 

नोसंोरिन साюाया फेलͣ ... 

̭समां ̭समां नुदो ंआङो 

....थुं गे  । 

िबरजु: फंबाय नो Δेब हो ( बयबो आखाय खबो) जोबोद मोजां, फेनथासिटक गडु जब । 

बोला͔: बाह (मोदै Ϛाम गलायना न)ै जोबोद मोजां जाखाथारबाय । जोबोद मु̭ जगोन । िनजोमालाय माथो 

जालायखो (िनजोम िन फासͤ बयबो नायहरो) 

बोला͔: मा जानो (जंखायनाय फावाव) गल͔Ѭͣड िन मेसेज िफन फैयाखै जानांगो  

अरन: इसे ̭स̬रयास लानाय साय । मान̭सया जोबोद गोसो िग̭लद जादो ं । मा जादो ंѸ'?  

बोला͔: स'̬र Ѹ' 

िबरजु: मा जाखो फंबाय? माबाफोर गेदेर खौरां, एिन Ѧॉѹम? 

िनजोम: आइया लोमजादोनंो (गाबनानै) आगैिन मसेेज फैदोमंोन । आं दा मा खालामनो!  

िबरजु:  (िनजोम खौ गोबानान)ै जेबो नङा फंबाय िबिदया बयनावबो जायो । हामगोन । गोसोखौ गोहो बोलो 

ला । आं रायԂलाय िन हरनाय  

िनजोम:  (गाबनानै िबरजु नो फन खौ होयो) 

िबरजु: हेҢो आग-ै-( फन खालामना बाहेराव थाङो) 

( िबिदनो िप ̭ज देरायाव थानायѬा साѬोमबो मोखां सोम जायो  । हाथा̭स महर लायो देराया) 

          - थुं गेबाय- 
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PHOTO GALLERY 

A few pictures showing founding members at the initial stage of discussion to form Delhi Boro 
Thunlai Afad and then Delhi NCR Boro Thunlai Afad at Bodoland Bhawan, Dwarka Sector 18/A, 
New Delhi.  
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Observation of 16th November Bodo Literary Day, the foundation day of Bodo Sahitya Sabha. The 
program was initiated by hoisting the flag of Bodo Sahitya Sabha followed by homage to the martyrs 
of script movement and a symposium on language related topics. Some office bearers and members 
of the Delhi branch of Asom Sahitya Sabha and Delhi branch of Srimanta Sankardev Sangha were 
also invited as guests in the occasion. An exhibition of Bodo traditional artefacts was also put in place. 

120 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

  
Interaction of Delhi NCR Boro Thunlai Afad members with the Journalists of Bodo News Portals 
at Bodoland Guest House, Kailash Colony, New Delhi, on 22nd December 2023. 

Interaction of Delhi NCR Boro Thunlai Afad members with Mr. Rwngwra Narzary, Member of 
Parliament, Rajya Sabha, on 14th December 2023, at his residence in New Delhi. DNBTA also 
submitted a memorandum to him highlighting the requirements of Bodo people in Delhi. 
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Prof. Nirala Ramchiary, President, Dr. Dharitri Narzary, General Secretary, and Mrs. Jeenu 
Mushahary, Cultural Secretary of Delhi NCR Boro Thunlai Afad represented DNBTA at the 63rd 
Annual Conference of Bodo Sahitya Sabha held at Boko, Kamrup, Assam on 20th January, 
2024. The DNBTA was officially recognized as an autonomous affiliated organisation of BSS 
in the delegate session on the Same day. 
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Delhi NCR Boro Thunlai Afad celebrated the second Annual Rongjali Bwisagu on 20th April 2024, 
at Police Training School, Malvia Nagar, New Delhi. Dr. Surath Narzary, honourable president 
and Dr. Pranab Jyoti Narzary, Secretary, Bodo Sahitya Sahitya Sabha attended as the Chief 
Guest and Guest of Honour. Dr. Surath Narzary handed over the letter of Affiliation of DNBTA 
with BSS to Prof. Nirala Ramchiary, President, DNBTA. Mr. P.N. Khrimey, IPS, Joint 
Commissioner of Police, SPUNER and Mr. J Maivio, Member Monitoring Committee, Ministry of 
Home affairs also graced the occaission.  
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Pictures showing an interactive discussion of Delhi NCR Boro Thunlai Afad with Dr. Surath Narzary, 
President, BSS, and Dr. Pranab Jyoti Narzary, Secretary, BSS, at Bodoland Bhawan, Dwarka Sector 
18/A, New Delhi, on 21st April 2024. Prof. Nirala Ramchiary, on behalf of DNBTA, submitted a 
memorandum to Dr. Surath Narzary highlighting the requirements of DNBTA and the necessity of 
collaborative work between Bodo Sahitya Sabha and Delhi NCR Boro Thunlai Afad to preserve, 
promote, and spread Bodo language, literature, and culture in the Delhi NCR region. 

Delhi NCR Boro Thunlai Afad members felicitated Mr. Sarbeswar Basumatary, A 
progressive farmer of Panbari, B.T.C., at the Ashoka Hotel on 23rd April, 2024 for 
receiving Padma Shri award. 
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DNBTA felicitated Mrs. Rajani Basumatary, a renowned filmmaker from Boro Community on 
the occasion of screening of socially relevant documentary Film “Gorai Fakhri - Wild Swans”, 
which was written, directed, produced, and acted by her, on May 5, 2024 at India Habitat Center 
New Delhi  

Editors giving final touch to Rajthaoni Laisi 
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DNBTA Celebrated “Boro Bijwng Saan” on May, 18,2024 at Bodoland Bhawan, Sector 18/A, Dwarka, 
New Delhi. Prof. Nirala Ramchiary, President, Delhi NCR Boro Thunlai Afad hoisted the Boro Thunlai 
Afad Flag, and Mr. Hemanta Swargiary, Vice President, led DNBTA members in paying floral tribute 
as a mark of respect to Late Thaneswar Boro, Former Vice President, Bodo Sahitya Sabha, and 
Former Education minister Assam.  During the day, the life and contribution of Late Boro towards 
upliftment of Boro medium schools, development of Boro medium text books, and community 
development was discussed. 
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Delhi NCR Boro Thunlai Afad members felicitated newly elected Member of 
Parliament, Mr. Jayanta Basumatary from Kokrajhar Lokh Sabha seat on 
September 8, 2024 at Bodoland Guests House, Kailash Coloney, New Delhi. 
DNBTA also submitted a memorandum highlighting the requirements of Bodo 
people in Delhi. 
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Delhi NCR Boro Thunlai Afad members Felicitated and had an interaction with an eminent 
Person of the Boro Community Mr. Ranjit Shekar Mooshahary, IPS (Retired) on September 19, 
2024 at Bodoland Guest House, Kailash Colony, New Delhi. He held many important positions 
such as: Governor of Meghalaya; State Chief Information Commissioner, Assam; Director 
General Border Security Force; Director General, National Guard, and Director General of 
Police, Kerala. Members of the Delhi Bodo Association also joined the program. 
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EXECUTIVE BODY MEMBERS OF DNBTA 
(2024 – 2027) 
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MEMORANDUM SUBMITTED TO HONOURABLE CHIEF SHRI PRAMOD BORO 

Delhi NCR Boro Thunlai Afad submitted a memorandum to Shri Pramod Boro, honourable 
Chief Executive Member of Bodoland Territorial Council through Shri Rwngwra Narzary, 
honourable Member of Parliament, Rajya Sabha on 14th December  2023. The memorandum 
highlighted the isssues and problems faced by the Bodo community living in Delhi NCR and 
sought assistance for short term and long term resolution as given below. 
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Note of Appreciation 

 

 

 

 

Delhi NCR Boro Thunlai Afad expresses its appreciation to 
Mr. Pranab Boro, honourable Executive Member, Boro 
Kachari Welfare Autonomous Council (BKWAC), Assam, for his 
generous contribution and support for printing the Rajthaoni Laisi 
in physical form. 
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Niranjan is a Civil Engineer by profession with interests in fine arts, 
literature and linguistics. He hails from North Kajalgaon in Chirang 
District of BTR, Assam. Professionally, he has 30 years of design 
experience in Oil & Gas, Mining & Metals and Infrastructure sectors. 
Currently employed with an American multinational engineering EPC 
company, Bechtel Corporation and is posted in its India office at 
Gurugram. Apart from above, he also takes interest in history. 

Dharitri teaches History to Undergraduate/Graduate students in 
the School of Liberal Studies at Ambedkar University Delhi (AUD) 
and an Adjunct Fellow at the Institute of Chinese Studies, Delhi. 
She specializes in Japanese history and her interest areas include 
material/non-material culture, indigenous history, East Asian 
society. Previously, Dr. Dharitri worked with the Yomiuri Shimbun, 
the largest circulated Japanese newspaper at its India Bureau in 
New Delhi. 

Mizinksa teaches Development Studies at the Amity Institute of 
Social Sciences, Amity University, Noida. He earned his PhD degree 
from the IIT Guwahati (HSS). He studies agrarian change in the 
evolving political economy of India's geographical northeast. His past 
research and teaching experiences include institutions such as the 
International Maize and Wheat Improvement Centre, Jamia Millia 
Islamia University, Dr. B.R. Ambedkar University besides working for 
a short stint at the INTO University Partnerships. 

Alongbar is an assistant professor in the department of Information 
Technology at Indira Gandhi Delhi Technical University for Women. 
He did B.Tech in Computer Science and Engineering from Anna 
University, Chennai followed by M.Tech and PhD degree in CSE from 
NIT Nagaland. He hails from Chirang District, BTR, Assam. Apart from 
academic engagement he is deeply involved in community service 
making his presence as a Sectretary of the Delhi NCR Boro Thunlai 
Afad and the General Secretary of the Delhi Boro Bathou Gouthum. 

Pompi currently works as Assistant Professor of English in Assam 
Royal Global University, Guwahati. Prior to this she worked in Christ 
(Deemed to be University), Delhi NCR, 2019-2024. She has a PhD in 
English (Translation Studies) and Master's in English Literature from 
The English and Foreign Languages University, Hyderabad. Her 
academic research interests include Translation Studies, Colonial 
Studies, Folk Literature etc. She is also a published author and 
translator in Sahitya Akademi, Zubaan Books, Muse India, etc. 
 

Savio is a Business Consultant under the Strategic Leadership 
Program at Tata Consultancy Services, Gurugram, Born in 
Ramfalbil, Kokrajhar, he completed his education at IIT Madras 
and IIM Bangalore. In his free time, he likes to read about politics, 
the economy and new developments in the business world. 

Kiran is an avid writer of Bodo poems and has published a book 
of a collection of her poems, titled ‘Khwmsi Okhrangao Jwngnai 
Thorse Olongbar’. She is also associated with various literary 
societies such as ‘Boro Aijw Lirgiri Gouthum’, ‘Khonthai Bibar 
Hanja’, ‘Khonthaini Adda’, ‘Bwrimakharwi Thunlai Dera’ etc. She 
hails from Dangarmakha village of Barimakha area of BTR. 
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